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ABSTRACT 
Wealth is the very marrow of man's being. Without 
wealth he cannot live and progress, all the necessaries of life 
can be satisfied with wealth and its importance is universally 
accepted. Scholar and layman alike can understand it, 
religions of the past had not realized this. Therefore, they 
looked down upon wealth and the wealthy. There are several 
instances to prove this contention as is evident from their 
history. 
Distribution of the wealth is the main problem which has 
been felt by each ad every religion as well as the modern 
system. Islam has propounded certain salutary principles for 
the proper distribution of wealth. The economic policy which 
we find enunciated in the Holy Quran is unique in many 
respects. It is different from capitalism on the one hand and 
communism on the other. A proper approach to the confused 
and complex economic problems of the modern world cannot 
be attained without going into the basic questions of human 
nature itself. 
Man is born with endless wishes and desires in his self. 
He knows no bounds for his cravings God has put in his 
nature impatience and longing for more and more. His heart 
and mind always on the look for something new to be satiated. 
The Quran does not discard human emotions and 
desires. It has encouraged him instead by urging him to 
exploit and enjoy all what is available in the heavens and the 
earth. 
" And he has made subservient for you all what are 
in the heavens and what are there in earth" 
(Quran, XLV: 13) 
Because of this great importance of economics in Islam 1 
have under taken this study for my Ph.D. degree. 1 have 
divided the subject into three parts. 
The first part has IV chapters which deal with the 
importance of Islamic ideals and objectives in the light of the 
Quran and Hadith. Economically, the fundamental principle of 
Islamic society is 'no asceticism' in Islam'. The Quran 
announced the total suspension of worldly life and its 
Ill 
legitimate enjoyment as undesirable. 
The Quran declares that 
'' But as for monastic asceticism, we did not enjoin 
it upon them, they invented it themselves out of 
desire for God's goodly acceptance. But then, they 
did not observe as it ought to have been observed." 
(Quran, LVH: 27) 
The next chapter deals with the exploitation of Natural 
Resources. The Quran declares that 
'' He it is who has created for you all what are in 
the earth" 
(Quran, U: 29) 
Islamic economic philosophy calls upon its advocates 
and adherents to investigate and discover advantages as well 
disadvantages of everything deposited in the earth and get to 
know how to benefit from the advantageous. Prophet 
Muhammad (S.A.W) himself was very pragmatic in this 
context. He exhorted his companions to utilize the natural 
resources to the maximum. 
Chapter three deals with the Professions and the 
Occupations. 
IV 
There are clear references in the Quran not only to 
common handicrafts but also to industr ies mean t for 
manufacturing big and small equipments out of iron; these 
Ayat on the one hand, serve as a source of industr ial history 
as well as on the other hand expresses the desire and gives the 
message that Muslims be engaged in industrial activities. The 
Quran presents the picture of Noah (peace be upon him) as 
that of an engineer building ships and giant boats . 
"And he was building ship". 
(Quran, XI: 38) 
The following chapter sheds light on the impact of 
u s u r y / interest on economy. Interest is totally prohibited by 
Islam. It h a s been customary for people to consider it 
ridiculous because they thought that t rade and industry 
would neither exist nor grow without the t ransact ions 
involving interest, but now the economists are realizing that 
interest is the root cause of economic dislocations and it 
influences even trade depressions. It requires not much 
knowledge of economics to unders tand tha t the consequences 
of interest will be the perpetuation of sufferings of one section 
of the society. Therefore Islam destroyed it ruthlessly and it 
ha s ra ther classified it as one of the seven "annihilating evils". 
In treaties tha t the Prophet signed with other religionists he 
had insisted upon the conditions that they would not levy 
interest; at the same time the Prophet never compelled them to 
keep away from activities which were un-Islamic. This also 
means that Islam considers interest to be detr imental to the 
development of mankind. 
The second par t of the thesis deals with The Distribution 
of Wealth'. This is further divided into the following five 
chapters: 
Chapter I: This deals with the importance of Infaq and 
duties of the wealthy people and non 
concentration of wealth etc. 
Chapter II: This chapter emphasizes the very important 
mat te rs of Islamic economy concerning 
"Inheritance Rules and Practices". A country, 
however affluent and rich it might be, can never 
achieve prosperity and bliss if its wealth 
VI 
distribution system is not based on fair and j u s t 
principles. Several nat ions in the modern period 
could still be cited as the places where the wealth 
overflows but the majority of their populace is 
victim of hunger, poverty, diseases, due to the 
wealth-distribution system being very defective 
and disturbingly unequal . Islamic economy h a s 
always been based on the principles of fair and 
j u s t distribution of wealth among all the sections 
and classes of the land with its resources not 
being concentrated only in few hands . 
Chapter III: In this chapter is discussed the social 
distribution of landed property in the light of the 
Quran and Hadith. 
Chapter IV: Here the Taxation system of Islam is described. In 
Isla].'nic economy tax collection is not only aimed 
at meeting the state expenses bu t also to expand 
its objectives and other related mat te rs . Certain 
taxes are exclusively for the ones unde r heavy 
vn 
burden of debt. 
Chapter V: This is the last chapter of the Part II which deals 
with the principles and teachings of labour and 
the relations between the owner and the labour. 
Islamic Approach: 
Islam's contribution, among a variety of others, to 
humanity is that it has eliminated all kinds of discriminations 
among human beings and all artificial criterion of destruction 
injected on the theoretical plane on the spirit of human quality 
and fraternity. It declares, on the practical horizon, manual 
labour to be as honourable. Thus it has elevated the labourer 
to a new height of dignity. 
Part Three of the thesis consists of two important 
chapters as follows: 
Chapter I: It deals with the Barter system and its meaning 
and its total suspension in the light of Ahadith. 
Chapter II; Which is the last chapter covers coinage/ 
currency system with a brief introduction to 
V l l l 
IslsLinic system of coins. The reasons for their 
introduction and the methods of minting and 
various arrangements for them. 
ECONOMIC SYSTEM OF ISLAM 
THESIS 
SUBMITTED FOR THE AWARD OF THE DEGREE OF 
Mottov of $}|tlo)^opt)p 
IN 
ISLAMIC STUDIES 
BY 
TAUQEER AHMAD 
Under the Supervision of 
PROF. SAYYID AHSAIM 
DEPARTMENT OF ISLAMIC STUDIES 
ALI6ARH MUSLIM UNIVERSITY 
ALIGARH (INDIA) 
2006 
T6616 
(Dedicated to 
My 
Late (parents 
J^cknowkdgments 
In the Praise of Almighty Allaii, the Beneficent Merciful 
who shows me the path of righteousness and blessed me with 
the strength to embark upon this pleasant task of studying 
one of the most important institutions of Islam. 
I deem it my privilege to express my deep sense of 
gratitude to my esteemed Supervisor, Professor Sayyid 
Ahsan, Chairman, Deptt. of Islamic Studies, A.M.U., 
Aligarh, it is only because of his inspiring guidance and 
special case that this thesis is being submitted. 
I should also acknowledge with pleasure words cannot 
be express the gratitude the help and guidance. I received 
from my teachers and all my friends of Prof. Yasin Mazhar 
Siddiqui, Dr. Ahsanul Haque, Dr. Adam Malik Khan 
(Deptt. of Islamic Studies), Dr. Shabbir Ahmad Siddique, 
(Deptt. of Arabic). I owe to the affectionate Staff of the 
Library of the Institute of Islamic Studies particularly 
Mr. Kabir Ahmad Khan and Mr. Khalid Hameed. 
Lastly, I am thankful to Mr. Hammadun Naseer {Hira 
Computer World) for typing this thesis with diligence care and 
efficiency. 
(Taikqi^ei ^ i ^ a d ) 
CONTENTS 
Preface i-vi 
Ideals and Objectives of Islamic Economics 1-10 
CHAPTER I: Economic Order Of The Jahillyyah 11-27 
Origin of the feudal system: 
Land-Lord - farmers conflict: 
Industry: 
Other Vocations: 
Riba - transaction: 
System of Usury transactions: 
Main Usury traders: 
Conflict between haves and have-nots : 
Economic situation in Jahili Makkah: 
Agriculture and industry: 
Trade: 
Beginning of Quraishite Trade Journey: 
Commercial policy: 
Other Vocations: 
Employer - labour relation: 
Usury Transaction: 
Method of Usury Transaction: 
Money-lenders of Makkah: 
CHAPTER II: EXPLOITATION OF NATURAL RESOURCES 28-42 
Mines and Minerals 
Deposits In the Sea-Bed 
Water 
Stock - Breeding 
Vegetation 
CHAPTER III: PROFESSIONS & OCCUPATIONS 43-64 
Handicrafts and Industry 
Clay Industry 
Glass - Industry 
Cloth - Industry 
Silk- Industry 
Jewel - Industry 
Carpet and furniture making 
Leather - Industry 
Shoe-Industry 
Construction - Industry 
Dexterity 
Trade and Commerce 
Manual Labour 
Physical labour 
Mental labour 
CHAPTER IV: USURY / INTEREST 65-90 
Issu of'Riba' and Islam 
Riba-transaction in pre-lslamic Arabia 
Return of Riba 
Gradual Promulgation of Ban on Riba 
Ruling on the Riba In Ahadith 
Barter System and usury 
Riba - Condemnation In old societies 
Usury and European Countries 
The Islamic state's Ban on Riba 
Loan Facility and the Islamic State 
Al-Razi on Riba 
Difference Between Riba-based lending and Trade 
Manazir Ahsan On Riba 
Use of saved money 
CHAPTER V: ISLAMIC CONCEPT OF INFAQ 91-115 
Duties of the Wealthy: 
Islam and Poverty Issue: 
^yleasures for Poverty Elimination During Makkan 
Period: 
Rights of the Poor: 
The Needy"s Share in Agricultural Produces 
Zakat 
Agricultural Produce 
Wealth earned through trade and business 
Wealth gained from the earth 
Literal meaning of wealth 
Minimum Amount (Nisab) 
Conditions: 
Islam 
Maturity (Bulugh) 
In Possession of Senses-
Minimum Amount (Nisab)-. 
Completion of one year (Hawlan-i Hawl). 
Free from debt-. 
Various Nisabs: 
Catties: 
The completion of one year 
Not being "Amilah: 
The chart of the Nisab of Camels-. 
The Nisab of Cows: 
The Nisab of goats and Sheeps. 
adaqat: 
CHAPTER VI: INHERITANCE: RULES & PRACTICES 116-134 
Significance of Wealth-distribution: 
Islamic law of Inheritance: 
Acknowledgement by Non-Muslim Scholars: 
Pre-lslamic Arab System of Inheritance: 
Progression of Islamic law: 
Details of the law of Inheritance: 
Children (Sons & Daughters): 
Parents: 
Husband: 
Wife: 
The Hier to the Kalalah: 
The Nearest of Kin: 
Dhawi al-Furudh: 
Asabat: 
Dhawi al-Arham: 
Deprivation of Inheritance: 
Assassination: 
Difference of Faith: 
Difference of Nationality 
The Will: 
Will for non-Muslims: 
Woman's Right to Inherit: 
Waqf ala al-Aulad: 
CHAPTER VII: SOCIAL DISTRIBUTION OF LANDED PROPERTY 135-144 
Islamic Ideals: Quran and Hadith, 
Distribution of Conquered Lands: 
Iqta lands: 
Crown Lands: 
Fidak Lands: 
Wadi al-Qura Lands 
Land-purchases by the Government 
Lands of Najran: 
Lands in Yemen: 
CHAPTER VIII: TAXATION SYSTEM 145-166 
Meaning of Tax: 
Direct and indirect Tax: 
Tax in tlie Pre-lslamic Era: 
Ushr and Nisf Ustir: 
Tlie Propliet's Explanation: 
The letter he sent to the Himyarite rulers reads: 
Judicial Classification of lands: 
Agricultural Produces: 
Horticultural Yields: 
Kharaj: 
Background of Assessment Method: 
Kharaj - Assessment, Conditions and Principles: 
Concession and Exemption: 
House or Shop on the Kharaji Land: 
Kbums on Buried Treasures: 
Zakat on Mines and Minerals 
Argument in favour of Khums: 
Other Sources of State Income: 
Jizyah: 
Jizyalh in Iranian and Roman Empires: 
Scope of Jizyah: 
Amount of Politax: 
Time of Jizyah Payment: 
Exemption Ruling: 
Octroi: 
Introduction of Import Duty in Islamic State: 
Amount of Import Duty: 
Octroi in latter Periods: 
Concession in Import Duty: 
CHAPTER IX: LABOUR 167-180 
Principles and Teachings 
Islamic Approach: 
LAWS OF LABOUR 
Freedom of Labour: 
Labour-Charges: 
Owner-Labour Relations: 
Prophet's Treatment of His Attendants: 
Justice Towards the Employee: 
Government Intervention: 
Share in Profits: 
CHAPTER X: BARTER SYSTEM 181 -197 
Barter Its Meaning: 
Money The Replacement of Barter of Things: 
Elimination of Exploitative Mode of Barter: 
Trade with Gambling: 
Short-Selling of Agricultural Produce: 
Total Ban on Fraud and Deceptive Advertisement: 
Four Modes of Sale-Purchase: 
Bai' Silam: 
Ihtikar (Hoarding): 
The Four Pious Caliph's Ruling: 
Fuqaha on Hoarding: 
Government Intervention; 
Economic Welfare to the People: 
Rationing: 
Rationing During the Prophet's Period: 
During 'Omar's Time: 
During the Reign of Mu'awiyah: 
CHAPTER XI: COINAGE / CURRENCY 198-209 
Beginning of Coin: 
Coin's Antiquity: 
Islam and the Coin: 
Beginning of Islamic Coin: 
Coins of Abdullah B. al-Zuber: 
Coins of Abdul Malik: 
Introduction to Islamic Coin: Reason: 
Minting Arrangement: 
Custom and Introduction to Coins: 
Currency: 
Currency Note - Substitute: 
International Currency: 
Elimination of Duplication: 
Conclusion 210-214 
Bibliography 215-228 
PREFACE 
All praises be to Allah, the lord of the Universe and his 
peace and blessing be upon the Holy Prophet Mohammad 
(SAW.) 
Wealth is the very marrow of man's existence. Without 
wealth he cannot live and progress and with it all the necessities of 
life can be fulfilled. Its importance is universally accepted. Scholars 
and laymen alike understand it but its importance was not realized 
by the earlier religions of the past did not realize religions. Earlier, 
the wealthy and their wealth were looked down upon with disdain. 
There are several instances to prove this contention which can be 
evident from a study of their history. 
Distribution of wealth is the main problem faced by every 
religion as well as the modern system. Islam has propounded 
certain statutory principles for the proper distribution of wealth. The 
economic policy which we find enunciated in the Holy Quran is 
unique in many respects. It is different from capitalism on the one 
hand and communism on the other. A proper approach to the 
confused and complex economic problems of the modern world 
cannot be attained without going into the basic questions of human 
nature itself. 
Man is born with endless wishes and desires in his self. He 
knows no bounds for his cravings. God has put in man's nature 
impatience and longing for more and more. Human heart and mind 
always look for something new to be satiated. 
The Quran does not discard human emotions and desires. It 
encourages him instead by urging him to exploit and enjoy all what 
is available in the heavens and the earth. 
" And he has made subservient for you all what are in 
the heavens and what are there in earth" 
(Quran, XLV: 13) 
Because of this great importance of economics in Islam I 
have under taken this study for my Ph.D degree. I have divided the 
subject into three parts. 
Part one comprises of four chapters the first of which deals with 
the importance of Islamic ideals and objectives in the light of the 
Quran and Hadith. 
The Quran declares: 
" But as for monastic asceticism, we did not enjoin it 
upon them, they invented it themselves out of desire 
for God's goodly acceptance. But then, they did not 
observe as it ought to have been observed." 
(Quran, LVII :27) 
Economically, the fundamental principle of Islamic society is 
'no asceticism' in Islam'. The Quran announced the total 
suspension of worldly life and its legitimate enjoyment as 
undesirable. 
Chapter two deals with the exploitation of natural resources. The 
Quran declares that: 
" He it is wiio iias created for you all wiiat are in the 
earth" 
(Quran, II: 29) 
Islamic economic philosophy calls upon its advocates and 
adherents to investigate and discover advantages as well 
disadvantages of everything deposited in the earth i.e. to get the 
knowledge of how to benefit from what are advantageous. Prophet 
Muhammad (S.A.W) himself was very pragmatic in this context. He 
exhorted his companions to utilize unnatural resources to the 
maximum. 
Chapter third deals with the Professions and the Occupations. 
There are clear indicated in the Quran to not only common 
handicrafts but also to industries meant for manufacturing big and 
small equipments out of iron. These verses serve as a source of 
industrial history of the part and desire the message home they 
encourage the Muslims to engage in industrial activities. The 
Quran presents the picture of Nooh (peace be upon him)as that of 
an engineer building ships and giant boats. 
Ill 
"And he was building sliip". 
(Quran, XI: 38) 
Chapter four sheds light on the impact of usury/ interest on 
economy. Interest is totally prohibited by Islam. It had been 
customary for the people to consider interest as normal but now it 
because ridiculous because they thought that trade and industry 
would neither exist nor grow without transactions involving interest. 
The economists are now realizing that interest is the root cause of 
economic dislocations that influence even trade depressions. It 
does not require much knowledge of economics to understand that 
the result of interest will be the perpetuation of sufferings of one 
section of the society. Therefore, Islam destroyed it ruthlessly and 
has classified it as one of the seven "annihilating evils". In treaties 
that the Prophet signed with people of other religions he insisted 
upon the condition that they would not levy interest. On the other 
hand the Prophet never compelled them to keep away from 
activities which were un-lslamic. This means that Islam considered 
interest to be detrimental to the development of mankind. 
Part II deals with the Distribution of Wealth and is divided 
into five chapters: 
Chapter I deals with the importance of Infaq and duties of the 
wealthy people and de-concentration of wealth etc. 
IV 
Chapter II deals with the very important matter concerning Islamic 
economy i.e. "Inheritance: Rules and Practices". A country, 
however affluent and rich it might be, can never achieve prosperity 
and bliss if its wealth distribution system is not based on fair and 
just principles. Several nations in the modern world can be cited as 
the places where the wealth overflows but the majority of their 
populace are victims of hunger, poverty, diseases etc., due to the 
defective wealth-distribution system and unequal disbursement. 
Islamic economy has always been based on the principles of fair 
and just distribution of wealth among all the sections and classes 
of people of the land with its resources not being concentrated only 
in a few hands. 
Chapter III deals with the distribution of landed property in the 
society in the light of the Quran and Hadith. 
Chapter IV deals with the taxation system. In Islamic economics 
tax collection is not only aimed at meeting the state expenses but 
also to expand its objectives and other related matters. Certain 
taxes are exclusively the one under heavy burden of debt. 
Chapter V is the last chapter of Part II which deals with the 
principles and teachings of labour and owner-labour relations. 
Islam's contribution, among others, to humanity is, that it has 
eliminated all kinds of discriminations between mankind and all 
artificial man made criteria. Islam has injected the spirit of human 
equality and fraternity and declared on practical horizon manual 
labour as honourable, thus elevating the labourer to new heights of 
dignity. 
Part III of the thesis carries only two chapters: 
Chapter I deals with the barter system, its meaning and total 
suspension in the light of Ahadith. 
Chapter II which is the last chapter covers coinage/ currency 
introduction to Islamic coin. Reason and Minting Arrangement etc. 
IDEALS AND OBJECTIVES OF ISLAMIC ECONOMICS 
The fundamental pnnciples of Islamic society are 'not like 
asceticism in Islam' The Quran announces the total suspension of 
worldly life and its legitimate enjomment as undesirable 
"But as for monastic asceticism, we did not enjoin it 
upon them, they invented it themselves out of a desire 
for God's goodly acceptance But then, they did not 
observe as it ought to have been observed 
(Quran, LVII 27) 
Exaggerated denial of any value in the life of this world is not 
a natural human approach It is mimical to man's instincts, no 
heavenly faith has ever approved of this practice In the eyes of 
Islam those adopting physical mortification, social renunciation, self-
denial and monastic life stand condemned and disapproved of as 
'iniquitous' 
"Then, We sent after them Our Messengers and We 
sent' Isa (Jesus)-son of Mary am (Mary), and gave him 
the Injeel (Gospel) And We ordained in the hearts of 
those who followed him compassion and mercy But 
the monasticism which they invented for themselves, 
We did not prescribe for them, but (they sought it) only 
to please Allah therewith, but they did not observe it 
With the right obsen/ance So We gave those among 
them who believed their (due) reward, but many of 
them are Fasiqun (rebellious, disobedient to Allah)" 
(Quran, LVII 27) 
To escape life in a bid to overcome economic hardships is 
totally an unnatural solution It amounts to declanng war against 
nature, leading to the point of life shattering disaster 
Principles of Islamic Economic System: 
The Quran in no uncertain terms describes the characteristics 
of man: 
"And he collected wealth and amassed it. Verily, man 
is born with a restless disposition." 
(Quran, LXX: 18-19) 
"Alluring unto man is the enjoyment of worldly desires 
through women, children, heaped-up treasures of gold 
and silver, horses of high mark, cattle, and lands. All 
this is a means of enjoyment in the life of the world " 
(Quran, III: 14) 
It has at no where been stated that the wealth and its source, 
that is, earth are condemnable. Islam never discourages man to 
pursue and fulfill his wishes within lawful limits. The Quran 
enunciates that all that exists is meant for man: 
Comprehensive Approach of Islam: 
Islam neither draws a line of separation between faith and 
worldly life, nor sees any conflict between religious and ethical 
values and their enforcement through thick and thin. It urges man to 
unify the two. One of the supplications taught to him is: 
'•'0 Our Lord! Grant us good in the world, and good in 
the life to come, and keep us safe from suffering 
through fire". 
(Quran, II: 201) 
It does not indicate that man is to become too much obsessed 
with the world and its nches He has to adopt a middle path so as to 
ensure he deviates not from his relationship with Allah 
"They are people whom neither commerce nor striving 
after worldly gam can divert from the remembrance of 
God, and from constancy in prayer, and from charity" 
(Quran, XXIV 37) 
Besides these pnnciples some other basic postulates of Islam 
are deeply related to the Islamic economic system 
Fraternity: 
On the eve of the emergence of Islam the Arabian peninsula 
was divided into innumerable tnbal pnncipalities These tnbes were 
accustomed to a life of war and conflict Islam invited them to forge 
a unity, emphasizing the message 
'All believers are but brethren" 
(Quran, XL 10) 
The revolution which followed this call was not consequent 
upon a blood-letting struggle but of a heart-touching and cogent 
message 
"And hold fast, all together, unto the bond with Allah, 
and do not draw apart from one another And 
remember the blessings which Allah has bestowed 
upon you how, when you were enemies, he brought 
your hearts together, so that through his blessings you 
became brethren" 
(Quran, III 103) 
Al-Tabari, while explaining the above-quoted verse, says: 
"remember the blessings of Allah. You were always at daggers 
drawn against each other; you killed each other; your powerful 
crushed the weak. Islam came, inculcated in you the spirit of love for 
each other, gathered your diverse groups together, and made you 
brethren to one another."^ 
Ibn Jarir points out that "Enmity in Arabs continued from 
generation to generation until the emergence of Islam through which 
Allah eliminated all kinds of rancour."^ 
The Prophet (S.A.W.) elaborating the concept of unity says; 
"Muslims are like constituents of a building that strengthen each 
other". The prophet crossed his fingers into each other to 
demonstrate how the Muslims are to each other.~^  On the occasion 
of his last Hajj the Prophet announced a 'Charter of Human Rights. 
In the concluding part of which he declared: 
"Take it to your mind, every Muslim is a brother of the other. 
All of you are brethren. It is unlawful for one to take anything of 
one's brother without permission. Do not inflict injustice on yourself. 
Beware, I have conveyed the message.'"* It is to be borne in mind 
that "Islam transcends the geographical boundaries, demolishing all 
' Muhammad b, Jarir al-Tabari, Tafsir, Vol. IV, p.21 
" Tabari, Tarikh, p. 1755. 
•' Bukhari, Al-Jami'al-Sahih, 
"* Tabari, Tarikh, p. 1755. 
the distinctions based on colour and tribe. The Prophet (S.A.W.) 
declared: 
'I bear witness that all humans are brethren."^ 
The Islamic civilization formed under the guidance of the 
Prophet (S.A.W.) comprised of not only Arabs but also of people 
drawn from different ethnic and tribal backgrounds. These included 
Iranians, Romans, Egyptians, Abyssinians etc. They had all turned 
one, paving the way for their society to shine as an example of 
international community. 
The positive and effective role of the unity of man in the 
modern economic growth is not to be over emphasized. Kaggawa, a 
famous Japanese expert in trade and industry management, writes 
that: 
"The gap between consumers and producers is to be 
abridged. There seems to be no other way to keep the society safe 
from the onslought of commodity-shortage, glut, unemployment and 
terror."^ 
Practical display of fraternity and unity in the wake of the 
muslims' migration to Madinah left its indelible mark on the 
economic organization. It is now a permanent feature of Islamic 
economy. 
^ Abu Daud, 'Kitab al-Salat' in Sunan 
Lord Stamp, Christianity and Economics, p.89 
Equality: 
In the seventh century Arabia the Quraish, who were settled 
in Makkah - the city of the sanctuary ka'bah, regarded themselves 
as superior to the other tribes, the Yathrib (later Medinah) society 
paid respects to the rich but looked down upon the poor with 
contempt. The Arab considered themselves as the most eloquent 
and described the non-Arab as deaf and dumb. So was the case 
with the non-Arab world, world-renowned Greek philosopher 
Aristotle was of the view that the non-Greeks are barbarous who 
were destined to serve as slaves for the Greek. He advised 
Alexander of Macedonia to treat his countrymen like friends and 
relatives but deal with the non-Greek nations like animals and plants 
as he was leader for the former but master of the latter.^ Ancient 
Rome and Egypt had both applied the policy of discrimination. In 
Egypt the labourers' particularly those incharge of cattle-herds were 
considered the lowest creature with whom none would share food.^ 
The Prophet Muhammad (S.A.W.) had been sent for the 
entire humanity. 
"(O Muhammad), we have not sent you otherwise than 
to mankind at large, to be a herald of glad tidings and 
a Warner; but most people do not understand this". 
(Quran, XXXIV: 28) 
' Toynbee, Economic life of the Ancient World, p. 82. 
Torah, Genesis, Ch.XXVI; verse 24, 
He, therefore, was not to preach the philosophy of division of 
the people. History is witness to the fact that he eradicated the 
discrimination between human beings by declaring that "neither an 
Arab is superior to a non-Arab, nor a non-Arab has any precedence 
over an Arab; neither a white has any distinction over a black, nor a 
black has a position above a white. Behold! You have all descended 
from Adam who was created of Ciay."^ 
Islamic law treats both the rich and the poor as equals. During 
the Prophet's time a lady from Banu Makhzum, an off-shoot of the 
Quraish, commited theft and was brought to justice. Before her hand 
was chopped off upon conviction, tribesmen appealed to Usama b 
Zaid, considered very close to the Prophet (S.A.W.), to talk to the 
latter on their behalf to show clemency to her on the grounds she 
was a noble woman. Upon Usamah's recommendation the Prophet 
expressed disapproval saying: "0 Usamah, How dare you 
recommend in a matter concerning Allah's ruling (Hudud)?" And 
warned the audience: "O people, communities before you perished 
because they pardoned the accused if he was from a noble class 
but enforced the law on the culprit if he was found to be hailing from 
the poor class. By the one in whose hands lie my life, even if 
Fatimah bint Muhammad committed theft I would cut her hand off."^° 
Sahih Minliin, 
'°Sahih al-Bukhan, 'Kitab al Hudud' 
Syrian viceroy Jablah b. al-Aiham al-Ghassani, who had entered 
the folds of Islam, slapped a man who had by mistake trampled his 
sweeping robe while performing the Tawaf o^ Ka'bah, upon this the man 
retorted by slapping him too in return. The ruler approached Caliph 'Umar 
to bring the accused to book; but the Caliph clarified that he got in return 
for what he did to the man. This embarrassed the visitor who said: "One 
who dishonours people of higher status like us deserves to be killed." 
Umar responded, "Yes, this was the tradition of the period of ignorance, 
but now Islam regards both high and low as one." The Syrian Neo Muslim 
retorted: "I then, renounce Islam which does not distinguish noble from 
layman." And he stealthily fled the Islamic territory.''^ Caliph 'Umar never 
forgot to remind the people over and over again: 'I am a human just 
like you^^'. 
Freedom of Profession: 
Islam granted dignity to professionals and labourers. The 
Prophet (S.A.W.) announced; "the worker is dear to Allah" Prophet 
Dawood (Biblical David), who was also a king of his time, earned his 
livelihood by doing some labour. Islamic system gives everyone the 
freedom of choice of profession regardless of its nature, low or high. 
"Prophet Musa prior to his initiation into the ministry of 
the prophet hood served his custodian as shepherd for 
his stocks for eight to ten years". 
(Quran, XXVIII: 26-28). 
Shibli Nu'mani, Al-Farooq, p. 180. 
'" Abu Yusuf, Kitab al-Kharaj, p.25. 
All b Abi Talib reports The Prophet one day was hungry, I 
set about to earn some food for him I saw a Jew in his garden with 
a few carts of soil, looking for some labourer to spnnkle water on the 
heaps I made a deal with him for one grain of date in exchange of 
one pot of water. I earned seventeen (17) dates which I presented 
to the Prophet.^^ Likewise a companion worked as stone-breaker to 
earn his living. Once the Prophet saw some black spots on his 
hands and enquired about it. He said that it was because of 
constant use of risk breaking implements for the sake of my family's 
living. Upon this the Prophet (S.A.W.) kissed his black, course and 
ugly but respectable hands "^*. 
The Prophet (S.A.W.) once did some work and encouraged 
Muslims to adopt it as profession, but they abstained. The Prophet, 
taking note of their reluctance, addressed them: 'why do the people 
keep away from a profession I myself do? By God, I am more God 
consciousn than you.^^ 
Limit of State Interference: 
Islamic administration does not create any hinderance in 
people's freedom in life and activities. It interferes only in the 
situation of conflict and disturbance. Standoff between workers and 
factory owners is a situation warranting the government to come in 
to resolve it. 
Al- Mawardi writes: "In the case of injustice meted out to the 
workers by the employer, either in the form of less-payment or more 
' Siinan Ibn Majah, Bab Al-Rajul Yasqi Kulla Dalwin Bi Tamr 
'•* Ibn Athir, usud Al-Ghabah, Caption 'Sa'd al-Ansari 
Sahih Al-Bukhan also Sahih Muslim. 
work imposed, the authority concerned has the right to prevent the 
latter from doing wrong to the former, and issue him a warning 
regarding the gravity of the situation; and if the wrong is done by the 
worker, either by working less or demanding more wages, the 
administrator will check him and also give him a warning; and if the 
row continues, the ruler will make a ruling to be obligatorily 
enforced.''^ There is a clear ruling of the Prophet on the matter, 
"They (slaves) are to be burdened with only as much work as they 
can bear."^^ 
The government also has as its duty to monitor the situation 
of work and working class. Abu Mas'ud al-Ansari says: One day as I 
was beating up my slave, I heard a voice from behind: 'Abu Mas'ud, 
beware that Allah is more powerful than you.' I looked back and it 
was the Prophet of Allah, I immediately said: '0 Prophet of Allah, I 
free this slave to seek the countenance of Allah.' The Prophet said: 
'If you did not do that, the hell-fire would burn you.'^ ® Umar, the 
second caliph, had a routine of making a round of suburban 
localities of Madina on Sundays. If he ever found a slave doing 
something beyond his capacity, he would order the master to reduce 
the burden.^^ Thus, the administrator has the duty to call for an 
explanation from anyone who is found to be meeting out harsh 
treatment to his slave of any sex.^° 
Al-Mawardi, Al-Ahkam Al-Sultaniyyah, p.242. 
' ' Malik B. Anas, A/- Muatta, 
' Sahih Muslim, 
'''Malik B. Anas, Op.cit, 
Al- Mawardi, Op.cit., 
ECONOMIC ORDER OF THE JAHILIYYAH 
In order to know the pros and cons of Islamic principles of 
economy it is indispensable to have a look at the system of earning, 
spending and money transaction in Arabia before the advent of Islam 
The following pages will concentrate mainly on three Beduin 
townships namely, Taif, Makkah and Yathrib (Known later on as 
Madinah). 
In the economic life of Taif two points are of great importance: 
1. Landlord - peasant conflicts, 
2. Haves - have nots clashes. 
Origin of the feudal system: 
Taif was primarily predominated by Banu Amir. And the area 
surrounding it was inhabited by Banu Thaqif.^ The people of Thaqif 
noticed that the soil of central Taif was very fertile and quite suitable 
for agriculture and horticulture. But Banu 'Amir had never thought of 
Cultivating lands as their main occupation was cattle - breeding. The 
leaders of Banu Thaqif talked to them in this regard and advanced the 
argument that they were not interested in stock-breeding vocation, 
because they were basically. Peasants parties that the fertility of the 
soil be used for growing cereals and fruits. Banu Thaqif made it clear 
Al-Jazri, Al-Athir, Tarikh al-Kamil, vol I, p 252 
to Banu Amir: That "you will have to make no efforts. We are ready to 
carry out all the labours on our own. We shall plough the land, grow 
trees and plants, digup wells. After the crops are ripe we shall give 
you half of the total produce. The only thing we ask for is that you 
entrust the land to us for cultivation". Banu Aamir got convinced and 
gave the land to Banu Thaqif.^ Thus Banu Amir and Banu Thaqif 
played their respective roles of Landlords and farmers. Banu Thaqif 
started tilling the land and towards the end of each crop they 
distributed the produce as per the agreement. 
Land-Lord - farmers conflict: 
As history tells us Banu Thaqif, after the agreement with the 
settlers of Taif, Banu Aamir, shifted their dwelling to the main land of 
Taif, distributed the whole cultivable lands among themselves and 
started cultivating. Their main crop was grape and other fruits. Until a 
certain period Banu Thaqif were sincere in their words to Banu Thaqif 
against any invasion by any Beduin tribal bandits. As time passed the 
Thaqif grew in number and assumed certain respectability in the area. 
They now built a wall around their settlements to defend themselves 
from outside intrusions. On becoming powerful they abandoned the 
idea of giving Banu Amir their share. Banu Amir tried to exact their 
share but could not succeed^. 
; Al-Jazri, Al-Athir, Tarikh al-Kamil, vol.1, p. 253. 
' Al-Jazri, Al-Athir, Tarikh al-Kamil, vol. I, p. 253. 
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The soil of Taif was very productive. The produce were 
exported to other areas of the Arabian peninsula. Thaqif sent wheat, 
dried grapes and woods to Makkah and other adjoining areas. 
Ghaylan b. Salamah the chief of Banu Thaqif once accompanied a 
Makkan leader Abu Sufyan b. Harab in the trade journey to 
Mesopotamia. A conversation between Khusro of Iran and Ghailan b. 
Salamah substantiates the fact that Banu Thaqif had trade relations 
with the outside world. The questions and answers between two 
leaders are of interest. The King of Persia, Khusro, asked Ghaylan, 
"what do you eat?" "Bread of wheat flour", answered Ghailan, Khusro, 
observed that was the reason you talked with reason and clearness 
and sharpness of mind which comes from wheat not from date and 
milk. It is reported that Khusro paid the Arab Chief twice as the 
original price of the merchandise.'' 
There also got settled a group of Jews in Taif, having been 
expelled from Yemen and Yathrib. From here they started their own 
trade activities.^ In his errand in Taif the Prophet of Allah had seen a 
Jewish seminary in the city where the students were imparted the 
knowledge of the Holy Scripture.^ 
' Encyclopedia of Islam (New ed.), vol. IV, "Taif. 
' Katib al-Aghani, vol. 12, p.48, Akhbar Ghailan B. Salama. 
'' Baladhuri, Futuh al-Buldan, p. 56, Section Taif 
Industry: 
Besides these the people of Taif were also expert In tanning the 
leather. They had develop this industry on a larger scale. The number 
of tanneries was so big that the air and environment of Taif had been 
polluted by the smokes of the industries''. Well known geographer, al 
Hamadani (d. 945 A.D.) Says that Taif was an old city in the 
Jahiliyyah period. It was known as "the city of tanners" wherein 
leather was tanned.^ 
Other Vocations: 
Agriculture trade and industry were at a developed scale in 
Taif. Hence it was quite natural for other vocations and professions to 
emerge in the city. History reveals that there also lived ironsmiths in 
Taif. Al-Baladhuri (d. 279 A.H.) refers that one of the slaves from Taif 
who approached the Prophet Muhammad (S.A.W.) in Madinah was of 
Roman descent, Al-Azraq by name, and he was conversant with the 
art of making iron-implements.^ 
On the request of Taifs Chief of Ghaylan B. Salamah, the king 
of Persia had sent an architect along with him to Taif who built for him 
a fortress in the town. It was the first fortress in Taif.^° 
' Encyclopedia of Islam, op at. 
^ Al-Hamadani, Safatu Jazerat-al-Arab, p 120 
'' Al-Baladun-Futuhal Buldan, p 56 
'" KitabAl-Aghani, vol I2,p.48. 
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Also there were physicians. After the Prophet Muhammad 
(S.A.W.) proclaimed his Prophet hood, a man from banu Amir came 
to the Prophet (S.A.W.) and introduced himself to him as the greatest 
physician of Arabia. Another famous physician in Taif was Harith B. 
Kaldah of Thaqafi descent. He is reported to have acquired his 
knowledge in Iran and to have started his practice much earlier and 
thus to have achieved accomplishment in the diagnosis of different 
diseases and their remedies. He lived long to serve the people not 
only during the Prophet's and pious caliphs' period but also for 
several years during the Umayyad period. People from far and distant 
places approached him for treatment. " 
Grapes were grown in Taif in plenty. Consequently wine was 
also manufactured. Taif had a number of bars and pubs for public 
entertainment. These wine-centres also provided women to 
customers. Abu Sufyan b. Harab in the Jahiliyyah period visited Taif 
once and stayed with some Abu Mariyam Saluli, a wine-dealer by 
profession.^^ 
Riba -transaction: 
Al-Baladhuri writes that the people of Taif were very much 
involved in usury. Some of the Thaqif tribesmen had no profession 
other than giving loans on usury. Their area was not confined to Taif 
" Ibn Abi Sibglia, Uyuniil Anha fi Tabaqat Al-Atibba vol. I, p. 109. 
' ' Ibn Abi Sibgha, Uywml Anbafi Tabaqal Al-Ailbha, vol. IV. p. 55. 
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but also they provided loans to the people of Makkah. They realized 
usury both in cash as well as kind. It is recorded that Banu Thaqif 
used to lend money to Banu Mughirah of Makkah. 
System of Usury transactions: 
A man borrowed something from someone. At the stipulated 
time the creditor demanded his money back along with the agreed 
usury. If the borrower failed to pay back, he had to agree to pay 
double the usury till expiry of the next agreed date. If the interest on 
the borrowed material was due the next year and in case the debtor 
could not pay off the loan in the first year. And if the debtor asked for 
the extension in the payment period, in the third year he had to accept 
to pay in exchange a she camel of three years. Thus with the 
extension of time the age of camel to be given as usury was 
increased accordingly.^^ 
With regard to money the same system was practised. The 
borrower had to pay double money after the completion of two years if 
he did not pay off the loan in the as agreed. One who took 100 
Dirhams as loan and could not return it on the agreed date, he then 
was bound to pay according to the practice, 200 Dirham after the 
completion of the second period. If he still could not pay he had to pay 
400 Dirhams and so on.^'' 
Al-Baladhuri, op.cil., p. 56. 
'•* Abu Obaid, Qasim B. Saiam, Kitab-al-Amwal, p. 192 
Main Usury traders: 
Four brothers from Banu Thaqif, Masud, Abdyalail, Habib and 
Rabiah, Sons of Amr B Umayr, were well known figures in usury 
transactions They had extended their lending business to the valley 
of Makkah Their mam customers were from among Banu Mughirah ^ ^ 
There is a very interesting account of these four brothers After 
they embraced Islam they continued demanding the loaned money 
along with its usury from Banu Mughirah The latter refused to pay the 
usury with the remark that they would not pay off usury in Islam Allah 
has abolished it from the believers At last both the creditors and 
debtors brought their case to the Qadi of Makkah Utab B Usayd who 
had been appointed by the Prophet ( S A W ) The Qadi wrote this 
case to the Prophet (SAW) and asked for his guidance It was on 
this occasion that Allah revealed to the Prophet ( S A W ) His 
commandment 
Fear Allah and give up the remaining to be realized from usury 
if you are believers"^^ 
The four brothers whose attitude had already been changed, 
relinquished their demand immediately after getting the news of the 
revelation 
fafsir Taban vol IV, p 55 
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This single incident refers to the extent of involvement of Taif 
people into the usury trade. The agreement between the Prophet 
(S.A.W.) and the people of Taif among other things contained that 
they would never practice riba (usury) transaction. With this 
agreement the purpose of the Prophet (S.A.W.) was to save the poor 
people from the tyranny of usury traders. Al-Baladhuri says that the 
agreement included abstention from usury simply because the people 
of Taif were heavily indulged in it. '^' Abu Obaid Qasim b. Salam (d. 
224 A.H.) the teacher of Al-Baladhuri has given the whole test of the 
said agreement in his book, Kitab al Amwal. In the following words: 
"They will not take any thing back from the people in the loan 
process except the principal amount loaned."^^ 
Conflict between haves and have-nots : 
It is but natural to originate enmity and conflict between rich 
and poor if the latter outnumber the former in a particular city or 
country. The same situation was manifest in Taif. Banu Thaqif were 
divided into two groups namely Banu Ahlaf and Banu Malik. In the 
agricultural produce the share of Banu Ahlaf outweighed that of Banu 
Malik. The people of the former clan used to remained the latter of 
their help and assistance they had extended to them, years passed 
Encyclopedia of Islam, vol. IV, p. 621, title 'Taif. 
'* Muhammad b. Habib, Kitab al- Mahbar, p. 168, Chapter Qabail Quraish Ai-Bathaw' Qabail 
Quraish Al-Zawahir. 
and the Ahlaf grew richer and richer. They possessed horses in great 
numbers.^^ The riches and prosperity widened the gulf between the 
two classes. They became jealous of each other. Finally, this 
animosity and hatred burst forth into a heavy battle between Ahlaf 
and Malik with their ally Banu Nasr. In this battle the Ahlaf emerged 
victorious and Banu Malik were driven out of the city.^° The defeat of 
Malik did not bring the skirmishes to an end. They fought many times 
against each other. These civil wars paralized the economic 
prosperity of the city of Taif.^ ^ 
Economic situation in Jahili Makkah: 
Makkah was inhabited by the Quraish tribe. All these tribes 
were from a common ancestry. Qusayy b. Kilab was the first man who 
collected them, got them settled in Makkah and returned to them their 
lost glory. Before Qusayy they were scattered in the desert and lived 
a life without honour.^ ^ 
Agriculture and industry: 
Makka was situated in the desert. Hence cultivation was not 
possible in and around Makkah. There were neither forests nor 
minerals. The city always experienced a shortage of raw material. 
Because of the paucity of raw materials industry could not be 
'•' Al-Yaqiibi, Tankh al-Yakubi, vol. 1, p. 277. 
-"AlTabari, 7-an/t/), p. 1602. 
'/ZJ/O'., events of 2 A.H,, p. 1339. 
• Al-Yaqubi, op.cit., vol. I, p.280. 
developed there. The only noteworthy industry in Makkah was of 
tanning. It was because the skins of camels and goats were easily 
available. The Makkan traders used to present leather - products to 
the kings and rulers of the neigbouring countries. In the Jahili period, 
Amr b. Al-As was sent to Abyssynia as the representative of Makkah. 
He went to meet King Negus taking with him the leathers tanned in 
the Makkah. He recounts this errand to Abbyssinia thus: 
"I asked the people to gather gifts for Negus. Negus liked our 
leathers. We, therefore gathered many leathers. We went to 
Abbyssynia. I, as usual, bowed down before the King. He welcomed 
me and said, "my friend, have you brought any gifts from your land." I 
presented those leathers. He received and expressed his pleasure."^^ 
History and prophetic traditions also refer to some other 
vocations and industries though, at a small scale. An associate of the 
Prophet (S.A.W.) narrates: that "I used to make cups while sitting in 
the cell of Zamzam." '^* 
Trade: 
Agricultural activities were not possible in Makkah. As the 
Quran itself expresses Makkah being "uncultivable valley".^^ Makkan 
people were conversant with winter and summer trade - journeys to 
-^ AUTabari Tarikh, p.\602 
-'Ibid., p. 1339. 
--' Al-Razi, Tafsir, vol, 6, p,630. 
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Syria, Palestine, Abyssinia Yemen, Ronne and Persia. The people of 
other places held the Quraishite traders in high esteem because of 
their position of custodians of the sanctuary in Makkah. They were 
known as the "People as God" in side as well as outside Arabia. 
Beginning of Quraisliite Trade Journeys: 
Hashim was the first Quraishite who introduced trade - journeys 
from Makkah to the outside world. He got permission from several 
rulers such as Hercules of Byzantine Empire, Emperor of Persia and 
the King of Abyssinia, to trade in their lands without paying any tax. 
Thus Makkans started trade-journey in summers to Syria and Asia 
minor and in winters to Yemen.^® 
In those days the trade-routes were not safe. The bandits of the 
tribal bedouins used to rob the caravans of their belongings. Hashim 
approached various tribes and made peace - treaties with them so as 
to guarantee the safety to trade - caravans.^^ 
Capitalistis of Quraish spent not only on themselves and their 
families but also on the poor and destitutes of their tribe. It is said that 
due to this wholeheartedness of the rich people the have - nots of the 
place also got to live comfortably. It will not be wrong to say that Islam 
came in an atmosphere of financial prosperity. Quraish were well - to 
-'' Al-Tabari, Tafsir, vol.30, p. 171 
-' Ibid 
21 
- do. They enjoyed unparellelled honour and wealth in the whole of 
Arabia. A poet refers to the generosity of the rich towards the needy 
and destitute: 
"It were they who made their poor join with the men of wealth. 
Consequently the poor became prosperous."^® 
For Makkans the two trade - journeys of winter and summer 
were of much excellence. In the Holy Quran there is a clear reference 
to these journeys of Quraish in Surah Quraish. These journeys, no 
doubt contributed a great deal to the economic prosperity of 
Makkans.^^ 
According to lexicographers the word Quraish literally means, 
among other things, earner and trader. The settlers of Makkah were 
called Quraish because they were traders.^° Strabo, a Greek historian 
and geographer maintains that every Arab was either a trader or an 
agent to some trader. Here one may easily find the answer to the 
question why a majority of the emigrants from Makkah to Madina 
asked their hosts first to guide them to the market place.^ ^ 
Women too had their share and experiences of trade. The 
mother of Abu Jahl was a dealer in perfume. Khadijah b. Khuwailid, 
his first wife of the Prophet (S.A.W.), was well known for her place in 
Lainmens, Islam's belief and Institutions, p. 15. 
'Ubid. 
'" Al-Tabari, Tankh, p. 1127; Ibn Sa'd, Tabaqat, al-Kiibra, p. 83. 
" Al-Tabari, Tankh, p. 1128, Ibn Sa'd, p. 83. 
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business. Many Quraisihites used to do business on her behalf. They 
would get their share in the profits. Trade relationship of the Prophet 
(S.A.W.) with her first wife is on record in detail. She had offered her 
merchandise to the Prophet (S.A.W.) to take it to Syria etc. for trade. 
The Prophet had accepted the offer.^ ^ Seerah writers mention that the 
Prophet (S.A.W.) presented the profits to Khadijah after his return 
from trade-journey. And it was twice as she had expected.^^ 
Women eagerly awaited the return of the trade-caravans and 
on their arrival they would assemble around the leader, Abu Sufiyan 
to know the amount of the profit on their investments. '^* 
The Arabs were accustomed to story - telling and listening 
before going to bed. These stories contained mainly of the 
happenings and events of the trade-journeys. The Makkan trade-
caravans were always large. The number of camels in one such is 
stated as 2500."^ ^ The men, in a caravan numbered from a hundred to 
three hundred which included traders, guides and a convoy of fully 
armed people. 
The Makkan trade-caravan before the battle of Badr was the 
largest on record. A huge share of this trade-journey belonged to the 
family of Umayyah. Umayyads had set up a company in which many 
'" Encyclopaedia of Islam, vol. II title 'Makkah'. 
^^  Al-Tabari, ranM, p. 1371. 
'•' Ibn Sa'd, vol. II, p. 7. 
-" Al-Tabari, Tarikh, p. 1274, Events of 2 A.H. 
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entrepreneurs had invested their money. Abu Hurairah had invested 
30,000 Dinar and others 10,000 Dinar each. Abu Sufian was the 
leader of the trade-journey in 2 A. H. He was much concerned about 
the safety of the caravan simply because the major beneficiary of the 
profit was his own family. They had a four- fifth share in the gain of 
the trade. Abu Sufian said once that there is no Quraishite man or 
woman who possessed half 'Anqiyah' or more wealth and did not 
invest his or her money in the trade - caravan of 2.A.H.^^ 
Mal<kan Caravans usually carried skin, leather, and dried 
grapes of Taif. '^' Traders also purchased gold from the mines 
possessed by Banu Sulaim and raw-gold mixed with dirt from Africa. 
Abu Sufian dealt in silver at a larger scale.^^ 
Commercial policy: 
Makkans would make agreements with leaders of different 
Bedouin tribes to guarantee the safety of the trade-Caravans. Trade-
caravans were in constant danger of being looted by the bandits. To 
keep the trade-routes safe it was inevitable to make peace-treaties 
with Bidoines. When Abu Zarr Gihiffari embraced Islam in Makkah, 
the Quraishitis pounced on him and beat him severely. Abbas, an 
uncle of the Prophet came to his rescue and said to the leaders of 
''' BukJiari,Muhammad B. Ismail, Sahih al-Bukhari, chapter the Story of the Islam of Abu Zar 
" Ibid. 
" Ibid, chapter Signs of Prophethood in islam. 
24 
Makkah that the man whom they persecuted so badly belonged to 
Banu Ghiffar and that tribe lived on one of the Makkan trade-routes It 
worked and people of Makkah left him alone^^. Abu Zarr is reported to 
have referred once that the area of his tribe was on the way to Syria. 
Bukhari has quoted a tradition regarding Sad of Madinah. He came to 
Kabah as a Muslim to circumambulate the Kabah but was prevented 
by Abu Jahl to do it. Sad warned him that if he did not let him perform 
Tawaf he would not allow any trade-cararan from Makkan bound for 
Syria to pass safely through my place."*" 
Other Vocations: 
Besides trade another major vocation of Quraish was stock -
breeding. The Prophet (S.A.W.) himself had grazed sheeps and goats 
in his childhood. When the Prophet's envoy reached Syria, he was 
introduced to the king as an Arab who grazed sheeps and camels and 
cattle thus, breeding was their main profession."^^ 
Employer - labour relation: 
Besides slaves Quraish employed people on the daily - wage 
basis especially in the trade - caravans in where was needed the 
services of people of several expertise. One great job to be offered 
was the guidance of caravans through the safe routes. Makkan 
^''^ Ibid, Kitab al-Maghazi. 
'"M-Tabari, Tankh,p. 1374. 
'^ Ibid, p. 1562, events of 6 A.H. 
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people hired the services of Furat B. Hayyan of Banu Bakr B. Wael 
for guiding the trade Caravan to Iraq, after the battle of badr,"*^  
Usury Transaction: 
Traders of Makkah were not so different from the money -
lenders of today, they exploited the situation. At the time of setting out 
of trade - caravan for Syria the Dinar were needed and naturally the 
money lenders increased the amount of usury on the money loaned 
out. The money lenders gave money as loan to the investors and 
entrepreneurs."*^ 
Makkah was a merchant republic with all the characters of 
business activities including usury - transaction. The rate of interest 
was 100%. When usury was forbidden by Quran, the Quraish 
advanced their argument in favour of usury that was also a kind of 
business in which the money is loaned on rent.'*" 
Method of Usury Transaction: 
The method of lending money and then of its repayment was 
highly exploitative. The money lenders of Makkah as their 
counterparts of Taif discussed above lent money to borrowers on 
heavy rates of interest and if the money borrowed was not paid at the 
agreed time, it was doubled and then trebled at the expiry of third 
year. If the interest was fixed at a camel of one year, the next year it 
would become two. If the grain of one sa' was loaned out to someone, 
' ; AI-Tabari, Tarikh,p. 1374. 
''' Encyclopedia of Islam, vol. Ill, title 'Makkah'. 
•••' I b i d 
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it would become double at the expiry of the first year/^ 
Tabari has given the detail of this system of usury in the Jahili 
period in Arabia. He says that at the expiry of the stipulated time the 
creditor approached the debtor and enquired whether he would pay 
back the money or agree to pay next year at double the amount.''^ 
Makkans practiced two kinds of usury transaction, in kind and 
in money.''^  
Although the whole Makkah was totally indulged in usury 
transaction there were some people who never appreciated this way 
of earning, they regarded this kind of wealth unholy. One Abu Wahb 
exhorted Quraish not to use their money obtained out of these 
exploitative means in the construction of Kabah. He asked them to 
donate only pure earnings to that pious act.'*^ 
Money-lenders of Makkah: 
Majority of the Makkans were engaged in this business of 
money-lending but those who transacted at a larger scale were few 
such as Kahlid B. Walid, Abbas B. Abdul Muttalib, Uthman B. Affan. 
Abbas was prominent among them. After the ban on usury the 
Prophet clarified it in his sermon of last pilgrimage that usury was 
forbidden once for all and abrogated the usury - money of Abbas to 
be paid by the people.''^ 
•"^  Encyclopedia of Islam, vol. Ill, title 'Makkah'. 
*^ Al-Tabari, Tafsir, vol. IV, p. 56. 
''Ibid 
*"* Al-Razi, Tafsir Kabir, vol. II, p. 58. 
'"Al-Tabari, Tarikh,p. 1089. 
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EXPLOITATION OF NATURAL RESOURCES 
Man is born with endless wisfies and desires in his self "He 
knows no bounds for his cravings, God has put in his nature 
impatience and longing for more and more, his heart and mind always 
looks for something new to be satiated"^ 
The Quran does not discard human emotions and desires. It 
encourages him instead by urging him to enjoy all what is available in 
the heavens and the earth. 
"And He has subjected to you, as from Him, All that is 
in the heavens And on earth: behold, In that are signs 
indeed for those who reflect" 
(Quran, XLV: 13) 
"And He has bestowed under your sen/ice the night, 
the day, the sun and the moon". 
(Quran, XVI: 12) 
"It is He Who hath created for you All things that are 
on earth; Moreover His design comprehended the 
heavens, For He gave order and perfection To the 
seven firmaments; And of all things He hath perfect 
knowledge". 
(Quran, II: 29) 
Islamic economic philosophy calls upon its advocates and 
adherents to investigate and discover advantages as well 
disadvantages of everything deposited in the earth and get to know 
how to benefit from what are advantageous. Prophet Mohammad 
(S.A.W.) himself was very pragmatic in this context. He exhorted his 
Dr. Zakir Hussain Khan, Maashiyat: Maqsad-w-Minhaj, p. 70. 
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companions to utilize the natural resources to the maximum. Once he 
came upon a dead goat which had been given by someone as gift to 
the slave girl of one of the Prophet's wives Maimunah, and asked the 
owner to make use of its skin. Upon this the people referred to the 
fact that the goat was dead which was considered Haram. The 
Prophet (S.A.W.) clarified that what was forbidden was only to eat it.^  
It is abundantly clear from Islamic perspective that the entire 
system of the universe has been designed to serve the man, who has 
been fully equipped with the capability to benefit from the economic 
deposits in the world. 
"It is Allah who created you in the state of weakness 
and then turned this weakness into power". 
(Quran, XXX: 54) 
"It Is We Who created Them, and We have made 
Their Joints strong; But, when We ^ will, We can 
substitute the like of them by a complete change". 
(Quran, LXXVI:28) 
In the verses quoted above and other Ayah conveying the 
same message, obviously, refers to the physical and intellectual 
capabilities and aptitudes which enable man to think, plan, initiate and 
continually act and accomplish his task. 
- Sahih al-Bukhari, "Kitab al-Zakat" 
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Does the Quran, after having explained the significance of the 
internal and external resources, ask of man to escape the world as far 
as possible, and suspend the power of thought and action to the 
extent of its total ruin? 
There is no denying the fact that the Quran declares the entire 
resources available either within or without man as his life-asset. It 
describes gold, silver, farm, live-stock, means of transportation as 
assets of worldly life: 
"They are all assets for the worldly life" 
(Quran, 111:14) 
Undoubtedly, man is living his life on the earth only by 
exploiting and utilizing the divine-gifts. Adam, while being 
commissioned to the earth, was told in no uncertain terms: 
"And for you in the dwelling place in ^  the earth and 
asset until an appointed time". 
(Quran, 11:36) 
Does it not mean that complete arrangements have been made 
to let man utilize earthly resources until he dies. The Quranic mention 
of labour, capital, organization, planning, natural laws responsible for 
production is to drive the message home that the world and its 
resources are not simply to be looked at or to be discarded but to be 
utilized fully: 
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Eat of the things which God hath provided for you, 
Lawful and good; but fear God, in Whom ye believe. 
(Quran, V:88) 
And we gave you the shade of clouds And sent down 
to you Manna and quails, saying: "Eat of the good 
things We have provided for you:" (But they rebelled); 
To Us they did no harm, But they harmed their own 
souls. 
(Quran, 11:57) 
Those, who, having been influenced by some deviationists' 
teachings, hesitated to enjoy the worldly things, were persuaded very 
kindly: 
0 ye people! Eat of what is on earth, Lawful and 
good; And do not follow The footsteps of the Evil One, 
For he is to you An avowed enemy. 
(Quran, 11:168) 
At some places where the Quran mentions wind, cloud, rain 
standing crops, beautiful flowers, spacious gardens, grain loaded 
stalks, and says approvingly. 
As sustenance for (God's) Servants; - And We give 
(new) life Therewith to land that is Dead: thus will be 
The Resurrection. 
(Quran, L: 11) 
The Quran which is full of this message, has not only allowed 
the human needs to be satisfied by available resources but also 
encouraged the man to whole heartedly benefit from the items meant 
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for decoration and beautification. Those still suspicious in their 
outlook were asked in a tone tinged with warning. 
Say: Who hath forbidden the beautiful (gifts) of God, 
Which He hath produced for His servants, And the 
things, clean and pure, (which He hath provided) for 
sustenance? Say: They are, in the life of this world, 
for those who believe (and) purely for them on the 
Day of Judgment. Thus do we explain the signs in 
detail for those who understand 
(Quran, Vll:32) 
Man is told that certain things are meant to satisfy his needs 
and certain others serve as nneans of beautification, decoration and 
embellishment. Commenting on various means of transportation the 
Quran states: 
And they carry your heavy loads to lands that ye 
could not (otherwise) reach except with Souls 
distressed: for your Lord Is indeed Most Kind, Most 
Merciful. 
(Quran, XVI: 7) 
Every morning and evening witness a beautiful scene of cattle-
herds going to and coming from their pastures. The Quran points out 
to its aesthetic aspect: 
And ye have a sense of pride and beauty in them As 
ye drive them home In the evening, and as ye lead 
them to pasture In the morning 
(Quran, XVI:6) 
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Man enjoys the beauty of means of transportation. Likewise, he 
loves to have fascinating outfits. The Quran says while referring to 
this attitude: 
0 ye children of Adam! We have bestowed raiment 
upon you to cover your shame, as well as to be an 
adornment to you. But the raiment of righteousness, -
That is the best. Such are among the signs of God, 
that they May receive admonition! 
(Quran, Vll:26) 
Undoubtedly, the Quran is not a reference book for economics 
but it does take note of unnatural ideas related to economic aspects 
of human life incorporated in religion and vehemently condemns them 
as anti-human. 
Man is equipped with intellectual power, which can sufficiently 
help him handle the physical and natural resources. He does not 
actually need any guidance in this field through revelation, But the 
Quran seeks to rectify his approach of indifference, pessimism and 
apathy and lead him to get fully involved in the process of earning 
livelihood, emphasizing on the significance of economic activities. 
Wealth-generating process requires its participants to use their 
physical and intellectual labour. The Quran articulates this general 
principle too: 
"That man can have nothing but what he strives for". 
(Quran, Llll: 39) 
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There is a general perception of this Ayah, that it refers to the 
result of human life in the hereafter. It is not confined to the Akhirah 
only. There is also from in this Ayah for the fruits of human labour in 
this world. The Quran clarifies the matter thus: 
And in no wise covet tiiose things in which God hath 
bestowed his gifts more freely on some of you than 
on others; to men is allotted what they earn, And to 
women what they earn: But ask God of His bounty. 
For God hath full knowledge of all things. 
(Quran, IV: 32) 
What is clear from this Ayah is that the amount and nature of 
the result is solely based on the amount and nature of labour man 
puts in. Instead of using allegorical language the Quran unequivocally 
put the message of involvement in the process of wealth- production: 
"And don't forget your share in the world." 
(Quran, XXVI11:77) 
These are the general instructions in the Quran. Now, some 
specific references to the means of production, as found in the Quran, 
will be dealt with briefly. 
Mines and Minerals: 
Besides animals and vegetation man also utilizes mineral 
deposits to produce wealth. He uses the surface of the earth for 
growing crops and developing gardens, on the one hand, and builds 
houses, roads, shops and factories, on the other. For building all 
these things he applies soil, clay, stones and lime etc. all taken from 
the earth itself. 
Beneath the surface of the earth is deposited another means of 
wealth production, namely, minerals. Sea-bed also provides for man 
a number of other sources of income such as pearls, sponges etc 
The Quran mentions the use of mineral deposits beneath the 
earth. In the story of Sulaiman (Peace be upon him) it says: 
" And we flowed for him the fountain of coal tar." 
(Quran, XXXIV-12) 
The Quran also mentions iron being extracted from beneath the 
earth: 
"And we sent down iron in which there is very much 
energy and also many benefits for mankind 
(Quran, LVII:25) 
There are Hadith encouraging people to benefit from the 
hidden wealth in the earth. It is reported, on the authority of Hazrat 
Aishah that the Prophet (S.A.W) said: 
" Seek sustenance in the hidden deposits of the earth. "^ 
Some Sahabah had adopted the profession of miner. They 
were experts. Harith b. Abi al - Harith al-Azadi has said that his father 
was very much knowledgeable of metals and minerals.^ 
'Al-Tibrani And also Kanz al-Ummal, p 210, vol II 
'' Abu Obayd al-Qasim, Kitab aMmwa/(Urdu translation by Abdul Rahman, Tahir Surati), 
Idara Tahqeeqat islami, Islamabad, p 505 
Deposits In the Sea-Bed: 
Man loves wealth so much that he even nsks his life to dive 
deep into the ocean to lay his hands on the source of pearls. The 
Quran appreciates this act of man: 
For to anything which We l-iave wilied, We but say 
The Word, "Be, and it is. 
(Quran, XVI: 14) 
At another place: 
"And he produces in the (oceans) pearl and coral" 
(Quran, LV:22) 
"And the two oceans don't merge into each other . 
One of them is sweet and refreshening and thirst -
quenching and the other is salty and bitter And you 
get from each of them fresh edible meat and also 
explore ornament which you use". 
(Quran, XXXV: 12) 
Many Sahabah and Tabi'in practiced sea diving to find out 
pearls and corals. Ibn 'Aun reports that a leather bag full of pearls 
which had been smuggled in without entry tax having been paid, was 
confiscated and brought to the official concerned Abu al - Mulayh who 
on the advice of the governor Hajjaj levied tax on the wealth, 
amounting to one fifth of the total weight.^ 
Human exploitation of the divine-gifts embedded in the earth is 
rising momentum day by day. Man has succeeded in controlling 
^ Abu Obayd al-Qasim, Kitab al-Amwal(\Jr6u translation by Abdul Rahman, Tahir Surati), 
Idara Tahqeeqat Islami, Islamabad, p. 515 
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vapour, clouds water falls and wind-waves to his benefit Though the 
foundations of exploiting sun-heat, ocean-tide scores of minerals 
hundreds of plant roots and atomic energy have already been laid 
but the pace is slow and much more requires to be done 
Indeed the explanation of the heavenly book, al-Quran will 
remain incomplete until its economy - related instructions are fully and 
concretely implemented 
Water: 
Histonans descnbe water as the most ancient means or source 
of production A Hadith also support the idea 
"Prophets before me had the occupation of hunting" ^ 
The Quran too mentions clearly the economic advantages of 
hunting land and sea animals 
"For you was allowed hunting eating of the sea -
animals This is useful for you and the way farers " 
(Quran, V 96) 
There is also mention of the source of income in vanous 
Ahadith A Companion once sought the Prophet's help to resolve his 
problem of not participating in prayers in congregation due to his 
involvement in his profession of hunting The Prophet (SAW) 
appreciated his occupation by refernng to it as the favonte job of 
' Al-Tabri Tafsir vol VII p 39 
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previous messengers of Allah and consoled him explaining that 
prayers in congregation is for those who remain in the city/ 
The Quran encourages people to benefit from the resources for 
food in the sea: 
"It is He who subjugated the sea for you so that you 
enjoy fresh meat acquired from it". 
(Quran, XVI: 14) 
There are traditions referring to fishing by the Sahabah as well 
as Tabi'in. Yunus b. Obaid reports that 'Umar b. Abdul Aziz wrote to 
his governor in Oman not to levy tax on fish worth below two hundred 
Dirhams.^ 
Today with the growth of human population, the significance of 
marine-food is increasingly felt. Man, who is inhabiting only one fourth 
of the earth, is rightly expected to benefit more and more in future 
from the marine resources. A US professor opines that the more the 
population and thereby more demand of resources for food the 
greater the significance of the sea food and other items from the 
ocean-bed in our national life.^ 
Stock - Breeding: 
Live - stockbreeding is another source of income providing man 
with meat, skin, bone, hair and milk for various uses on the one hand 
'Al-Tabri, Tafsir, vol. VII, p.39. 
^ Abu Obayd al-Qasim, op.cit., p. 515 
' Carover & CarMichael, Elementary Economics, p. 192. 
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and serving him as means of transportation and conveyance. The 
Quran mentions at many places the advantages of cattle: 
"And verily there is for you a lesson in the cattle's. 
We provide you what is in their belly between dung 
and blood - pure milk, delicious for consumers". 
(Quran, XXI11:21) 
The same statement is repeated in more detail at a different 
place: 
"It is Allah who created for you cattle's, some of them 
for transportation and some other for eating. And 
there are also many other benefits in them so that 
you fulfil requirements you have in your hearts. And 
you are also led to ride on them and in the ship" 
(Quran, XL:24) 
The Quran also mentions agricultural uses of animals: 
He said: "He says: a heifer Not trained to till the soil 
or water the fields; sound and without blemish." They 
said: "Now hast thou brought the truly." Then they 
offered Her in sacrifice. But not with good-will 
(Quran, 11:1) 
See they not that it is We Who have created For them 
- among the things Which our hands have fashioned -
Cattle, which are under Their dominion?-; And that 
We have Subjected them to their (use)? Of them 
some do carry them And some they eat; And they 
have (other) profits From them (besides), and they 
Get (milk) to drink. Will they not then Be grateful? 
(Quran, XXXVI:23) 
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The Quran makes it crystal clear that all the animals have been 
created for man who has the responsibility to use them for their 
benefit. 
The Prophet (S A.W.) once advised Umm hani bt Abi Talib to 
rear goats as there was much growth in that occupation °^ Like wise 
other Sahabah were also encouraged by him to start-cattle-
breeding.^^ On one occasion the Prophet is reported to have said to 
his people: "Breed live - stocks as they grow every morning and 
evening".''^ Instructions are also available on horse - breeding: 
"The Prophet said: "Horse is a source of the good until the last 
Day of the world".^^ 
Islam does not attach any sanctity to any animals which has all 
been created for the use of man who, however, has been told by the 
Prophet (S.A.W.) not to treat his cattle in a harsh manner. Al-Bukhari, 
in his al-Jami al-Sahih, quotes a famous Hadith according to which 
the Prophet (S.A.W.) witnessed a woman who had treated her cat 
very harshly being punished in hell-fire. Al-Bukhari reports another 
tradition which refers to a person being forgiven for his sins due to his 
kind act of quenching the thirst of a dog.^'' 
'" Ibn Majah, Sunan, 'Bab Ittikhaz al-Mashiyah' 
" Kanz al-Ummal, vol II, p 199 
"/ib/d p 119 
" Al-Bukhan, Kitab al-Jihad, Muslim Abu Daud, Sunan 
' " A I Bukhan, op cit, 
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It is a general concept regarding the significance of bird-meat 
as natural human diet being a discovery of modern medicine. The 
Quran mentions this as one of the foods in paradise. 
And the flesh of fowls, Any that they may desire. 
(Quran, LVI:27) 
Vegetation: 
Like stock-breeding crop-cultivation and horticulture are also 
important sources of food and income. 
While inviting humankind to reflect on the divine - signs 
scattered every where on the earth the Quran refers most of the time 
to the moving clouds, undulating crops, breath-taking expanse of 
greens fruits - yielding trees and many more related matters. 
See ye the seed that ye sow in the ground? Is it ye 
that cause it to grow, or are We the Cause? 
(Quran, LVI:27) 
There are great numbers of Ayat dealing with the same matter 
in the Quran which suggest that the Quran came down first on the 
people whose main occupation was farming and plantation. 
Allah has put in the earth such a capability that despite 
thousands of years of its continuous use its productivity and arability 
not only remains unexhausted but also at times stands enhanced. 
The earth is a source of both habitation and cultivation. 
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It is we who have placed you with authority on earth, 
and provided you therein with means for the 
fulfillment of your life- Small are the thanks that ye 
give! 
(Quran, VI1.10) 
What is abundantly clear from these verses is that the more the 
exploitation of the earth the more the sustenance for mankind. 
Many Sahabah were involved in large scale farming. For 
example historians mention a large vine-orchard owned by Amr b. Al-
As at a valley called "Wahat" three-miles away from Taif.^ ^ 
'^  Yaqut, Mujam al-Buldan, vol IV, p 143 Topic Wahat 
42 
PROFESSIONS & OCCUPATIONS 
Handicrafts and Industry: 
It is now abundantly clear from the previous discussion that the 
man earns income and livelihood from divine-gifts in the form of 
natural resources, e.g., vegetation and mineral deposits, which are 
mostly used after having been turned, modified and altered. For 
example, sheep-hair is turned into wool which is used to fabricate 
varied types of dresses; the iron serves as the raw material for 
manufacturing different kinds of equipments, tools and weapons; 
wood which can be used in its raw form for fire could be carved into 
small boats to giant ships. It can also be used as building material 
and furniture, so on and so forth. 
This redesigning and reshaping of raw material into finished 
products by using what is known an industrial skill that man 
possesses, enhances the benefits and advantages of the former. 
There are clear references in the Quran to not only common 
handicrafts but also to industries meant for manufacturing big and 
small equipments out of iron. These Ayai, serve as a source of 
industrial history of the past on the one hand, and derive the message 
home, that Muslims be engaged in industrial activities on the other 
hand. 
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It must be highlighted that Quran presents octogenarian Noah 
(Peace be upon him) as an engineer building ships and giant boats. 
"And he was building stiip". 
(Quran XI: 12) 
What kind of ship? 
"Comprising wide wooden planks and nails." 
But We bore him On an (Ark) made of Broad planks 
and caulked With palm-fibre. 
(Quran LIV:27) 
The large size of the ship is described in peculiar ways: 
"The ship was drifting with its passengers in the 
waves like a mountain." 
(Quran Xl:42) 
So the Ark floated With them on the waves 
(Towering) like mountains, And Noath called out To 
his son, who had Separated himself (from the rest): 
"0 my son! embark With us, and be not with the 
Unbelievers!" 
(Quran XI: 12) 
It means the Noah's ship was as large as modern 
ship. Daud (Biblical David) (Peace be upon him) is 
presented as deft manufacturer moulding and 
recasting iron in different useful forms. He is guided 
by Allah in this way 
(Quran XXXIV.22) 
The period of Sulaiman (Peace be upon him) is 
painted as that of industry manufacturing different 
Kind of big or small wares. 
(Quran XXXIV: 22) 
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The story of Zu al-Qamain also refers to the use of iron sheets, 
melted copper, leaded wall: 
He said: "(The power) in which My Lord has 
established me Is better (than tribute): Help me 
therefore with strength (And labour): I will Erect a 
strong barrier Between you and them: "Bring me 
blocks of iron." At length, when he had Filled up the 
space between The two steep mountain-sides, He 
said, "Blow (with you belows)" Then, when he had 
made It (red) as fire, he said: "Bring me, that I may 
Pour over it, molten lead." 
(Quran XVIII: 16) 
Clay Industry: 
The Quran quotes the Pharaoh as instructing his minister 
Haman too build a minaret: 
Paraoh said: "0 Chiefs! No god do I know for you But 
myself: therefore, 0 Haman! light me a (kiln To bake 
bricks) out of clay, And build me a lofty Palace, that I 
may mount up To the god of Moses: But as far as I 
am concerned, I think (Moses) is a liar!" 
(Quran XXVIII:20) 
Isa (Biblical Jesus Christ) (Peace be upon him) has been 
shown making toys and birds out of clay. 
"And (appoint him) An apostle to the Children Of 
Israel, (with this message): "I have come to you. With 
a Sign from your Lord, In that I make for you Out of 
clay, as it were, The figure of a bird, And breathe into 
it, And it becomes a bird By God's leave: And I heal 
those Born blind, and the lepers, And I quicken the 
dead, By God's leave; And I declare to you What ye 
eat, and what ye store In your houses. Surely Therein 
is a Sign for you If ye did believe. 
(Quran 111:43) 
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Glass - Industry: 
During the time of the Prophet Sulaiman (Peace be upon him) 
buildings use of glass is very well mentioned: 
She was asked to enter The lofty Palace: but 
When she saw it, she Thought it was a lake Of water, 
and she (tucked up Her skirts), uncovering her legs. 
He said: "This is But a palace paved Smooth with 
slabs of glass." She said: "O my Lord! I have indeed 
wronged My soul: I do (now) Submit (in Islam), with 
Solomon, To the Lord of the Worlds." 
(Quran, XXVII:19) 
Cloth Industry: 
Things like blankets and tents have been referred to in this Ayat: 
It is God Who made your habitations Homes to rest 
and quiet For you; and made for you. Out of the skins 
of animals, (Tents for) dwellings, which Ye find so 
light (and handy) When ye travel and when Ye stop 
(in your travels); And out of their wool. And their soft 
fibres (Between wool and hair). And their hair, rich 
stuff And articles of convenience (To sen/e you) for a 
time. 
(Quran, XVI: 14) 
There is also description of summer - dresses and armours: 
It is God Who made. Out of the things He created. 
Some things to give you shade; Of the hills He made 
some For your shelter; He made Garments to protect 
you From heat, and coats of mail To protect you from 
your (mutual) violence. Thus does He complete His 
favours on you, that Ye may bow to His will (In Islam). 
(Quran, XVI: 14) 
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Silk Industry: 
One can also find references in the Quran to silk. Dress of the 
dwellers of paradise is mentioned in the following words: 
God will admit those who believe and work righteous 
deeds, To Gardens beneath which Rivers flow: they 
shall be adorned therein with bracelets Of gold and 
pearls; and Their garments there Will be of silk. 
(Quran, XXII: 17) 
Upon them will be Green Garments of fine silk And 
heavy brocade. And they will be adorned With 
Bracelets of silver; And their Lord will Give to them to 
drink Of a Wine Pure and Holy. 
(Quran, LXXVI:29) 
For them will be Gardens Of Eternity; beneath them 
Rivers will flow: they will Be adorned therein With 
bracelets of gold, And they will wear Green garments 
of fine silk And heavy brocade; They will recline there 
in on raised thrones. How good the recompense! How 
beautiful a couch To recline on! 
(Quran, XVI11:31) 
From the above verses pigment and dyeing could also be 
inferred. 
Jewellery and ornaments: 
Beside colourful and pretty dresses, ornaments made up of 
gold, silver, and pearls have found mention in the Quran at several 
places: 
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For them will be Gardens Of Eternity; beneath them 
Rivers will flow: they will be adorned therein With 
bracelets of gold, And they will wear Green garments 
of fine silk And heavy brocade; They will recline there 
in on raised thrones. How good the recompense! How 
beautiful a couch to recline on! 
(Quran XVIII: 15) 
Carpet and furniture making: 
For house furnishing carpets and furnitures are basic things. 
The Quran outlines the comforts and ease of the paradise in the 
following words: 
Therein will be Thrones (Of dignity), raised on high. 
Goblets placed (ready). And Cushions set in rows, 
And rich carpets (All) spread out. 
(Quran, XI11:16) 
Leather Industry: 
At several places in the Quran there are references to the use 
of animal - skin Ahadith also mention the existence of tanneries in 
Arabia. Once the Prophet advised people to make use of even the 
dead goat or sheep's skin as only the dead's meat was prohibited.^ 
Shoe-Industry: 
It is a very old industry. Musa (peace be upon him) had been 
asked by Allah to put off his shoes before he entered the sanctuary of 
Tur mountain. 
' Al-Bukhari, Kitab al-Zakat. 
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"Venly I am thy Lord' Therefore (in My prcscncc)Pul 
off thy shoes thou art In the sacred valley Tuwa " 
(Quran, XX 16) 
Negus, the Abyssinian king had sent one pair of black leather 
socks to the Prophet (S A W ) as gift, which were accepted and used 
by the Prophet ^ There are traditions clanfying the kind of shoes the 
Prophet used. Isa B. Tahman reports that Anas showed him one pair 
of shoes made up of leather without fur, which belonged to the 
prophet (S.A.W.).^ 
Ibn Aun says that he went to a shoe-maker in Makkah to get his 
shoes repaired. He repaired the shoes in the same pattern as he had 
seen the Prophet's shoes which was in possession of Fatimah bt 
'Abdullah' b. Abbas.'' 
Toy-making: 
It has already been shown that Jesus Christ could design toys 
out of clays. 
Aishah reports that the Prophet (S.A.W.) once saw some toys 
in her chamber and asked her to name those objects which were dolls 
and a horse with two wings her explanation made the Prophet 
(S.A.W.) smile.^ 
- Al-Bukhari, Kitab al-Taharah 
' Ibid, Kitab al-Jihad 
^\bnSa'6,al-Tabaqatal-Kubra,\io\ ill, p 167 
' Abu Daud, Sunan 
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Construction - Industry: 
The Quran mentions some of the earlier people as experts in 
mountain-carving, stone-designing, and pillar-making. People of 
Thamud have been described in the Quran as: 
And with the Thamud (People), who cut out (Huge) 
rocks in the valley? 
(Quran, LXXXIX:30) 
"And remember how He Made you inheritors After the 
'Ad people And gave you habitations In the land: ye 
build For yourselves palaces and castles In (open) 
plains, and carve out Homes in the mountains; So 
bring to remembrance The benefits (ye have 
received) From God, and refrain From evil and 
mischief On the earth." 
(Quran, VI 1:74) 
In the story of 'Ad the Quran draws a picture of a unique town. 
Of the (city of) Iram, With lofty pillars, The like of 
which Were not produced In (all) the land? 
(Quran, LXXXIX:30) 
The same kind of vivid description we can find in the story of Saba. 
There was, for Saba, Aforetime, a Sign in their Home-
land - two Gardens, To the right and to the left, "Eat 
of the Sustenance (provided) By your Lord, and be 
grateful To Him: a territory fair and happy, And a Lord 
Oft-Forgiving! 
(Quran, XXXIV:22) 
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These are only few examples quoted from many others in the 
Quran, which reminds the humankind to be grateful to Allah for his 
grace and favour. 
It was we who taught him the making of coats of mail 
For benefit, to guard you from each other's violence: 
Will ye then be grateful? 
(Quran,XXI:17) 
The Prophet Muhammad also encouraged his people to adopt 
one or the other professional art as a means of livelihood. He once 
said; 
"None eats better than what one acquires with one's own 
hands. Daud, a prophet of Allah used to earn his income with his own 
hands''.^ 
Dexterity: 
What matters much in the industry, manufacturing and 
handicrafts is the durability and beauty. Islamic economics 
emphasizes on these principles. The Prophet (S.A.W.) is reported to 
have advised his people in these words: 
"Allah has declared beauty as essential element of every act -
even when you kill someone (for right cause) Kill him generously and 
when you slaughter an animal, do it kindly and beautifully."^ 
'• Muslim & Ibn Maja Chapter • 
'Muslim, Sahih 
In Sahih of Muslim there is another Hadith: 
"Allah is perfectly beautiful and likes beauty."^ 
Bukhari has recorded in his Sahih a tradition which reflects that 
the Prophet (S.A.W.) liked good appearance and beauty. 
Umm Khalid bt. Khalid b. Saeed reports that once some pieces 
of cloths were presented to the Prophet as gifts which included an 
exquisitely embroidered black sheet. The Prophet (S.A.W.) presented 
the sheet to me and said: "Umm Khalid! how beautiful it is!".^ In 
another version of the same tradition Umm Khalid is reported to have 
said: "The Prophet (S.A.W.) touched the embroidered designs and 
said how beautiful it is, how beautiful it is."^° 
The Prophet instructed the Muslim manufacturers and 
designers to ensure beauty and durability in their products as much 
as possible. Aishah reports that the Prophet said: 
"Allah likes that you make your products durable." 
A famous Hadith says that once the Prophet instructed his 
people to rectify the curve of a grave, stressing the point. 
"When making something make sure that it looks good." 
"Muslim, Sahih 
' Al-Bukhari, op at, Kitab al-Libas 
' " I b i d 
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Al-Tabarani has recorded that someone asked the Prophet 
(S A W ) if the rectification of the shape of the grave would benefit the 
dead The Prophet answered 
"No, Neither benefit nor harm but it will look good to the eyes of 
those ahve"" 
Banu Israel had been asked to sacrifice a cow with beauty 
They said "Beseech on our behalf Thy Lord to make 
plain to us Her colour" He said "He says A fawn-
coloured heifer, Pure and rich in tone, The admiration 
of beholders'" 
(Quran, II 1) 
The Quran also speaks of the perfection of everything that Allah has 
created 
Thou seest the mountains And thinkest them firmly 
fixed But they shall pass away As the clouds pass 
away (Such is) the artistry of God, Who disposes of 
all things In perfect order for He is Well acquainted 
with all that ye do 
(Quran, XXVII 20) 
Trade and Commerce: 
Finish-products from the factory, agricultural produces from the 
farm, woods from the forest, and mineral deposits from the mine are 
required to be transported to the market, where the things turn more 
Al Bukhari op cit Kitab al-Libas 
valuable than at their original place. Man is too weak physically to 
transport material from place to place. He, therefore, has invented 
various means of transportation. 
The Quran mentions about various modes of transportation and 
land and sea routes marked for trade from one country and to the 
other. 
And they carry your heavy loads To lands that 
ye could not (otherwise) reach except with Souls 
distressed: for your Lord Is indeed Most Kind, IVIost 
Merciful. 
(Quran, XVI:14) 
With the mention of sea-trade-routes the Quran has sought to 
attract attention to the possibility of its frequent use. Floating on the 
sea-surface have been likened in the Quran to mountains: 
And among His Signs Are the ships, smooth-running 
Through the ocean, (tall) as mountains. 
(Quran, XLII:25) 
Muslims have been advised in no uncertain term to make use 
of shipping, sea- trade routes and travel by sea as important means 
of production, income and livelihood. 
It Is He who has made the sea subject, that ye may 
eat thereof flesh that is fresh and tender. And that ye 
may extract there from ornaments to wear; And thou 
serest the ships Therein that plough the waves, that 
ye may seek (thus) Of the bounty of God And that ye 
may be grateful. 
(Quran, XVI: 14) 
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Man is physically as inferior to powerful waves of the sea as a 
tiny straw floating helplessly on its surface. But man has controlled 
the ocean by applying his unique intellectual power, which is 
mentioned in the Quran as an honour. 
We have honoured the sons of Adam; provided them 
with transport on land and sea; Given them for 
sustenance things good and pure; and conferred on them 
special favours, Above a great part of our creation. 
(Quran, XVII: 15) 
To assess the extent of impact of these Quranic teachings on 
Arabs and other Muslims it is quite pertinent to have a cursory look at 
the history of their involvement in shipping and trade jOLOfQ^by sga in 
both pre-lslamic and Islamic era. T 
Before the emergence of Islam Arabs of^peninsular Arabia had 
little knowledge of sea, sea-route, boat or ships, l-t.-were the^pmans 
who controlled the sea with none as rivals. Therefore Muslims from 
Makkah had reached Abyssinia by a Roman ship in the first migration. 
Until the time of the second caliph Umar al-Faruq there was no 
significant attention towards using water/sea as a means of 
transportation as the entire force had been devoted to territorial 
annexation. One tradition has it that Umar wrote to Amr b. al As upon 
the victory of Egypt to write back to him about the sea and related 
matter. 
"Sea is a giant creature, to ride upon which is like an insect on a log". 
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In view of this comment the caliph stopped the Muslims from 
ventuhng into the ocean.^^ 
Once, in a letter, Muawiyah wanted to be briefed about the sea 
from Umar, but the caliph did not take note of it and stressed other 
matters instead, such as repairing of decrepit fortresses, re-arranging 
the standing troops, appointing sentinels on strategic points. 
Muawiyah, had to work hard to convince the third caliph 
Uthman to invade those territories that could be approached o nly 
through water. He was able to get permission only on the condition 
that more troops were recruited to remain stationed along the coastal 
areas.^^ 
He invaded Cyprus in 27 A.H. via sea route with a naval army 
which included, among other great and senior sahabah, Ubadah b. Al 
Samit and Abu Zarr al-Ghifari, with no success. But in 33 A.H. he 
ventured into the sea surrounding Cyprus once again with a naval 
fleet of 500 and captured the island.'''' 
Like farming industry and transportation the Quran also sheds 
light on trade and means of trades. Significance of trade is quite clear 
from these Quranic instructions. 
'- Ibn Sa'd, has recorded this tradition pertaining to the Prophet's son, Ibrahim 
'' Ibn Sa'd, al-Tabaqat al-Kubra 
" Al-Baladhun, Futuh, al-Buldan. p 128 
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0 ye who believe! Eat not up your property among 
yourself in vanities: But let there be amongst you 
traffic and trade by mutual good-will: Nor kill (or 
destroy) yourselves: for verily God hath been to you 
Most Merciful! 
(Quran, IV:5) 
Sahabah are reported to have understood the instructions in 
this ayat as getting engaged in trade activities.^^ 
In Surah Quraysh there is obvious reference to Qurayshite's 
commercial journies in summer and winter, as main source of their 
livelihood. 
Hajj which is a purely devotional matter has been described in 
the Quran in a way that there appears the accommodation of both 
religiosity and worldly affairs. Allah says: 
It is no crime in you If ye seek of the bounty of your 
Lord (during pilgrimage). Then who ye pour down 
from (Mount) 'Arafat, Celebrate the praises of God at 
the sacred monument, And celebrate His praises as 
He has directed you, even though before this ye went 
astray 
(Quran, 11:198) 
Abdullah b. Abbas, explaining the above Ayah says that in the 
pre-lslamic period Ukaz, majannah and Dhu al-majaz were three 
famous market places which served as centres for the nationwide 
trade during the Hajj season. When the Arabs entered Islam, they 
' Al-Baladhuri, Futuh al-Buldan, p 153 
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considered these trade activities undesirable. Then this Ayah came 
down to correct the attitude/® 
With the expansion of Islamic rule over a vast territory beyond 
the Arab frontiers, the people became less and less involved in trade 
transactions during Hajj until it stopped totally. Once a freed slave of 
Umar Abu Saleh surprisingly asked his master; "O the leader of 
believers! Did you all get engaged in trade activities during the Hajj 
seasons in the past?" 'Umar said: 
"Hajj was the season for our earning" 
Ahadith also emphasize on business and commercial activities. 
That the Prophet (S.A.W.) and the most senior sahabah including the 
four pious caliphs were also involved in trade is clear proof for the 
trade to be significant and desirable. 
The position of businessman could be assessed from this 
Hadith. 
"Honest and trustworthy traders will be included in the 
category of prophets, most truthful people and those martyred in the 
cause of Allah." 
A Hadith stresses not only the profitability of trade in garments 
but also highlights its psychological dimensions. 
^^  Al-Tabari, Tafseer, vol. VIII, Explanation of the Ayah quoted above. 
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"Undertake the business in garments as this trade helps people 
17 achieve prosperity and pleasure." 
Islamic economics defines trade as the most important source 
of livelihood. 
"Out of ten parts of sustenance the trade covers all but one "^ ^ 
Business is a very crucial part of national life. 
"Had the trade system not been there in place, you would have 
become burden and dependent on others."^^ 
Many Fuqaha have discussed at length the issue whether 
agricultural activities are more important from economic point of view 
or trade. Imam al-Saakhsi (d. 448 A.H.) while touching upon this 
question has quoted the Prophet's Hadith: 
"The best is the one who is the most useful to the people." 
Imam infers the following conclusion from this Hadith: 
"A profession which widely benefits mankind is superior."^° 
Manual Labour: 
Now the discussion will be made on another source of 
livelihood i.e. labour. Whether it is a men or an organization or a 
factory or a mill, everywhere there is the need of other men or men's 
Kanzul Ummal, Kitab al- Buyu vol II p 199 
"lbid,p 192 
''Ibid, Fazi-al-Kasab, vol I! p 217 
-" Al-Sarakhsi, Al-Mabsoot, vol 30, p 259 
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physical or mental capability to be benefited from. As a matter of fact 
labour is itself an asset or wealth like cash and other kinds of 
moveable or immoveable property. The Quran explains labour as an 
asset. Musa (Peace be upon him) had served as shepherd for his 
wife's live - stock for a number of years, in place of the dower to be 
paid to the wife. Shueb (Peace be upon him), Musa's father in law 
had explained to Musa: 
He said: "I intend to wed One of tliese my daughters 
to ttiee, on condition that Thou serve me for eight 
years; But if thou complete ten years, It will be (grace) 
from thee. But I intend not to place Thee under a 
difficulty: Thou wilt find me, Indeed, if God wills. One 
of the righteous." 
(Quran, XXVIII:20) 
Labour is of two kinds: physical and mental. Separate 
discussions will be made over both of them. 
Physical labour: 
It is an easy means of earning with no capital or monetary 
investment being involved, which is known through various 
nomenclature manual work, service or employment. Quran presents 
two prophets one as labourer and the other as employee respectively. 
Shueb (Peace be upon him) agreed to employ Musa (Peace be upon 
him) to look after his live stock on the condition that: 
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Ho said: "Be Ihol ((ho ogiocinonl) bolwoon mo and 
thee: whichever of the two terms I fulfil, let there be 
No ill-will to me. Be God a witness to what we say." 
(Quran. XXVIII:20) 
Divinely - appointed teaclier to Musa is shown to have 
possessed architectural know-how: 
Then they proceeded: Until, when they came to the 
inhabitants of a town, They asked them for food. But 
they refused them hospitality. They found there A wall 
on the point of falling down, but he set it up straight. 
(Moses) said: "If thou hadst wished, surely thou 
couldst have exacted some recompense for it!" 
(Quran, XXVIII:16) 
Mental labour: 
It refers to all those professions where the role of mind dominates that 
of the body and physique. Yusuf (peace be upon him) was offered a 
respectable position by the then Egyptian monarch in the 
administration: 
So the king said: "Bring him unto me; I will take him 
specially to serve about my own person." Therefore 
when he had spoken to him, he said: "Be assured this 
day, Thou art, before our own presence. With rank 
firmly established. And fidelity fully proved! 
(Quran, XII: 13) 
Yusuf while accepting the offer said: From this instance yet 
another principle could be derived: One is allowed to apply for a 
position in the government according to one's capability, which could 
be mentioned explicitly by the applicant and it may not be 
reprehensible as reference to potential aptitude is a tradition of Yusuf, 
a Prophet of Allah. 
Although honesty and hard-work accompanied by more and 
more knowledge stand as pre-requisites for both physical and mental 
labour, they are more relevant and highly essential conditions for the 
later one. 
Knowledge and education form the basis for the entire scheme 
of life in Islam, including economy. The first message received by the 
Prophet (S.A.W.) consisted of the significance of reading, as the 
source and mode of knowledge and education.^^ 
Have We not expanded thee thy breast? _And 
removed from thee Thy burden; The which did gall 
Thy back?_ And raised high the esteem (In which) 
thou (art held)? So, verily, With every difficulty, There 
is relief 
(Quran, XCIV: 1-5) 
At a number of places one could find this clarification in the Quran. 
Is one who worships devoutly During the hours of the 
night Prostrating himself or standing (In adoration), 
who takes heed of the Hereafter, and who places his 
hope in the Mercy of his Lord - (like one who does 
not)? Say: "Are those equal, those who know It is 
those who are Endued with understanding That 
receive admonition. 
(Quran XXXIX:9) 
-' Kanzul-Ummal, vol. II, Fazl-al-Kasab 
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Inference could be made from this message that distinction 
could be drawn between man and man on the basis of the depth of 
knowledge. Adam, the father of the entire mankind, proved his 
superiority over angels through his knowledge, which the latter 
lacked.22 
The Prophet (SAW) declared that education is obligatory on 
his followers. 
"Acquisition of knowledge is compulsory on Muslims, both male 
and female."^^ 
He also once said that: 
"Verily, I have been sent as educator." '^* 
In order to have the Muslims educated as much as possible 
within the shortest possible time the Prophet (S.A.W), among other 
things, imposed on the Badr's captives, who were knowledgeable and 
enjoyed the art of reading and writing, the responsibility of teaching 
ten Muslim Children each, in exchange for their freedom. This 
agreement concerning education stands unique and unparalleled in 
the entire history of war. 
Wisdom, which is the extended form of knowledge, has also 
been described by the Prophet (S.A.W.) as an asset for Muslims 
- Ibid, FazI al-Kasab 
" I b n , Maia,KitabAI-llm,vol I 
-' Al-Darmi, Sunan. Kitab al-llm 
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"Wisdom is a priceless asset of Muslims, who deserves more 
than anyone else to acquire it from wherever it is available.""'^ 
Bukhari and Muslim both have recorded a tradition which links 
knowledge and wisdom to Halal means of income. Aishah reports that 
the prophet (S.A.W.) encouraged Muslims to adopt some occupation 
but looking at the poor asking the people why they abstained from 
doing an occupation which he himself did, and concluding with the 
comment: 
"By God, I am more knowledgeable and God-fearing than 
anyone of you." 
-^  Mishkat al-Masabih, Kitab al-llm. 
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USURY/INTEREST 
Usury is one of the oldest and the most complicated aspect of 
economy. Its existence can be traced as far back as the ancient 
civilizations: Indian, Egyptian, Greek and Roman when the laws 
pertaining to usury had been evolved. Besides the Quran, scriptures 
like vedas, and Bible also speak about usury. Plato and Aristotle 
have their own views on the matter in their discourses.^ 
The economists of the past have deliberated over this issue 
and formed their opinions either supporting it or condemning it as an 
inhuman and exploitative measure. It has been viewed as an evil-
practice not only by Islam but also by others such as Aristotle, Roman 
scholars, Hindu and Jewish reformers, as well as some well known 
modern western scholars, who are all of the opinion that usury should 
be banned. In the following pages an effort will be made to define 
how the Islamic ruling on 'Riba' has an edge over all other views and 
also articulate as to why the modern economic philosophy is 
gradually turning to the Islamic way of looking at interest.^ 
Issue of 'Riba' and Islam: 
In Arabic the term used for usury is 'Riba' which literally means 
'surplus'. The Quran has used the word in this literal sense: 
^ Tasg, Principles of Economics, vol. II, Chapter-59, p.340. 
^ Muhammad Yusuf al-Din, Islam Ke Ma'ashi Nazaryey (Urdu), vol. II, p.389. 
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0 mankind! If you are in doubt about the Resurrection, 
then verily We have created you (i.e. Adam) from dust, 
then from a Nutfah (mixed drops of male and female 
sexual discharge i.e. the offspring of Adam), then from a 
clot (a piece of thick coagulated blood) then from a little 
lump of flesh - some formed and some unformed (as in 
the case of miscarhage) - that we many make (it) clear 
to you (i.e. to show you Our Power and Ability to do 
what We will). And we cause whom We will to remain in 
the wombs for an appointment term, then We bring you 
out as infants, then (give you growth) that you may 
reach your age of full strength. And among you there is 
he who dies young is brought back to the miserable old 
age, so that he knows nothing after having known. And 
you see the earth barren, but when We send down 
water (rain) on it, it is stirred (to life) and it swells and 
puts forth evary lovely kind (of growth). 
(Quran, XXII:5) 
And among His Signs (in this), that you see the earth 
barren; but when We send down water (rain) to it, it is 
stirred to life and growth (of vegetations). Verify, he 
Who gives it life, surely, is Able to give life to the dead 
(on the Day of Resurrection). Indeed He is Able to do all 
things. 
(Quran, XLI:39) 
And be not like her who undoes the thread which she 
has spun, after it has become strong, by taking your 
oaths as a means of deception among yourselves, lest 
a nation should be more numerous that another nation. 
Allah only tests you by this (i.e. who obeys Allah and 
fulfils Allah's Covenant and who disobeys Allah and 
breaks Allah's Covennat). And on the Day of 
Resurrection, He will certainly make clear to you that 
wherein you used to differ (i.e. a believer confesses and 
believes in the Oneness of Allah and in the 
Prophethood of Prophet Muhammad (S.A.W.) which the 
disbeliever denies and that is their difference amongst 
them in the life of this world). 
(Quran, XVI:92) 
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Its technical meaning refers to the extra amount of wealth in 
any form whatsoever received by the moneylender from the borrower 
on the borrowed money. Mufassir al-Tabari defines the term in these 
words. "Riba is that 'surplus' which the capitalist adds to the pnncipal 
money borrowed by the borrower who gets stipulated time to make 
the payment."^ 
Abu Bakr B. Al-Arabi defines the term in these words: "Riba 
refers to anything extra in monetary transaction."" 
Riba-transaction in pre-lslamic Arabia: 
Riba formed the backbone of the old Arab economy which was 
very complicated and highly exploitative in nature. The borrower had 
to pay back several times the amount he borrowed from the creditor, 
at the expiry of the granted time.^ The poor people were disorganized 
with no association or body to look after their economic interest; and 
the rich were fully organized, 
Farmers were also among those who needed financial help to 
ensure profitable yield. At the time of harvesting the dates, the Arabs 
used to entreat the money-lender to extend his helping hands by 
accepting only half of the payment against the borrowed money, and 
deferring the rest to be paid at a later stimulated time, when he had to 
^ Al-Tabari, Tafsir al-Bayan, vol ill, p64 
" Ibn-AI-Arabi, Ahkam Al-Quran, vol I, p 103 
^ Al-Razi, Al-Tafsir Al-Kabir, p 260 
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pay off much more than the principal amount ^ Al-Baydawi says that 
the poor who once got involved in usury-transaction would become 
entangled in the mesh-trap laid by the rich only to see all of his 
moveable or immoveable property destroyed/ 
Return of Riba: 
Riba was in return for the time given to the debtor ^ In modern 
terminology Riba was the price of waiting. Mujahid says that in pre-
Islamic period a man while requesting for loan used to promise to pay 
back extra in exchange for the expected period of waiting.^ 
Abu Bakr al-Jassas says that the Arabs entered into an agreement of 
making an extra payment for a certain period allocated as grace 
one/° 
Al-Razi unveils another dimension of Riba-practice, which allowed 
the creditor to receive the Riba money every month from the borrower, 
who, at the end of the stipulated time, had to pay back the principal amount 
failing which he had to pay back extra interest in exchange for another 
grace-period/^ The Quran has declared all kinds of transaction involving 
Riba as Haram and unlawful: 
"Allah has made trade lawful and Riba unlawful." 
^ Tafseer Khazin, p 203 
'' Tafsir Baydhawi, vol I, p 154 
'ibid 
^AITabari, op cit, vol III, p 62 
°^ Al-jassas, Ahkam al-Quran, vol 
"Al-Razi, op c/f, vol 11, p 351 
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Those who eat RIba (usury) will not stand (on the Day of 
Resurrection) except like the standing of a person 
beaten by Shaitan (Satan) leading him to Insanity That 
is because they Say: 'Trading is only like Riba (usury)," 
whereas Allah has permitted trading and forbidden Riba 
(usury). So whosoever receives an admonition from his 
Lord and stops eating Riba (usury) shall not be 
punished for the past; his case is for Allah (to judge); 
but whoever returns [to Riba (to judge)], such are the 
dwellers of the Fire- they will abide therein. 
(Quran, 11:275) 
According to Fuqaha trade is to exchange wealtfi for wealth 
willingly.^^ Transaction between the seller and the buyer is trade in 
which the commodity to be traded is to be agreed of certain value 
which is to be paid by the buyer to purchase the thing. In this case 
the thing either has been produced by the seller himself with his own 
labour and wealth being involved, or has been bought by him from 
someone else. In either of the two situations he simply adds the 
labour charge to the original expense to earn profit. Whereas, in 
Riba-transaction there is involved the principal amount of wealth 
which is to be returned by the borrower, and the grace-period agreed 
upon earlier for which the money lender has to receive some price in 
the form of surplus money, which is charged not as the value of any 
wealth or asset but only as the value of time of waiting. 
If the trade also involves the same kind of agreement, it will 
turn into Riba-transaction.^^ 
^^  Al-Hadayah, vol III, Kitab al-Bu"yu" 
^^  Maududi, Syed Abul A'la, Sud, vol I, pp 35-36. 
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There are three elements in usury-transaction: 
1. Addition on the principle amount of wealth, 
2. Calculation of surplus money according to the agreed time 
involved, 
3. The whole agreement being conditioned to the time and 
surplus amount already fixed. Any transaction involving these 
three elements is Riba transaction.^"* 
Trade or sale makes both the seller and the buyer to equally 
enjoy the profit or the result as the former charges for his labour, and 
time devoted in providing the thing and the later benefits from its use. 
But the transaction involving Riba is not based on the exchange of 
profits equally distributed among the parties. The money-lender gets 
back the entire amount comprising the principal sum and the interest, 
which is a certain profit for him, but the borrower is given, in return, 
only time which is not necessarily beneficial for him, who borrows 
money either for his personal expenditure or for investment in 
business or agricultural undertaking. As regards the former situation 
there is no benefit at all but rather harmful and as for the latter one, it 
carries the possibility of both profit and loss. He is liable to pay back 
to the creditor no matter whether he has suffered loss or gained 
some profits. It means that usury-transaction is based either on one's 
^'^ Maududi, Syed Abul A'la, Sud, vol I, pp.35-36 
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profit and another's loss or one one's certain and known gam and 
another's uncertain and unknown advantage. 
In trade or sale transaction comes to an end once the 
exchange of the article and money takes place, but in Riba system 
the transaction continues until the borrower pays back the borrowed 
amount of property or money along with already fixed sum of interest 
It is these factors that Allah has declared Riba unlawful ^^  
It generates in the money-lender various negative and inhuman 
traits such as selfishness, miserliness, harsh-heartedness, 
mercilessness and money worship; it hits the human relationship of 
cooperation and generosity among individuals and society; it instills 
the attitude of wealth-amassing and spending for personal interest; it 
blocks the free flow of wealth in the society, but rather it reverses the 
direction of flow of money to the rich. It all culminates into the 
destruction of the social fibre. That is why the Quran vehemently 
condemn the Riba: 
0 you who believe! Be afraid ofAliaii and give up what 
remains (due to you) from Riba (usury) from now 
onv^ard), if you are (really) believers. 
(Quran, 11:278) 
And if you do not do it, then take a notice of war from 
Allah and His Messenger but if you repent, you shall 
have your capital sums. Deal not unjustly (by asking 
more than your capital sums), and you shall not be 
dealt with unjustly (by receiving less than your capital 
sums). 
(Quran, 11:279) 
15 Maududi, Sud, vol I, p 37 
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Gradual Promulgation of Ban on Riba: 
On the eve of the Prophet Muhammad's "bi'thah, several 
harmful and invcum practices who prevalent among the Arabs. Riba 
was one of such practices which Allah phased out in a gradual 
manner.^^ 
In Arabia, Riba - transaction was quite rampant. Capitalist were 
of the view that interest is also like a sale involving money. The 
Quran refers to their claim "Riba is like a trade" - in the following 
words; 
Those who eat Riba (usury) will not stand (on the Day of 
Resurrection) except like the standing of a person 
beaten by Shaitan (Satan) leading him to insanity. That 
is because they Say: Trading is only like Riba (usury)," 
whereas Allah has permitted trading and forbidden Riba 
(usury). So whosoever receives an admonition from his 
Lord and stops eating Riba (usury) shall not be 
punished for thepast; his case is for Allah (to judge); but 
whoever returns [to Riba (to judge)], such are the 
dwellers of the Fire- they will abide therein. 
(Quran, 11:275) 
Arab traders and Jewish moneylenders dominated the 
economy of Arabia, who subjected the poor to their unjust and cruel 
mode of transaction.^^ 
In the process of prohibiting Riba first of all reference was made to 
the financial dealing of Jews who were depriving the people of their 
rightful wealth. The Quran says: 
'® Muhammad Yusufuddin, Islam Key Maashi Nazaryey, vol II p 395 
'^ Ibid 
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For the wrong-doing of the Jews, We made unlawful for 
them certain good foods which had been lawful for them 
- and for their hindering many from Allah's Way; 
(Quran, IV; 160) 
And their taking of Riba (usury) thought they were 
forbidden from taking it and their devouhng of men's 
substance wrongfully (bribery). And we have prepared 
for the disbelievers among them a painful torment. 
(Quran, IV: 161) 
It has already been mentioned that the rate of interest was very 
high as well as complicated which was declared as unlawful. 
"0 you who believe! Eat not Riba (usury) doubled and 
multiplied, but fear Allah that you may be successful". 
(Quran, III: 130) 
Even after this instruction Riba transaction remained in place, 
though at a lower scale because what had been forbidden was the 
compound interest, not the simple one. The Prophet's dealings with 
the people of Taif shows that the latter had been granted a limited 
period of relaxation regarding Riba-based trade.^^ 
All Kinds of Riba-based transactions were prohibited at the 
third stage vide the above quoted of the Quran (II: 275) and the 
following: 
Allah will destroy Riba (usury) and will give increase for 
Sadaqat(deeds of charity, alms, etc.) And Allah likes not 
the disbelievers, sinners. 
(Quran II: 276) 
^^ Al-Razi op.cit, vol.11, p.60. 
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At the fourth stage Muslims were given the clear picture of Riba 
vis-a- vis Zakat: 
"And that which you give in gift (to others), in order that 
it may increase (your wealth by expecting to get a better 
one in return) from other people's property, has no 
increase with Allah; but that which you give in Zakat 
(sadaqa-charity etc.) seeking Allah's Countenance, then 
those, they shall have manifold increase". 
(Quran, XXX- 29) 
In the last year of the Prophet's mission the following Ayat: 
O you who believe! Be afraid of Allah and give up what 
remains (due to you) from Riba (usury) (from now 
onward), if you are (really) believers. 
(Quran, II. 278) 
And if you do not do it, then take a notice of war from 
Allah and His Messenger but if you repent, you shall 
have your capital sums. Deal not unjustly (by asking 
more than your capital sums), and you shall not be dealt 
with unjustly (by receiving less than your capital sums). 
(Quran, II. 279) 
And if the debtor is in a hard time (has no money), then 
grant him time till it is easy for him to repay, but if you 
remain it by way of charity, that is better for you if you 
did but know. 
(Quran, Ik 280) 
Abdullah b. Abbas says that the last ayah revealed on the 
Prophet was the one concerning Riba^ .^ Umar is reported to have 
said that "the Ayah concerning Riba came down in the end and 
^^  Al-Bukhari, op at, Kitab Tafsit al-Furqan, also Al-Tabari, op at, vol III, p 70 
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before it was explained, the Prophet passed away, hence the 
doubtful aspect of Riba or anything be avoided"^° 
Ruling on Riba In Ahadith: 
The Prophet (S.A.W.) held the position of the interpreter of the 
Quran. So, he has also explained the matter, in his own words, 
related to usury-transaction. He declared every actor in Riba, the 
remitter and the payee of the interest, accountant looking after this 
trade, and the witness to the transaction, are equally responsible 
offenders. Abdullah b. Masud says: 
"The Prophet (S.A.W.) has condemned the receiver of the 
interest, payer of the interest, its scribe and the one who stands 
witness to the transaction involving Riba".^ ^ 
In his farewell sermon during his last Hajj, among other things, 
the Prophet (S.A.W.) said: 
"All kinds of interest is waived from you now onward. The 
principal amount of wealth you have fonwarded as loan be certainly 
returned to you. Neither you suffer any loss nor others are wronged 
by you. Allah has decided that Riba be totally banned. I begin with 
the interest of Abbas b. Abdul-Mattalib, and put it all under my feet."^^ 
^°Ai-Tabari, op c/f, vol III, p 70 
^^  Bhukhari, op at, Kitab-al-Buyu, also Al-Tirmidhi, op cit, vol V, p 207 
^^  Al-tabari, op at, pp 1753-55 
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Abbas b. Abd al-Muttalib had floated a large amount of money 
among the people and had setup a trading company meant for Riba-
based financing.^^ 
Barter System and usury: 
Arabs practiced barter system in which exchange of things, in 
place of cash took place.^ "^  Riba-dealing in such exchange demanded 
double payment In return, borrowed, for instance 100 kilogram of 
wheat, he had to return 200kg at the expiry of the tenure agreed 
upon. This is exactly like paying Rs. 200.00 in cash for the loaned 
amount of Rs. 100.00. How could it have remained hidden from the 
Prophet with his keen and wide vision? He announced that Riba was 
not confined to cash exchange only, but it also covered transactions 
involving other things, valuable or edible. The Prophet is quoted to 
have said: 
"Exchange of gold with gold is Riba except in the same weight; 
that of silver with silver is Riba save in the same value; that of wheat 
is riba but in the equal amount; that of dates is Riba except in equal 
weight. "^ ^ 
The Prophet (S.A.W.) elaborates further stating that the 
exchange of gold with gold, that of silver with silver, that of wheat with 
''Ibid. 
•^^  Muhammad Yusufuddin, op.cit, vol.1, p.25. 
^^  Al-Bukhari, op.cit, Kitab al-Buyu. 
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<b\^ 
wheat that of dates with dates, and that of salt with salt are all lawful 
provided that the values or weight is equal and it takes place hand iQ--
hand.2*^  
This kind of barter system got included into the list of Riba first 
of all under Islamic system of economy, whereas Riba had always 
been considered confined to the exchange involving money Fuqaha, 
who have the authority to further explain and elaborate Islamic 
provisions, have, upon their deliberation, included many other things 
used in barter into Haram transactions. Al-Shafii and Malik b. Anas 
have both given rulings that everything which is used for barter 
comes under the above-referred ruling of the Prophet (S.A.W.). The 
thing could either be any valuable like gold and silver or anything 
edible like wheat or dates, so the barter of either of these two 
categories be determined in the light of the same ruling. 
According to Abu Hanifah the surplus exchange of anything 
whi^ ch is weighed or measured is Riba and hence unlawful. 
Riba - Condemnation In old societies: 
Even before Allah sent down the commandments of Islam, 
human societies in the past also looked down upon Riba as harmful 
and anti-human acts. Aristotle is said to have described money as a 
®^ Al-Bukhan, op cit, Kitab al-Buyu, also Malik b Anas, Al-Muatta, Kitab-Buyu, Muslim, 
op cit, Kitab al-Buyu, Abu Daud, Sunan, Kitab al-Buyu, 
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hen incapable of laying eggs, hence the money-trading undesirable.^^ 
Plato also never entertained the idea of interest as good/'^ Roman 
jurists,^^ Hindu reformers and Jewish scholars^° have all condemned 
usury as an evil. Even some Arabs during the pre-lslamic period 
considered Riba unholy and dirty.^ ^ 
Usury and European Countries: 
Although Injeel (the four Gospels) is silent over usury, Christian 
scholars and bishops in the light of Torah and Zabur have declared 
interest unlawful.^^ Europe saw for centuries usury as religiously 
illegal. A famous Christian theologian Aquinas (1227-1274 A.D.) 
supported the ban on Riba-transaction as an official stand of the 
church. Jews had dual policy concerning interest which was allowed 
to be charged on non-Jew but totally banned if the participants in the 
transaction were co-religionists. In 1390 A.D. the mayor of London 
had issued a very strict order against Riba.^ ^ 
During the crusades persecution of Jews was quite common 
due to their economic exploitation of the general public particularly 
poor Christians who were charged high rates of interest, sometimes 
"Aristotle, The Republic, vol. I, Chapter 10 
^^  Plato, The Law, vol. V. 
29 
Henne Lewis, History of Economic Doctrines 
30 
Manu writes in his l\/lanu-Smiriti that the Barahmin who takes interest be treated as 
Shudra, the untouchable. See, l\/lanu Smirit, Chapter Manter 102 p.268, published by 
Nawal Kishore. 
^^  Please refer to the first chapter of the thesis 'Old Economic System of Arabia". 
Encyclopaedia of Religion, The Topic "usury". 
^^  Milton Bergs & Purse Jordan, Economic History of England, Chapter III, p.73, IV edition. 
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compound ones. But the Jewish traders and financiers enjoyed the 
patronage of the England's King who used to receive huge amounts 
of wealth in homage or gift. Religious violations and economic 
exploitations had both triggered the people's hatred against the Jews 
who were isolated from the Chiistian localities and forced to live in 
ghettoes, which were targeted many times by victims of Jews' 
economic policies. Riots against Jews were followed by social boycott 
which forced the Jews to decide to commit suicide enemas by setting 
their fortress on fire and then jumping into the inferno.^ "* 
King Edward, following the general public's demand, had put 
many constraints on Jewish money trading and at last slapped total 
ban on interest.^^ Like many other European nations England also 
expelled Jews from the land because of their usury-transaction. 
In the middle ages Christians detested usury. Jews caused their 
Christian neighbours to turn power. In 1290 A.D. Edward Dowell 
banished the Jews who dared not to return before Oliver Cromwell's 
reign.^^ 
The Attitude of Islamic state towards Riba: 
The Islamic state established by the Prophet (S.A.W.) had put 
total ban on usury - transaction encompassing both Muslim and non-
^^  Carrel Ransom, History of England. Vol-1, Chapter-ll, p 210 
^^  Ibid. 
^^ Ransom, op.cit., vol. IV, p.276 
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Muslim subjects. There used to be special provision in the agreement 
between the non-Muslim subjects and the government, according to 
which the former pledged not to transact in Riba.^'' 
Yahya b. Adam reports that he obtained a copy of the 
Prophet's directive sent to the Christians of Najran, from someone 
who had owned it from Hasan b. Salih. The text is reproduced below: 
"In the name of Allah, the Beneficent, the most Gracious. 
This writing is from Muhammad the Prophet of Allah to the 
people of Najran. 
If someone demands of you his right, justice will be ensured for 
both of you. Neither you will be wronged by anyone nor will you be 
allowed to mete out any injustice on anyone. Whosever from among 
you eats Riba will get expelled from my protection. ^^  
In his period, Abu Bakr maintained the same agreement but 
during the second caliph's time the Najranese resorted to usury-
transaction a large scale causing concern for the caliphate lest the 
practice harm the Islamic system. Umar, at last, banished the natives 
of Najran.^^ 
This expulsion of interest-based money-traders is not 
something new or strange. In the forties of the twentieth century 
thousands of Jews who expelled from Germany due to their Shylock 
J^  Abu Obayd, Kitab al-Amwal, p. 187; also al-Baladhuri, Futuh al-Buldan, p.64 
Abu Yusuf, Kitab Al-Kharaj, p-41. 
®^ Al-Baladhuri, op.cit, p-66; Abu Obayd, op.cit, p-189. 
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character. In communist Soviet Union the usury - trade had been 
outlawed. And it has already been mentioned that Jews had been 
forced to leave the Christian majority England because of their cruel 
money-trading.""^ 
Here arises a question. When the Islamic state has the policy 
of non-interference in the affairs of the people of other religions why, 
then, Islamic prohibiting of Riba is imposed on non-Muslim citizens 
who are privileged to sell and buy even Islamically unlawful things 
such as wine. Fuqaha put forward two reasons for this exceptional 
ruling: 1) Riba - transaction is a criminal offence like theft, robbery 
and murder, and 2) non Muslim citizens are not free to do anything 
but are governed by their personal religious law. It is a known fact 
that almost all religions ban the Riba-transaction. So, imposition of 
Islamic law concerning Riba on non-Muslim subject is not an 
interference in their religion. 
Loan Facility and the Islamic State: 
For a long time interest-based trade remained religiously 
prohibited and legally unlawful in Europe. But since loan was an 
inevitability for the needy, Jews were given exception from the usury 
law with a view to achieving both the ends: availability of loan facility 
for the people and protection of Christians from the sin of usury. This 
''° A M Chambers, A short constitutional History of England Chapter - VI Encyclopaedia 
Britanica , Vol-13, p 653 
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limited relaxation also encouraged Christians who instead of directly 
charging interest on loaned money started accepting gifts in kind. By 
the end of the 16th century A.D. when the church faced decline in its 
authority, Europe found itself fully in the grip of usury-based trade. 
The situation could be assessed from the opinion of Bacon who can 
be seen pleading for interest-based money-lending on the ground 
that without the guarantee of some gain money - lender, who is 
usually hard-hearted, will never lend his supposedly hard - earned 
money, and so the needy will get deprived of the facility of loan.^ ^ 
Despite the ban, usury got rooted in European societies 
because there was no institution, either private or officially 
sponsored, that could meet out people's need for money. Islamic 
state demolished on the one hand, the entire system of economy 
based on usury, and arranged on the other for loan facility from the 
official treasury or the public fund organized by the state, which 
extended monetary help to the bonafide needy people, without any 
extra amount being added to the principal amount of money.'*^ 
Availability and utilization of loan facilities are shining features 
of the Islamic state's finance policy particularly during Umar's 
caliphate when the needy borrowed money from the Bait al-Mal for 
both personal expenses and trade purposes. There was a special 
Bacon, Discourse on usury. 
"^  Public Finance, Chapter-VII 
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office assigned to lend as well as recieve back money, in the Islamic 
state. 
A famous western scholar Geoffrey Mark has outlined in his 
book Modern Idol-worship, his scheme of economy, which resembles 
in certain respects to the Islamic framework. His theory carries three 
main features: 1) total ban on private banking, 2) absolute prohibition 
of interest, and 3) taxation on all kinds of properties. It seems he was 
unaware of the fact that Islam had, fourteen centuries ago abolished 
usury transaction and exacted 2.5 per cent' on money surplus wealth 
items, as Zakat. 
Al-Razi on Riba: 
Almost all Fuqaha and many of the Mufassirun such as al-
Tabari, al-Zamakhshari, al-Baydawi, al-Suyuti have discussed at 
length the issue of Riba but only from legal point of view. It is 
Fakhruddin al-Razi (D - 606 AH) who is distinguished for his 
explanation of the issue from the economic point of view. He says; 
"The word Riba means surplus, but not all kinds of surplus 
obtained is unlawful, what is unlawful is the surplus known in Arabia 
as Riba which the creditor and the debtor agree to give and take in 
loan transactions. It is this Riba that is declared by Allah as Haram."^^ 
He has brought out various arguments against Riba as unlawful. 
''^AI-Razi, op at, volll, p60 
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1. In Riba transaction the borrower's v\/ealth is taken with nothing 
in return. The Prophet (S.A.W.) had once likened wealth to 
human blood. So, taking of anyone's wealth without anything in 
return is prohibited. It is said that the Riba is actually the return 
of the time of waiting which the money lender grants to the 
borrower who gets the opportunity to use the money which if 
remained in the hands of the owner, could have been invested 
into any business and thereby earned more profits. But the 
owner by lending his money to others gets deprived of the 
expected gains. This expected profit is uncertain; it may and 
may not be achieved, but the gain of Riba is certain. So what is 
certain is more afflicting than what is uncertain. 
2. Riba transaction generates lethargy and causes the people to 
keep away from the painstaking process of undergoing other 
lawful means of earning such as business, industry, 
manufacturing, mental or physical labour. These are all 
sources of benefit for the people, who will get deprived of these 
facilities if the trend of looking for some easier ways of earning 
money prevails. 
3. Riba-based lending undermines the honour of those involved. If 
Riba remains Haram people will abstain from taking loans, but 
if it is declared Halal the needy's need will force him to borrow 
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money even at a high rate of interest. It will adversely affect the 
human values of sympathy, cooperation, generosity and 
righteousness. 
4. It is very much likely that the money-lender turns richer and the 
borrower poorer, due to unfair distribution of wealth through 
Riba practice. 
5. The Quran, which is the word of All-Wise and All-Knowing, 
declares Riba as unlawful. Its wisdom may not necessarily be 
in the knowledge of the man.'*'* 
When discussing Sadaqat and Riba, al-Razi says that both of 
them are opposed to each other. In the former a person hands out a 
portion of his surplus wealth to another one, and in the latter one 
obtains surplus from the other. How, then, can a law which 
encourages its upholders to give 'Sadaqat' allow Riba to be 
practised?''^ 
Riba appears to be a profit but it Is ultimately a loss; whereas 
sadaqat seem to be a source of loss but it is actually that of gain. 
Money - lender in Riba - based system considers his money to be 
increasing but the ultimate result of his approach is poverty, because 
the divine blessing is lifted from his earnings. The Prophet (S.A.W.) 
says: "the more the Riba, the less the wealth." 
""Al-Razi, op.cit, vol.11, p.59. 
'' Ibid. 
85 
Even if the amount of wealth appears to be increasing, the 
standing of the nnoney-lender in the society gets affected; he is widely 
condemned, denied justice, and he develops inhuman attitudes like 
ill-will and hard - heartedness. with death, the money - lender's huge 
fortune becomes useless for him but he amasses the burden of sin 
on his shoulder, which is the greatest loss.''^ 
Difference Between Riba-based lending and Trade: 
People in the pre-lslamic period made no distinction between 
Riba-based money-trading and trade. Al-Razi says that the people of 
Jahilyyah period considered Riba like sale. The argument was that if 
it is Halal for a person to sell a parchment of cloth, which he buys in 
10 Dirham only, at the price of 11 Dirham, it should also be lawful that 
one sells one's 10 Dirhan for 11 Dirham. There seems to be no 
difference between them from rational point of view. If trade is lawful 
because it necessitates mutual consent of both the parties, Riba also 
deserves to be accepted as lawful as it also involves the agreement 
arrived at by both the participants. It is also emphasized that ban on 
Riba creates difficulty for both the money - lender who stops lending 
because of no gain and the borrower who does not get help in time of 
need. Riba was deemed as a facility for the needy. Al-Razi further 
says that Allah has put total ban on Riba - trading, which goes 
"^Al-Razi, op.cit, vol.11, p.64. 
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against popular concept which arises from mere speculation, 
whereas the Islamic provision is entirely based on the divine -
directives enshrined in the Book."'' In order to differentiate trade from 
Riba Al-Razi has quoted the argument of al-Qaffa!'*^: 
"When one sells a piece of cloth worth 10 Dirhams a1 the pnce 
of 20 Dirhams, he considers it as valuable as 20 Dirhams so there is 
an equal exchange of kind and cash based on mutual agreement but 
if he sells out 10 Dirhams cash for 20 Dirhams in cash this is an 
unequal exchange in which the seller gives nothing in return of the 
extra 10 Dirhams. The seller might consider the time given to the 
buyer as return but time is neither wealth nor anything useable, 
hence no substitute for the Riba charged."*^ 
Manazir Ahsan On Riba: 
Maulana Manazir Ahsan Gilani, a well known Islamic scholar of 
the current century, has explained the difference between Riba and 
trade in another way. 
"In almost all the business in the world the participants sacrifice 
one thing or the other for each other. A cloth merchant, for instance, 
gives a piece of cloth to the buyer who sacrifices money for this. A 
'^ Al-Razi, op cit, vol!!, p61 
Al-Qaffal was a reputed theologian of his time He wrote a Tafseer from rational point of 
view Another work for which he is still known is Mahasin al-Shanah Al-Razi has 
extensively quoted him over a wide range of issues in his Tafseer 
Al-Razi, op cit, vol II, p62 
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taxi driver receives fare from the passenger who uses his taxi which 
undergoes the process of wear and tear effecting its performance. 
A rented house does not remain in the same condition after its 
one-year use by the tenant, as it was the first day of the tenancy 
period, in this case the house-owner gets back his house with many 
of its original qualities being diminished. But if you lend Rs. 2000/= to 
someone, you will take it back, even after ten years, with its original 
qualities and value without being effected. None can says that the 
money would become old and used one because every rupee is the 
substitute of another rupee of the same denomination, referring to the 
fact that the money - lender sacrifices neither the original amount of 
money nor its value of qualities. If you impose a monthly service 
charge on the money lent out for ten years, you are making no 
sacrifice, on the one hand, and putting the borrower, who gains 
nothing if the money was for personal expense, and faces uncertainty 
if it was invested into business, at a disadvantage, on the other by 
ensuring the safety of the money alongwith the Riba levied. Could the 
position of the money borrower compared in anyway with the money-
lender upon whom all the exits of losses are closed with all the doors 
of profits (several times bigger than the principal amount) being wide 
open? One who never falls ill can never be compared to the health of 
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the one who occasionally becomes victim of one or the other 
disease."^° 
Riba transaction, undoubtedly results in the wealth being 
concentrated into a few hands, and also puts both the poor and the 
rich on a collision course, plunging the nation into a state of chaos 
and disorder. 
Use of saved money: 
In this situation where Islam roots out all kinds of Riba -
transaction, a question concerning how to invest the saved wealth to 
ensure gain may be raised. Another observation may also be 
forwarded, that with the imposition of ban on Riba the modern times' 
comprehensive progress, technological advancement, Industrial 
growth, which all owe their fast movement to the Riba - based 
economy, will come to a halt and man will once again go back to the 
age of kerosene lamp for light, and the man or animal driven cart for 
travel. It could have been correct to make such observations or raise 
questions, had the Islamic economy been designed on the basis of 
fatalistic outlook or monasticism. Islam teaches the man to benefit 
from the world and its lawful facilities. What has been prohibited in 
Islam is only Riba but not other means and modes of transactions to 
increase wealth, such as Bai 'Salam, that is investment of money for 
the benefit deferred, Musharikah which involves one's labour and the 
^° Manzir Ahsan Gilani, Islami Maashiyat (Masalae Sud) 
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other's money. Many Sahabah had turned rich through these 
principles.^^ 
During the Prophet's period the business on the principle of 
Shirkah-wa-Mudahbah was very popular underpinning all kinds of 
investment, agricultural as well as capital - intensive, in which both 
the laborer and the capitalist received their profits. In this kind of 
transaction neither the loss and its amount nor the gain and its extent 
are fixed in advance, hence the gain lawful; where as in Riba 
transaction the borrower's loss and the lender's gain is hundred 
percent certain and already fixed, hence the gain unlawful. 
It is quite possible to run the business even at larger scales 
without any provision of Riba being involved. Today there are 
companies and business concerns whose turnover runs into billions 
of rupees without any interest-transaction, in which all the parties 
share in both the loss and the profit. It is a very strong basis for all 
kinds of trade and industrial development. Share holding could be the 
best replacement of pre-fixed interest rate and amount. Research 
and analysis and pragmatic approach have proved that the former is 
not only the best alternative but also a result - oriented provision.^^ 
^^  Maulan Abdul Qadir Siddiqui, Tafsir al-Quran 
For more details please see Muhammad llyas Barm, Maeeshat Al-Hind (Urdu) Chanter 
III, p-299 ^ 
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ISLAMIC CONCEPT OF INFAQ 
Islam and Poverty: 
Islam deals with the problem of poverty and hunger in a 
perfectly effective way. No other religion can claim such a 
comprehensive system of poverty alleviation in all its aspects. 
Measures for Poverty Elimination During Makkan Period: 
Islam, right from the beginning paid serious attention to the 
issue of poverty with a view to abolishing it. In the Makkan phase of 
the Prophet Muhammad's (S.A.W.) mission, when Islam had just 
risen on the horizon of Arabian Peninsula, winning over only a 
handful members, motivated its followers to feed the hungry, to 
spend in charity, to help the poor and destitute, examples galore in 
Makkan Surahs. 
Surah Al-Muddasir (74) is one of the earliest revelations. It 
describes a scene on the Day of Judgment, in which the dwellers of 
hell-fire, in response to the question as to why they were thrown into 
the doom, will acknowledge., 
"And we were not among those who prayed; nor did we 
feed The needy." 
(Quran, LXXIV: 44) 
91 
In Surah al-Qalam (68) an anecdote of the owners of a garden, 
who decided to harvest its fruits early next morning in a bid not to 
allow any needy person to enter it, has been described, according to 
which the garden was destroyed by Allah as a retribution to its 
masters (68. 17-27) 
Besides encouraging Muslims to adopt generous attitude to the 
poor in Makkah, the Quran put an obligation over to feed the needy 
and to inspire others to follow suit, and made it clear that negligence 
would cause Allah's displeasure. 
Surah al-Haqqah (69) v;hile unveiling the reasons of the 
punishment given to the left-handers says that they did not believe in 
Allah and did not fee! any urge to feed the needy (69: 25-34). 
These heart-rendering Ayat influenced the believers including 
Abu al-Darda who said to his wife: "0 Umm al-Darda! Allah has made 
a chain which is being heated up ever since the creation of the hell, 
and which will be used to encircle the necks of the sinners. By the 
grace of Allah we have achieved Iman which will help us to be safe 
but only from half of it, and the remaining half could be kept away 
from reaching us by feeding the hungry and urging others to do the 
same."^ 
In Surah al-Fajr (89) Allah warned: 
Abu Obaid Qasim bin Salam Kitab al-Amwal, p 350 
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"But nay, nay, you are not generous towards the 
orphan, and you do not urge one another to feed the 
needy." 
(Quran, LXXXIX: 17-18) 
In Surah al-Ma'un it has been declared that deprivation of the 
orphan and being inconsiderate to the poor are. Consequent upon 
disbelieve and giving lie to the Day of Judgment. 
Have you seen him who denies the Recompense. That 
is he who repulses the orphan (harshly). And urges not 
on the feeding of al-f\/liskin (the poor). 
(Quran, CVII: 1-3). 
Rights of the Poor: 
In Surah ai-Dhuariyat (51) Allah highlights the spectacular 
attributes of those who are God-fearing and pious. One of them is: "in 
their riches is a share for such as might ask (for help) and such as 
might suffer privation." 
The same fact has been further clarified at another place. 
"And in whose possessions there is a due share, 
acknowledged by them for such as ask (for help) and 
such as are deprived (of good in life)." 
(Quran, LXX: 24-25) 
What has been emphasized in these places is that the property 
of the believer is not only for personal enjoyment but also for taking 
care of others particularly those less fortunate, not as a mark of 
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generosity but with the deep feeling that they have their right portion 
in what he possesses. 
Some scholars are of the view that in the referred places the 
allusion is obligatory Zakat, which is actually a share of the needy in 
one's property. This notion is not strong. Both the Surahs were 
revealed in Makkah, whereas a particular portion in Zakat was 
specified and made obligatory in Madinah. The share mentioned in 
these Makkan Ayat is obviously a self-imposition. And the portion to 
be spent as Zakat has been fixed by Allah and His Prophet.^ 
At other places of Makkan period the Quran added to the list 
the Kith and Kin, driving the message home that it was incumbent on 
the believers to spend on those in need. 
For example; 
"And give his due to tlie near of l<in, as well as to the 
needy and the Wayfarers, but do not squander 
Senselessly: 
(Quran. XVII: 26) 
"Hence, give his due to the near of kind, as well as to 
the needy and the wayfarer; this is best for all who seek 
God's countenance." 
(Quran, XXX: 38) 
2 Yusuf al Qarzawi, Fiqh al -Zakat, p 22 Urdu trs Shams Peerzada 
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The Needy's Share in Agricultural Produces 
The Quran states' 
"It IS He who has brought into being - both the 
cultivated ones and those growing wild - and the date-
palm, and fields beanng multiform produce, and the 
olive tree, and the pomegranate all resembling one 
another and yet so different' Eat of their fruit when it 
comes to fruition and give (unto the poor) their due on 
the harvest day. And do not waste Verify, He does not 
love the wasteful" 
(Quran, VI 141) 
Famous Tabiee scholar explains that this was a ruling before 
Zakat-system was enforced. It was a definite order but the amount 
have decided the share keeping the situation faced by the needy 
around him^. 
Zakat: 
In the year of 9 A.H. (630-31 A.D.) all the details and laws of 
the Zakat were codified i.e. kinds of wealth and property on which the 
Zakat was to be levied, its minimum amount (nisab) quantity of the 
Zakat payment and its timings were clearly elaborated in the Shariah 
It is quite evident from the Quran that the detailed terms and 
conditions for the Zakat were left to the Prophet to explain. It was the 
duty of the Prophet (S.A.W.) to elaborate and codify what was 
revealed through his words (qawl) and practices (fi'l amal/sunah) 
^ Yusuf al Qarzawi Fiqh al-Zakat, p 22 Urdu trs Shams Peerzada 
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Hovyever some kinds of wealth on which Zakat was obligatory have 
been mentioned in the Quran such as Gold and silver: 
'They who hoard up gold and silver and spend it not in the way 
of Allah, unto them give tidings of a painful dooms. '^ 
In the following subsequent discussion a brief analysis of the 
Prophetic injunctions and orders is systematically presented. 
Agricultural Produce 
The Quran states: 
"It is He who has brought into being - both the 
cultivated ones and those growing wild - and the date-
palm, and fields bearing multiform produce, and the 
olive tree, and the pomegranate: all resembling one 
another and yet so different! Eat of their fruit when it 
comes to fruition and give (unto the poor) their due on 
the harvest day. And do not waste. Verify, He does not 
love the wasteful." ^ 
(Quran, VI: 141) 
Wealth earned through trade and business 
'0 you who believe', spend of the good things which you have 
earned'^. 
Wealth gained from the earth 
'And spend of that which we bring forth from the earth for you'^ 
" The Quran, al-Taubah, V.34. 
^ The Quran, al Anam-V.141. 
^ Quran, Al- Baqrah, V. 267 
^ Ibid. 
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The Quran has used a general term 'wealth' (amwal) on which 
the Zakat is obligatory for example: 
'Take alms of their wealth (amwal) wherewith you may purify 
them'. 
'And in their wealth (amwalihim) the beggar and the destitute 
have due share^. 
Literal meaning of wealth 
According to Arab traditions and customs the word 'wealth' is 
applied to all those things which attract man to have control over like 
Camels, cows, sheep, goats, landed property, date- trees, gold and 
silver etc., all are included in the generic word wealth. 
The Prophet saw that the Arabs used gold and silver in terms 
of Dinar and Dirham respectively as cash money. He maintained the 
system and made the zakat obligatory on these two denominations of 
cash money. Gold and silver, therefore, are real cash money in the 
eyes of the Shariah. Several rulings of the Shariah are entirely based 
on these two metals. Some rulings are related with the social and 
family affairs, such as dower-money etc. while some others belong to 
the Hudud (prescribed punishments) such as minimum of wealth for 
the chopping off of the hand of a thief, while some others come under 
the finance category such as the zakat. The zakat on cash is clearly 
The Quran, Al -Taubah V. 34-35. 
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established from the Holy Quran In the surah al-Taubah. In this surah 
Allah has described His due share in the wealth of believers. His due 
share is actually meant for the poor and the needy and other sections 
of the ummah. 
The same surah contains at one place certain warnings for 
those hoarding gold and silver and refraining from spending them in 
the way of Allah: 
'And he who does not pay the zakat, does not spend in the way 
of Allah. ^  
Likewise the sunnah of the Prophet has crystallized everything 
in this respect. Abu Hurairah reports that the Prophet said: 
'He who possesses gold and silver and does not pay its due 
share will be branded on his forehead, flanks and back with the bricks 
of his gold and silver baked in the fire of hell. On turning cold the 
bricks will again be baked in the fire and brand him. This act will 
continue till the judgment proceedings will be over and the people will 
enter either the hell or paradise." °^ 
This warning is for those who hoard cash and do not pay its 
due share i.e. the zakat. 
^ The Quran. Al-Taubah, V 34-35. 
°^ Sahih Muslim. Kitab al-Zakat Cf. Abu Obaid, Kitab al-Amwal V 11 p 201 Adara-e-
Tabqiq-e-lslami 
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The real purpose of the fixation of the zakat on the cash money 
IS the circulation of wealth, so that all sections of a given society may 
benefit from the wealth created by Allah. If it is accumulated and 
hoarded there will be shortage of commodities in the market, 
unemployment, stagnation in the economic activities in addition to 
the concentration of money in a few hands. Therefore levy of the 
zakat on wealth every year is the most effective way to check the 
hoarding of wealth and its constant circulations on a wider scale. 
Minimum Amount (Nisab) 
The Prophet (S.A.W.) said: 
'Zakat is not to be paid from the silver less then five Uqiyah. " 
An Uqiyah is equivalent to 40 Dirhams"^^ Uqiyahs, therefore, 
equal 200 dirhams. It is an established fact that during the lifetime of 
the Prophet silver was the standard cash money. That is why we find 
the mention of silver in those famous Ahadith in which the quantity 
and minimum amount on which zakat becomes obligatory have been 
described. That the nisab of silver is 200 dirhams has been agreed 
upon by all the ulama, not a single scholar has differed over it.^ ^ As 
for gold coinage (dinar) its minimum amount is not so clear, because 
there are no such clear-cut Ahadith in this regard. That is why there is 
'' Ibid 
^^ Sahih Muslim, Kitab al Zakat Cf Abu Obaid, Kitab al-Amwal V 11 p 288 
" Abu Yusuf, Krtab al-Khiraj 
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no consensus of opinion among the Ulama over the Nisab of Dinar. 
According to the majority of the jurists and the ulama the Nisab of 
gold is 20 dinars. Hasan Basri was reported to have opined that the 
Nisab of gold was 40 dinars. The statement regarding 20 dinars is 
also ascribed to Hasan Basri.^ '* 
According to Allama Taus the Nisab of gold will be fixed on the 
basis of silver. The quantity of gold equivalent to the value of 20 
Dirhams of silver will be the Nisab of gold, and the zakat will be levied 
according to this value. The same view is reported to have been 
expressed by 'Ata, Zuhri, Sulaiman, Ibn Harb, Ayub and vSukhtiyani 
also. ^ ^ 
Imam Malik in his Al-Muatta says; There is no controversy 
among us over the matter that the zakat is obligatory. On 20 dinars of 
gold's and 200 dirhams of silver is the minimum amount of zakat on 
silver. 'Imam Shafii says: 'I do not know anyone to disagree with the 
ruling that the zakat is not to be levied on gold unless it is in the 
quantity of 20 mithqal.^^ 
What about the currency notes of modern world? These 
currencies carry the same value as gold and silver coins, though the 
currencies promise to pay the value of exchange to its bearer. They 
^"AbuObaid, op. cit.,p.110, V. 11 
^^  Ibn Qudamah, al-Mughni, V. Ill, p. 4. 
^^  Al-Muatta, Kitab al-Zakat. Cf. Kitab al-Amwai, Vol. II, p. 158. 
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are used as the means of exchange with the commodities and 
service. They are of three kinds; 
1. Cheques 
2. Bank notes 
3. Essential paper currencies 
Cheque is considered to be the substitute of gold or silver and 
it can be cashed in a particular bank. The bank may pay on demand 
the value of cheque in the form of gold or silver coins. 
Bank notes are issued by the order of the government. On the 
notes a promise is printed on behalf of the signatory that he will pay 
the bearer the promised sum on demand. For the number of the 
notes issued the banks reserves the capital in the form of gold. 
Behind the currency notes there exists the power of law on the basis 
of which the people use them with full satisfaction and without any 
fear. 
Essentially currency notes which are not exchangeable with 
gold or silver are of two kinds, one that is issued on special occasions 
by the government for which no gold or silver is reserved, and the 
other issued by the banks having no exchangeable value. 
These paper currency notes have occupied the place of 
original gold or silver coins today in every country. All the 
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transactions are made on the basis of these notes. The price of 
commodities are paid through the medium of the same paper notes, 
in fact they are accepted everywhere without any hesitation. Wages 
of labours are also paid through these currency notes. He who steals 
these notes is without any controversy convicted and punished. 
Similarly the one who possesses these notes in large quantities is 
considered wealthy and rich. In the light of all these facts the 
currency notes are equivalent to the Islamic legal cash coins, hence 
the poor and the needy and other destitutes may be helped with 
these notes. 
Conditions: 
As we have seen earlier, Islamic shariah has not imposed the 
zakat without restrictions; it has in fact, set some conditions for zakat 
as it has prescribed for other duties of Islam. These conditions 
(shurut) are classified into two categories, some of them are from the 
point of view of the payer's person, while others are peculiar to a 
particular duty such as the Salah, the zakat the fast and Hajj etc. The 
following discussion will bring home this point very clearly. 
islam 
Needless to say that the first condition for all the duties and 
responsibilities of Islam being compulsory on an individual, man or 
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woman, is belief in Islam and acceptance of the Religion of Allah It is 
too obvious to be emphasized any more.^ ^ 
Maturity (Bulugh) 
The second most important condition for the obligation of the 
zakat or for that matter for all other obligations of Islam, is the 
attainment of the age of maturity or adulthood; no religion duty is 
obligatory on children or persons of immature age. The underlying 
idea behind this and other conditions is that the payer must be in his 
full senses. That is all the minor boys/ girls are religiously and legally 
not only exempted from the payment of the zakat, but also from the 
observance of all other religious duties, they may be asked to 
perform some duties such as the Salah during the minor age to form 
a habit but it is not obligatory on them.^^ 
In Possession of Senses-
Another condition laid down by the Shariah for making the 
religious legal duties obligatory on a Muslim is the fact that he must 
be in possession of all his senses; that he should not be mad, 
partially or completely; he should not lose his consciousness for the 
whole year and must not be mentally retarded, incapable of 
understanding the Islamic precepts and religious commands.^^ 
^^  Abu Obaid, op at, pp 29-35 
'^ Ibid.p 210 
'^ Op at. p 210 
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Minimum Amount (Nisab) 
The first condition is that the cash should be equal to the Nisab 
of gold or silver. If any one has as much cash as 200 silver dirhams, 
he is rich enough to be asked to pay the zakat; there is no zakat on 
less than the above required minimum.^° 
Completion of one year (Hawlan-i Hawi). 
There is a consensus over the issue that the zakat will be 
levied on animals, cash, and the merchandise only once in a year; it 
cannot be realized twice a year. Ibn Shaibah reports on the authority 
of Imam Zuhri that he said: There is not even a single report from the 
great personalities of the Ummah such as Abu Bakr, 'Umar and 
Uthman that they ever realized the zakat, twice a year. They used to 
send their officials to collect the zakat after the completion of the year 
and only if the crop was good.^ ^ It may be added here that all the 
traditions of the Prophet as well as his practices also established 
beyond any doubt that zakat was realized only after the completion of 
a calendar year. It might be collected from the payers in view of their 
own convenience on half-yearly basis, but the realization was for the 
whole year. 
^° Op at, p 158 
^'Ibidp 159 
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FrcG from debt: 
Complete ownership and actual possession of the wealth is 
one of the conditions for the zakat being obligatory. Several verses of 
the Quran such as the Surah al-Nur and the Surah al- Baqrah deal 
with the question while discussing the issue of loan in respect of 
zakat. Who will be responsible to pay the zakat on the sum of debt 
whether the person who lends or a one takes loan and gets benefited 
from it? Will the Zakat be condoned or both of them will be asked to 
pay the zakat on the sum of loan? 
The last question is of no importance. None is in favour of the 
zakat being paid by both the parties. 'Ikrama' and 'Ata' are of the view 
that the zakat will be levied on neither of the two. They say that 
neither of the two are under the obligation to pay the zakat. the owner 
who lends his money will not be asked to pay the zakat till he gets his 
money back.^ ^ 
Ibn Hazm quoted the statement of Aishah, the most learned 
wife of the Prophet (S.A.W.): 'There is no zakat on debt'. It means 
that neither side will pay the zakat. Ibn Hazrn too favours this view. 
The same view is supported by the followers of Abu Daud Zahiri. The 
argument put by them is that the ownership of both the party be 
incomplete. ^ ^ 
^^  Ibid, p 270 
^^ Ibid, p 213 
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There is a Hadith quoted in Kitab al-Amwal that the Prophet 
said: 'Alms - giving is obligatory only when the individual is wealthy".^'' 
In the light of this Hadith Imam Bukhari says that in case of the 
needy person who is also under the burden of debt the most 
necessary thing is to pay off his debt than to demand zakat from him, 
Ibn Hajar explains that Imam Bukhari most probably wanted to say 
that one of the conditions for zakat being obligatory on our individual 
Muslim is that neither he nor others under his dhimmah (obligation) 
are needy^^ 
Various Nisabs: 
Since the value of each kind of wealth differs from each other, 
as already discussed above, the Islamic Shariah taking cognizance of 
this natural and inevitable phenomenon prescribed different nisab for 
various things, so that the payers in particular and the society in 
general should not be put to any unnecessary hardship. 
Catties: 
The Holy Quran says 
'And the cattle tias He created, whence you have warm 
clothing and uses, and where of you eat, and wherein is 
beauty for you, when you bring them home and when 
you take them out to pasture. And they bear your loads 
for you unto a land you could reach but with great 
trouble to yourselves. Lo! Your Lord is full of pity and 
merciful. 
(Quran II: 221) 
24 Ibid., p. 159. 
^^  Ibn Hajar, Fathul-Barl, vol. Ill, p. 189. 
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Allah has created these cattle's for the service of man and they 
have been subjugated to him. The man uses the cattle in so many 
ways: he rides on their back; carries his luggage and other heavy 
material on them from one place to the other, eats its meat, drinks its 
milk, uses its wool and hair for several other benefits. This is the 
bounty of Allah showered on man. If he demands from him to express 
his gratitude towards him it is not a matter of surprise or burden. The 
best way to express gratitude towards Allah is to sacrifice cattle in the 
way of Allah. This spending of cattle has been described in detail in 
the Islamic Shariah under the head of the zakat of cattle. 
The Islamic law has not imposed zakat on every species of 
cattle. The zakat is to be levied only on those cattle on which the 
nisab and the completion of the year etc. are fulfilled. 
The first condition is that the number of cattle should be 
according to its species. Islam has made the zakat obligatory only on 
the wealthy persons who have a surplus which remains with them 
after their due requirements are satisfactorily fulfilled. Therefore, one 
who possesses only one or two camels goats or cows is not indeed 
wealthy; they are for his personal use and not a surplus. There 
should be a minimum limit for one to be called wealthy. As for the 
minimum amount of camels. The Prophet (S.A.W.) has fixed it on five 
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figure, that is the zakat is not to be levied on the number less than 
five. 2^  
Similarly there is a consensus of opinion in the Muslim Ummah 
that the zakat is not to be levied on goats less than 40. This nisab 
has clearly been mentioned in the Ahadith and we may find its proof 
in the Sunnah of the Prophet (S.A.W.) also. This practice continued 
during the period of the four pious caliphs. ^^ 
Regarding the nisab of cows there is a Hadith narrated on the 
authority of Taus that the Prophet sent Muaz Bin Jabal to the Yaman 
and instructed him to collect a calf of one year if the cows of any one 
numbered 30, and a calf of two years if the cows were 40. Someone 
offered the zakat on his cows which were less than 30, Ma'az Bin 
Jabal did not accept it and said: 'I have heard nothing about this from 
the Prophet (S.A.W.)'. Ma'az Bin Jabal was in the Yaman when the 
Prophet (S.A.W.) passed away'. ^ ^ 
The completion of one year 
The zakat is to be levied on the wealth on which a whole year 
has passed.^^ The Arabs included their cattle in the wealth. As the 
completion oi one YBBT is necessary for the zakat payment on other 
kinds of wealth, the same condition is to be met in respect of cattle 
also. 
^^  Sahth al-Bukhan. Kitab al-Zakat, vol II, p 277 
"to/a', p295 
''Ibid 
''Ibid 
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Saimah: 
The cattle which graze in public pastures are called saimah 
Contrary to this the cattle which are fed by their masters are called 
Ma'lufah. Only those saimah cattle will be accounted for zakat which 
depend on the grass of public pasture in most part of the year. The 
term saimah will be applicable only to those cattle which are tended 
for obtaining milk and ghee and for causing their number to grow. 
If the saimah cattle are used for riding, carrying material and 
eating meat, they will not be subjected to zakat, because the real aim 
of the zakat levy is benefit, not growth only. According to Islamic law 
zakat is to be levied on the 'AI'Afw'. AC'Afw is that wealth which is 
invested and benefit is gained.^° The saimah cattle fall under the 
category of AI-'Afw. That is why the condition of grazing in respect of 
their zakat is quite logical and reasonable. The Ma'lufah catties 
require much more investment and expenditure. It is, therefore, not 
easy to pay zakat on them. The basis of this condition is a hadith 
reported and quoted by Ahmad, Nasai, and Abu Da'ud. According to 
It the Prophet (S.A.W.) said: The zakat is obligatory on the camel 
grazing in the forest. One she-camel of two years is to be levied as 
zakat on every 40 camels. ^^  
^°AbuObaid, Op cit, P 127 
^^  Sahih al- Bukhan, Kitab al-Zakat Vol II P 310 
109 
The condition of being saimah is the proof that Maiufah catties 
have been spared. There is another Hadith reported by Bukhan in 
which the grazing has been declared as the essential condition for 
the zakat payment on goats and sheep. The Hadith reads: 
'If the goats and sheep are of saimah category, one goat or 
sheep on every 40 goats or sheep will be the basis of its zakat.' ^ ^ 
Not being "Amilah: 
The fourth condition set for the obligation of the zakat on the 
cattle is that they are not of the 'Amilah category. The Amilah are 
those cattle which are used in cultivation, irrigation or for riding. This 
category has been exempted from the zakat. It is meant especially for 
camels, cows and oxen. Abu 'Ubaid is reported to have quoted the 
statement of 'Ali, the fourth Caliph, in the following words: 
'The cows which are of domestic use are exempted from the 
zakat'. 2^  
Jabir Bin 'Abdullah, a companion of the Prophet, is reported to 
have given the ruling that the catties used for cultivation are 
exempted from zakat. '^^ 
^^ Ibid , p 280. 
^^  Kitab al-Kharaj, p 285 
'' Ibid 
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Abu Daud has quoted Zubair, a great companion, saying that 
the Prophet said: 'The cattle in service are exempted from the 
zakat.^ ^ 
Abu Ubaid narrated that Zuhri said that zakat was not to be 
levied on the Camels, cows and oxen used for cultivation or irrigation. 
The Chart of the Nisab of Camels-. 
The complete chart of the Nisab of Camels is being given below; 
No. of Camels Compulsory Zakat 
5 to 9 one goat 
10 to 14 Two goats 
15 to 19 Three goats 20 to 24 Four goats 
25 to 35 One young camel of one year 
36 to 45 One young camel of two years 
46 to 60 One camel of three years 
61 to 75 One camel of four years 
76 to -90 Two young camels of two years 
91 to 120 Two camels of three years 
There is a consensus of opinion among the ulama over the 
above chart. No scholar is reported to have registered his opposition 
on any quantity given in the above chart. ^ ^ 
^^  Abu Obaid, op cit, vol II, p. 125 
®^ Sahih al-Bukhari, Kitab al-Zakat vol II, p 270. 
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The Nisab of Cows: 
The Prophet (S.A.W.) instructed Ma'az Bin Jabal, while 
deputing him to the Yaman that he should collect one calf of one year 
as the zakat, if the cows numbered 30, and in case of 40 cows he 
should take a calf of two years. ^ '' 
This Hadith fixes the Nisab of cows, but there is a difference of 
opinion over its authenticity. Tirmidhi, Ibn Hibban and Hakim declare 
this hadith as Sahih (authentic). According to Ibn 'Abdul Barr its chain 
of narrators (Sanad / isnad) is sahih, (authentic) and directly linked 
with the Prophet. The same view has been expressed by Ibn Battal 
too. Ibn Hajar is of the opinion that its authenticity is doubtful because 
Masruq, one of the chief narrators of the Hadith, is not known to have 
met Ma'az bin Jabal. Imam Tirmidhi has put this Hadith under the 
^ category of Hasan (good) next only to Sahih. ^^  
This Hadith of Ma'az Bin Jabal is supported by another 
command of the Prophet (S.A.W.) which he sent to one of his 
companions, 'Amr Bin Hazm in writing. The instruction reads: 
'On every 30 cows one calf of one year and on every 40 cows 
one calf of two years'. ^ ^ 
No. of cows, buffalos Zakat etc 
^'AbuObaid, op cit, p 123 
^^  Ibn Hajar, Path al-Bari, vol IV, p 65 
^^  Abu Obaid, vol II, p 123 
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30 One calf of one year 
40 One calf of two years 
160 Two calves of two years 
70 Two calves: one of 3 years and the other of 2 years 
80 Two calves of three years 
90 Three calves of three years 
100 Three calves: 2 of two years and one of three years 
Above 100 on every one two years old calf 
It may be added here that the buffaloes are not referred to in 
our sources, for the species was not generally found in Arabia. The 
Ulama fixed the nisab of the buffaloes on the basis of Qiyas, 
classifying them with cows, as they are also included in the cattle. 
The Nisab of Goats and Sheep. 
The Prophet (S.A.W.) is reported to have said: 'One goat on 
every 40 goats is the zakat of goats and sheep but the condition is 
that the goats and sheep fall under the category of Saimah. ^ ° 
To have a clear view of the nisab of goats and sheep the 
following chart is given: 
No. of goats & sheep's Zakat 
1 to 39 Nothing 
'° Ibid., pp. 127-128. 
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40 to 120 One goat/sheep 
121 to 200 Two goats/sheep 
201 to 300 Three goats/sheep 
Above 300 on every 100 One goat/sheep 
'Umar, the second caliph, is reported to have once instructed 
his collector of the zakat to include the new born baby of goat in the 
counting, but asked him not to take that baby in the zakat. ^^  
Sadaqat: 
Another term in the Quran and Sunnah for legal charity is 
Sadaqah. Al-Mawardi says: 'Sadaqah is Zakat and Zakat is another 
name of Sadaqah-, name is different but the goal is the same. 
Allah explains: 
"(0 Prophet) accept that part of their possessions which 
Is offered as Sadaqah so that you may clean them 
thereby and cause them to grow In purity." 
(Quran, IX: 103) 
"The Sadaqat are meant only for the poor and the 
needy..." 
(Quran, IX: 60) 
The Prophet (S.A.W.) stipulates: 
"Sadaqah is not on less than five Wasq." 
(Bukhari and Muslim) 
He advised Ma'az bin Jabal whom he had appointed as an 
administrator in Yemen: 
"^  Sahih al-Bukhari, Kitab al-Zakat, Vol. II, p. 296 
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"Let them know that Allah has ordained the act of 
Sadaqah which will be taken from their rich people and 
disbursed among the poor" 
(Bukhah and Muslim) 
In all these statements from the basic sources Zakat has been 
termed Sadaqah, but in the general usage the latter stands for 
voluntary and optional charity. 
The word Sadaqah is derived from the root word 'Sidq' 
meaning truth. Al-Qazi Abu Bakr B. Al-Arabi says that Zakat is called 
Sadaqah because it refers to the truthfulness of one's faith and 
action. 
Allah shows the link between charity and truthfulness, between 
niggardliness and lie: 
"Thus, as for him who gives (to others) and is conscious 
of God, and believes In the truth of the ultimate good for 
him shall we make easy the path towards ultimate ease. 
But as for him who is niggardly, and thinks that he is 
self-sufficient, and calls the ultimate good a lie - for him 
shall we make easy the path towards ultimate 
hardship." 
(Quran LXXXXII: 5-10) 
Sadaqah is an attestation to the sincerity of one's faith, and a 
proof to the deep belief in the occurrence of the Day of Judgment. 
The Prophet (S.A.W.) says: "Sadaqah is a clear proof (of faith). ^ ^ 
"^  Sahih Muslim, Kitab al-Taharah, Hadith, No 1 
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INHERITANCE: RULES & PRACTICES 
Significance of Wealth-distribution: 
A country, however affluent and rich it might be, can never 
achieve prosperity and bliss if its wealth distribution system is not 
based on fair and just principles. Several nations in the modern world 
could still be cited as the places where the wealth overflows but the 
majority of their populace is victim of hunger, poverty, disease, due to 
the wealth - distribution system being very defective and disturbingly 
unequal. 
Islamic economy has always been based on the principle of fair 
and just distribution of wealth among all the sections and classes of 
the land, with its resources not being concentrated only in few hands: 
What God has bestowed on His Apostle (and taken 
away) from the people of the townships,_ belongs To 
God,_ to His Apostle And to kindred and orphans, The 
needy and the wayfarer; In order that it may not (merely) 
make a circuit between the wealthy among you. So take 
what the Apostle assigns to you, and deny yourselves 
that which he withholds from you. And fear God; for God 
is strict in punishment. 
(Quran, LIX:7) 
To ensure its principle gets translated on the ground Islam has 
various provisions: 
1. Compulsory imposition of Zakat on the surplus wealth. 
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2. Limiting the right to leave a will, 
3. Distribution of the property of the deceased among the next of 
his kin, 
4. Financing the needy, and the poor's needs through state 
exchequer etc. 
These measures ensure, on the one hand, rotation of wealth 
and strengthens, on the other, the individual ownership which 
certainly motivates man to apply his capabilities more and more 
towards increased production. The whole system which denies the 
usury-transaction and arranges interest-free loan, is neither capitalism 
nor communism, but a path between them, discarding their evil 
effects and accommodating their useful aspects.^ 
Islamic law of Inheritance: 
The Prophet (S.A.W.) says: "It is better to leave behind next of 
kin with riches enough than to leave them poor so as to turn 
beggars."^ 
Rules of property distribution are equally meaningful for both 
the dead and the alive. The Prophet (S.A.W.) has encouraged to 
learn these rules: 
^ Ham\6u\\ah, Ahd-e-Nabawi Main Nizam-e-Hukmrani, vol. 1, p. 142 
^ Al-Bukhari, Kitab-al-Salat, 
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"Learn the rules of inheritance and teach others; they are half 
of the knowledge."^ 
Inheritance occupies a very crucial place in the wealth -
distribution. No, or unjust, property - distribution marks the beginning 
of discrimination in the society. Tasg and Irwing Fischer agree with 
Kyanon who says that unequal property inheritance is a great cause 
for the unequal treatment of the people.'* Tasg writes that inheritance 
has a far-reaching impact, it is this very provision the application of 
which abridges the gap between the rich and the poor.^ 
Inheritance, land - property and lease (Ijarah) are the three 
main sources through which man possesses huge fortunes without 
any extra labour or endeavour. They need to regulated to ensure 
equitable division of wealth.^ 
Acknowledgement by Non-Muslim Scholars: 
Mr.Ramsay begins his work Muhammadam law with the remark 
that Islamic law of inheritance is based on the most reasonable and 
perfectly rational principles, the study of which is equally useful for all, 
jurists, students, scholars and also philosophers.^ 
^ Al-Bukhari-Kitab al-Salat 
"* S.J. David, Economics of Inheritance, p. 83. 
^ Tasg, Principles of Economics, vol. II, p. 246. 
® llyas Barni, llm al- Maeshat, vol. Ill, p. 267. 
'' Ramsay, Mohammedan Law, p.1. 
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Pre-lslamic Arab System of Inheritance: 
In old Arab tradition daughters had no share in the fortune left 
behind by their deceased father, the widow was not only depnved of 
her portion in her late husband's property but was also treated as a 
property to be divided among the claimants, orphans also lost their 
right to either their elder brothers or in their absence to uncles, 
because inheritance was meant only for those who were capable of 
fighting war against the enemy. Likewise, the adopted son was 
considered like real one and was entitled to get all left behind by the 
adopted father. 
Islam appeared on the stage of the world as the bearer of 
peace and justice; it presented an entirely new scheme of wealth 
distribution particularly through inheritance, replacing muscle power 
with blood or social relationship as the basis, and ensuring no 
children, female or male, minor or adult, to be deprived of their nghtful 
share in the deceased's property. Islam also included, for the first 
time in the history of religion, woman into the list of rightful inhentors. 
It was also the first time that Islam empowered woman to own a 
property and also to leave a will for one third - of it to anyone 
Adopted relations were excluded from the list of inheritors. The Quran 
declares: 
From what is left by parents And ttiose nearest related 
There is a share for men And a share for women, 
Whether the property be small Or large, a determinate 
share. 
(Quran, IV 4) 
The history has it that following the above revelation some 
people felt uncomfortable over the Idea of getting their properties 
distributed among minors and women who were both considered 
incapable of horse-riding and military art.^ 
Progress of Islamic law: 
Now, an effort will be made to trace the stages through which 
Islamic law of inheritance reached the point of perfection. When 
emigrants from Makkah and other parts of Arabia reached and settled 
in Madinah, the Prophet (S.A.W.) established the relation of 
brotherhood between Muhajirun and Ansar, who could then inherit 
each other's property.^ This practice had been derived from this Ayah: 
Those who believed, And adopted exile, And fought for 
the Faith, with their property And their persons, In the 
cause of God, as well as those who gave (them) asylum 
and aid,_ these are (all) friends and protectors, one of 
another As to those who believed but came not into 
exile. Ye owe no duty of protection to them until they 
come into exile; but if they seek your aid in religion. It is 
your duty to help them, except against a people with 
whom ye have a treaty of mutual alliance, And 
(remember) God seeth all that ye do. 
(Quran, VIII: 10) 
Then came another stage where male children were entitled to 
inherit the property of their parents. As regards the share of female 
children and parents people were allowed to leave a will which was to 
be implemented. Abdullah b. Abbas says: "In early Islamic period 
children were entitled to inherit and parents received their share 
Al-Tabari, rafe/r, vol IV, p 171 
Bukhari, Kitab-al-Faraeydh; also Al-Baydhawi, Tafsir, Vol 1, p 324 
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according to the will left behind by the deceased.^° This ruling was 
based on this Quranic directive: 
It is prescribed, when deatti approaches any of you, if 
he leaves any goods, that he makes a bequest to 
parents and next to kin, according to reasonable usage, 
This is due from the God-fearing. 
(Quran, 11-2) 
Following the two major battles, Badr and Uhud, in which many 
Sahabah were martyred, the question of how to distribute the 
deceased's property assumed prominence because those killed in the 
war had not left any will. The widow of Aws b. Thabit complained to 
the Prophet (S.A.W.) that she and her minor daughters got nothing 
from her husband's property as the male claimants had already 
distributed it among themselves.^^ Likewise Jabir b. Abdullah, who 
had fallen seriously ill, requested the Prophet (S.A.W.) to guide him 
about how to divide his property. The Prophet (S.A.W.) received in 
response to these queries the verses dealing with the share of 
inheritance.^^ 
Details of the law of Inheritance: 
Who will get how much is being described at length as follows: 
°^ Al-Bukhari, Kitab al-Wasiyyah 
" Abu Daud, Kitab at- Faraidh, Al-Tarmidhi, Jami Kitab al- Faraidh, Ibn Majah, Sunan, 
Kitab al-Faraidh 
^^  Al-Bukhari, Kitab al- Faraidh 
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Children (Sons & Daughters): 
Sons will get double the share of the daughter. If the claimant is 
only one daughter, she will receive half of the total property. In case 
the deceased has left behind only daughters more than one, they will 
get their equal share out of the two third of the total property. The 
Quran explains: 
God (thus) directs you as regards your children's 
(Inheritance): to the male, a portion equal to that of two 
females: if only daughters, two or more. Their share is 
two-third of the inheritance; If only one, her share is a 
half; For, parents, a sixth share of the inheritance to 
each, If the deceased left children; If no children, and 
the parents are the (only) heirs, the mother has a third; if 
the deceased Left brothers (or sisters) The mother has a 
sixth. (The distribution in all cases is) after the payment 
of legacies and debts. Ye know not whether your 
parents or your children are nearest to you in benefit. 
These are settled portions ordained by God; and God is 
All-knowledge, All-wise. 
(Quran, IV: 11) 
Parents: 
Each of them will get one sixth of the property left, if the 
deceased left behind him sons and grand sons, but in a situation 
where there is no son or grand son the mother will inherit one third 
and the rest will go to the father; 
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God (thus) directs you as regards your children's 
(Inheritance): to the male, a portion equal to that of two 
females: if only daughters, two or more, their share is 
two-third of the inheritance; If only one, her share is a 
half; For, parents, a sixth share of the inheritance to 
each, If the deceased left children; If no children, and 
the parents are the (only) heirs, the mother has a third; if 
the deceased left brothers (or sisters) The mother has a 
sixth. (The distribution in all cases is) after the payment 
of legacies and debts. Ye know not whether your 
parents or your children are nearest to you In benefit. 
These are settled portions ordained. By God; and God is 
All-knowledge, All-wise. 
(Quran, IV: 11) 
Husband: 
Husband will get half of the property left behind by his wife, if 
there are no children or grand children of the deceased. He will get 
only one fourth if his wife left behind children and grand children. 
In what your wives leave. Your share is a half, If they 
leave no child. But if they leave a child. Ye get a fourth; 
after payment of legacies and debts. In what ye leaves. 
Their share is a fourth. If ye leave no child; But if ye 
leave a child. They get an eighth; after payment of 
legacies and debts. If the man or women whose 
inheritance is in question, has left neither ascendants 
nor descendants. But has left a brother or a sister, each 
one of the two gets a sixth; but if more than two, they 
share in a third; After payment of legacies and debts; so 
that no loss is caused (to any one). Thus it is ordained 
by God; And God is All-knowing, Most Forbearing. 
(Quran, IV:12) 
Wife: 
If the husband has left behind children & grand children, the 
widow will receive one eighth, but if he died heirless, she will receive 
one fourth of the entire fortune. 
123 
The Heir to the Kalalah: 
Kalalah is the one who is issueless and whose father is also not 
alive. Abbas defines the word: "One who has neither children nor 
father." 
If Kalalah is survived by a brother or a sister, each of 
them is entitled to inherit one sixth of the property. 
(Quran, IV: 12) 
If brothers or sisters are more than one, they will share 
one third of the total property. 
(Quran, IV: 12) 
In response to queries raised by the people, the Quran further 
explained the matter relating to the Kalalah - inheritance: 
They ask thee for a legal decision. Say: God directs 
(thus) about those who leave no descendants or 
ascendants as heirs. If it is a man that dies, leaving a 
sister but no child, she shall have half the inheritance; If 
(such a deceased was) a woman, who left no child, her 
brother takes her inheritance: If there are two sisters, 
they shall have two-thirds of the inheritance (between 
them): if there are brothers and sisters, (they share), the 
male having twice the share of the female, thus doth 
God make clear to you (His law), lest ye err And God 
hath knowledge of all things. 
(Quran, IV: 176) 
It seems quite pertinent to have a brief look at the codification 
of the law of inheritance by fuqaha in the light of the relevant Quranic 
Ayat, Ahadith and the decisions passed by the four pious Caliphs. 
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1. Expenses for the deceased's funeral-related preparations 
are to be borne from his property left behind. But the 
expenditure should be neither too much nor too little. 
2. If the deceased left behind him any kind of debt, it is to be 
first paid out of his remaining wealth. His widow's dower is 
also to be paid from the same source first. 
3. After the debt - payment one third of the remaining asset 
will be distributed according to the deceased's will, before 
the lawful inheritors take their share. 
4. If the deceased is survived by none, the balance property 
will be claimed by the government to include it into Bayt al-
Mal. 
The Nearest of Kin: 
Islamic law of inheritance is based on a principle of Al-Aqrab 
Fal-Aqrab i.e. the nearest of kin. It means that the nearest relative to 
the deceased will get preference in the share of the property. For 
example, if father and grand father are both alive, former will be 
preferred to the latter; like wise in the presence of both sons and 
grand sons, the former will have precedence over the latter. 
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On the basis of this principle scholars of Hanafi School of 
jurisprudence have divided the inheritors into three categories.^^ 
Dhawi al-Furudh: 
They are next of kin whose shares have been specified in the Quran. 
Asabat: 
Relatives whose shares have not been fixed in the Quran. 
What is left after the distribution of the property among Dhawi al-
Furudh according to their allotted share goes to asabat who include 
the son, who is actually the major claimant to the inheritance, 
because the Quran does not specify the amount of his portion. In his 
presence Dhawi al - Furudh get either very little or sometimes 
nothing. 
Dhawi al-Arham: 
It refers to the relative through any female - relative of the 
deceased. For example, son of the deceased's daughter i.e. maternal 
grand son; that of the deceased's sister i.e. nephew; mother of the 
deceased's mother i.e. the grand mother. In the absence of the 
^^  Imam al-Shafii and Imam Malik B Anas have refered to only two groups of inheritors 
Asabah and Dhawi al-Furudh The Quran has not categorically mentioned the share of 
Dhawi al-Arham, hence Dhawial-Arham remain, as Al-Shafii and Malik conclude, depnved 
of any share, leading to the left property inclusion into the public exchequer Until the time 
of Al-Mu'tazid billah neither Dhawi al-Arham nor any km, through women received any 
share If there were Asabat, the entire property was registered as that of the government 
Al-Mu'tazid having overturned the ruled issued a decree that in the absence of Dhawi al-
Furudh and Asabat the wealth of the deceased be disturbed among Dhawi al-Arham See 
Syed Amir All, Usui Shar'Muhammadi, p 2, also Al-Tabari, Al-Tarikh, vol III, p-215 
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inheritors of the first two categories this group inherit the deceased's 
property. 
Deprivation of Inheritance: 
The following factors lead to the deprivation of the inheritance. 
Assassination: 
If a person is killed by his inheritor either deliberately or by 
mistake the assassin is deprived of the inheritance. The wisdom 
behind this ruling is none kills one's relative out of greed of the 
victim's property. 
Difference of Faith: 
If the deceased and the inheritor hail not from the same faith, 
Islamic law of inheritance does not apply to this situation. 
As per the Quranic ruling a Muslim can marry a woman from 
Ahl al-Kitab (Jews and Christians) but the Jewish or Christian widow 
of a Muslim will not get any share in her husband's wealth, except 
what the deceased has wished through a will. Muslim husband too 
has been denied any share in his dead wife's (Jew or Christian) 
property. Ulama have consensus over the ruling that Muslim and non 
- Muslim cannot inherit each other's wealth. '^* 
'^' Al-Bukhari, Kitab al-Faraiydh. 
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Difference of Nationality {Darayn): 
If the deceased's inheritor has settled in Dar al-harb or a non -
Muslim county, he will be denied the right to inherit from the 
deceased's property who was, at the time of his death, a citizen of 
Dar al-lslam, a Muslim nation. It is very close to the most modern 
international law; its wisdom is to ensure that the flow of wealth is not 
from a Islamic land to a non - Islamic region. This law is not 
applicable to the immigrants who enter another country for visit or 
trade purposes. In the beginning after the Hijrah from Makkah to 
Madinah, the law was promulgated that those who preferred to live 
behind in Makkah were denied the share in the property of their 
relatives who died in Madinah. 
The Will: 
In his life-time ever one is empowered to spend and distribute 
his property on his own accord.^^ And also, as the Quran explicitly 
states, on the eve of his death he can dictate a will concerning the 
distribution of his property and the will is to be concretely respected. 
But the Prophet (S.A.W.), as the sole interpreter of the Quran, has 
limited the amount of the will to only one third of the total property, 
and also clarified that the rightful shares would not be governed by 
any provision of the will.^^ 
On what basis the size of the will is limited to only one - third of 
the wealth? 
^^  Al-Hidayah, vol. IV, Kitab al-Wasayat, p. 337. 
^^  Ibid., vol. Ill, Kitab al-Wasiyyah. 
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"Sa'd b. Abi Waqqas, a senior companion, reports that the 
Prophet (S.A.W.) came to visit me as I was sick in the year of his last 
Hajj. I told the Prophet that my condition is taking day by day a turn 
for the worse. I have enough wealth but except my only daughter I 
have no other inheritors. Should I donate two-third of my property for 
some charitable cause." The Prophet said, "No." I enquired, "what 
about half of it?" He replied, " No." I said, "what about one - third?" 
The Prophet answered: "yes, you can donate one - third, but this is 
still too much. It is better for you to leave your inheritors affluent than 
to deprive them of your fortune causing them to stretch their hands 
before public for the sake of livelihood."^'' 
In the light of the above - quoted Hadith, fuqaha are unanimous 
over one - third portion as the maximum limit for will, which stands 
null and void if this limit is flouted.^^ None is allowed to transfer 
through will his property but only upto one - third of it. Abdullah b. 
Abbas who was the Prophet's cousin and is considered among the 
authorities on the law of inheritance is on record: "I wish the people 
had gone down to the point of one - fourth in the will, since the 
Prophet (S.A.W.) had referred to one - third as still much."^^ 
" Al- Bukhari, Kitab al-Salat, Kitab al-Wasiyyat. Kitab al-Farayedh, and Hajjat al-Wida'. 
^^ Al-Hadayah, Kitab al-Wasayah, vol. IV, p. 358 
^^  Al-Bukhari, Kitab al-Wasiyyat 
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Through the provision of will, Islamic law of inheritance has 
been a bit relaxed, reducing its rigidity. When a person knows that 
one of his relatives or next of kin will get deprived due to the particular 
nature of the law, he can and should leave a will specifying the 
otherwise-affected relative's share in his wealth. To elucidate the 
point further, Zaid has two sons but one of them dies prior to Zaid's 
death, leaving behind some Children. According to the law Zaid's 
grand-children will get nothing in Zaid's wealth which will all be 
grabbed by the only surviving son. Zaid, in this situation could be 
encouraged to specify some share for his late son's children, in his 
will. 
Will for non-Muslims: 
As has been stated above, Muslims and non-Muslims cannot 
inherit from each other; but they can leave a will for each other. The 
author of famous fiqh treatise, Al-Hidayah says: "It is allowed for a 
non-Muslim to leave a will for a Muslim and vice-versa." he presents 
two main arguments: 
1) The Quran encourages Muslims to treat their non-Muslim 
compatriots generously: 
"Those who did not fight against you in the cause of al-
Din, and also did not drive you out of your homes, Allah 
does not prevent you from doing good to them and 
meting out justice to them. Verily, Allah loves those 
doing Justice." 
(Quran, LX: 8) 
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2) Non-Muslims after having received protection fronri Muslims 
(individually or collectively) deserve equal treatment from humanistic 
point of view hence the property could be shared even after death, 
but only through will.^° 
Woman's Right to Inherit: 
In the Islamic scheme of inheritance Women, too, get certain 
shares, daughters, wives, and mothers have all been allotted their 
portions in the deceased's property. In their absence grand mother, 
maternal grand mother, grand daughters, and maternal grand 
daughters are eligible to receive shares in the wealth left behind. 
Waqfala al-Aulad: 
There is another provision in the Islamic law of inheritance 
under the title Waqf ala al-Aulad' i.e. dedicated to children, which 
bars the inheritors from disposing of the property, only allowing them 
to continue dividing among themselves the proceeds and income 
from the asset. 
Comparison between Islamic and other laws of Inheritance: 
Laws of inheritance vary from nation to nation and from religion 
to religion, sometimes from one region to another in the same country 
°^ Al-Hidayah, Kitab al-Wisayah, vol-IV, P-363 
131 
such as United Kingdom where inheritance laws are different in its 
two regions, England and Scotland. France which is adjacent to 
Britain has different laws governing the division of wealth of the 
deceased. A British national can give away his entire wealth through 
verbal or written will.^^ In France where the Napoleonic Code is still in 
force, everyone is required to leave a will detailing the share of his 
child or children. Former Soviet Union had no law regulating division 
of wealth since individual or private property had been by law 
abolished from the land. Countries in the east have all different 
systems of inheritance.^^ Generally, in European nations the 
convention of 'right -of-the eldest - child' is in vogue, according to 
which the first child of the deceased grabs the entire wealth leaving 
his siblings on their own. This strategy causes the wealth to 
concentrate in a few hands. It is said that most of the new immigrants 
settled in places like America, Africa and Australia are the decendents 
of well-to-do and affluent families, who after having been deprived of 
their shares in the huge fortune left behind by their deceased parents, 
had no other option but to work hard and start their life afresh. 
This system is very defective, not only because it metes out 
injustice, and runs counter to the humaneness but also because it 
^^  S.J, David, Economic of Inheritance, Chap.-4, P-90. 
' ' Ibid 
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serves as a source for wealth concentration, giving rise to inequality 
in life. 
Islamic system, indeed, is very comprehensive which makes 
the asset reach not only all the children of the deceased but also far 
and near relatives. It helps banish inequality which has beset Europe 
and which once invited communism for its elimination. It never allows 
wealth concentration, which offers unemployment, laziness and a life 
of indulgence, all fatal to national security. 
Hindu law of inheritance, unlike European laws, seeks, to some 
extent, to remove inequality and appears to be very close to 
socialism. Hereditary asset and property is considered the entire 
family's jointly-shared wealth; the income and expenditure are both 
jointly-borne by all the members of the family; although active and 
hard-working members bear much more burden of responsibilities 
than others, all including less efficient and physically-impaired 
persons in the unit are cared for under the common-proprietorship, 
reducing the possibility of publicly-funded or government sponsored 
orphanages or old homes. 
Hindu law of inheritance, though, accommodates no less 
advantageous provisions of wealth distribution, but due to the 
common-property notion, production of wealth slows down. On the 
contrary European laws of inheritance motivate the people to actively 
participate in the production of wealth but the distribution of wealth is 
far from satisfactory, brewing various kinds of dissatisfactions, 
dejections and irritations among the people. 
Islamic law of inheritance synthesizes both distribution of 
property and freedom to produce wealth, assigning to everyone the 
exclusive right to own what one earns and produces, subject to the 
system of distribution among the rightful inheritors. 
Islamic provisions of inheritance are all essentially different 
from other laws and systems.^^ The underlying principles are so 
meaningful and delicate that they indicate Allah (S.W.T.) as their 
source. The first major principle is "who-stands-where" in the 
hierarchy of relationship with the deceased whose wealth is to be 
distributed, another provision is related to political economy according 
to which distribution of wealth among many aspirants is far better than 
its concentration in one or two hands. 
^^  Shibli Nu'mani, Seerat al Nu'man, vol 11, p 262 
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SOCIAL DISTRIBUTION OF LANDED PROPERTY 
Islamic Ideals: Quran and Hadith, 
In many European countries various social evil-effects flowed 
from a particular feudal system which allowed only the eldest son to 
inherit the estate left behind by the deceased. Females were never 
considered rightful inheritors of the property. Islam, one and a half 
millennia ago, ordained a definite share in the property for females as 
well. This ownership right given to the woman was a highly 
revolutionary economic order. The Quran says: 
'Men shall have a share of what parents and kinsfolk 
leaves behind, and women shall have a share in what 
parents and kinsfolk leave behind, whether it be little or 
much - a share ordained (by God)" 
(Quran IV: 7) 
Quranic law of property-distribution checks the concentration of 
wealth from being confined to one or a few hands. Islam emphasizes 
fair and just divisions of both moveable as well immoveable 
properties. The most interesting aspect of this tradition is that 
ownership right is divided along the lines of right to inheritance. 
Land to its size and area is beyond human capacity. It, therefore, 
seems unwise and unjust to deprive the individual or the community 
of this precious divine-fight. 
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With the extension of Islamic conquests the question pertaining 
to land-distribution became crucial and a significant one. At the outset 
the Islamic state was confined to the city of Madina but within the 
next two and three decades its frontiers extended to the three 
continents, Asia, Europe and Africa. How the Prophet (S.A.W.) and 
the four Pious Caliphs managed the conquered lands are being 
discussed below. 
Distribution of Conquered Lands: 
Iqta lands: 
In 4 A.H. another Jewish tribe in Madina was declared as 
traitors against the Islamic community. Banu Nadir, following the 
pressure of their siege by the Muslim army, requested permission to 
leave the city to make their way to Syria in exchange for their lands. It 
was granted. But now the question was how and among whom were 
the lands to be distributed. Allah sent the following Ayah guiding the 
Prophet on the matter. 
'And whatever (spoils taken) from the enemy God 
turned over to His Apostle, you did not have to spur 
horse or riding camel for its sake: but God gives his 
aspostles mastery whomever he wills: 
(Quran, LIX: 6) 
According to the above verse the landed property, acquired in 
the area of the banished Jews, belonged solely to the Prophet, who 
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distributed it among the Muhajirun who had left all their resources 
back home and some needy people from the Ansar particularly Sahl 
b. Hanif and Abu Dujana.^  
It is reported on the authority of 'Umar bin al-Khattab that the 
properties of Banu Nadir went to the Prophet (S.A.W.) as these had 
not been obtained through battle, and the Prophet (S.A.W.) used to 
take as much from the yields as to be sufficient for one year 
expenses of his entire family with the rest to be diverted to military 
purposes.^ 
Those who benefited from the Jewish lands included Zuber, 
Abu Bakr, Abdul Rahman b. Auf and Abu Dujana. They had all 
received feudal lands.^ 
In 5 A.H. the last tribe of Jewish settlements in Madinah, Banu 
Quraizah, due to their treason, courted their destruction. As per 
Quraizites' own judgment able-bodied men were killed, women and 
children enslaved, and the properties including lands confiscated. 
Muhammad b. al-Shihab al-Zuhri reports that the lands of Banu 
Quraizah were distributed by the Prophet (S.A.W.) among his 
followers.'^  
^ Al-Baladhuri, Futuh al-Buidan, p 19, Chapter Amwal Bani Nadir 
^ Al-Bukhari, Sahih, Kitab al-Jihad. 
^Ibid 
'* Al-Baladhuri, op at, Chapter Amwal Bam Ouraizah 
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In the first five years of his Madinan period the Prophet got 
control over the lands in Madinah and its sub urban areas Those 
conquered by armed operation were divided among Sahabah, and 
those brought under control without using force were declared as the 
Prophet's property and thereby as state-property. 'Abdullah b. 'Abbas 
says that the Prophet (S.A.W.) decided what he deemed fit for the 
lands lying idle and where irrigation was not possible.^ 
Crown Lands: 
Such lands included pastures and endowments. In 7 A.H. the 
Prophet conquered Khaibar, another Jewish town in Peninsular 
Arabia. The vanquished Jews left the place, leaving behind all the 
assets including durable lands. These treasures were distributed 
among Muslims.^ 
The Prophet divided the lands into thirty-six parts, keeping 
eighteen of them for state expenses and allocating the rest to 
Muslims. The distribution was in such a way that each part was 
shared by a hundred men who divided their respective portions 
among themselves.^ But keeping the situation in view the Prophet 
(S.A.W.) made a deal with those jews who had stayed back that they 
would cultivate the crown lands and the produce would be divided 
^ Abu Obaid Qasim bin Salam, Kitab al-Amwal, p 282 
® Al-Masoodi, Al-Tambeeh wa al-Ashraf 
''AL-Baladhuri, op cit, p 26 
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into two parts, with one going to the Islamic government, and the 
other being retained by the harvesters This ruling remained in place 
until the first Caliph's time but 'Umar dunng his penod banished the 
Jews to Syna and distnbuted the entire landed properties among 
Muslims ^  
Fidak Lands: 
Upon his return from Khaibar the Prophet sent Muhaisah b 
Masood al-Ansari to the inhabitants of Fidak to invite them to Islam 
The chief who was a Jew namely, Yushi' b Nun offered half of the 
Fidak in exchange of peace. The Prophet accepted it and the half of 
the lands were registered as the Prophet's own property as these had 
been achieved without using force. During Umar's caliphate the Jews 
of Fidak were persuaded to sell off their lands at reasonable pnce 
and leave the country forever ^  
Wadi al-Qura Lands 
On the way back to Madinah after settling the Khaibar problem, 
the Prophet invited the people of Wadi al Qura to accept Islam, but 
they rejected the call and readied themselves for war in which they 
were defeated. The Prophet took one fifth of the lands from them and 
the rest was allowed to be retained by the inhabitants with whom the 
Abu Obaid Qasim b Salam, Kitab al-Amwal, p 54 
' Al-Baladhuri, op at, p 29 
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Prophet made the same agreement as with the jews of Khaibar.^° 
When the pehod of 'Umar came the Jews were all paid huge sums of 
money for their lands in exchange for their voluntary exile.^ ^ 
Land-purchases by the Government 
It is noteworthy that the Prophet (S.A.W.) had allowed the jews 
of Banu Nadir to dispose off their lands before their expulsions^^ 
Banishment of the Jews of Fidak and Wadi al-Qura had been 
preceded by the purchase of their land's by Caliph 'Umar giving huge 
amount of money. 
Caliph 'Umar entered into an agreement with the tribe of 
Bujailah, whose chief was Jarir b. Abdullah al-Bajli, that they would 
be given one fourth of the conquered arable lands of Iraq in 
exchange for their participation in the battle against Iraq. They got it 
following the victory. But three years later the Caliph appealed to Al-
Bajli to hand back the lands due to the increasing need of the state. 
Jarir returned the lands and accepted 90,000 Dinar as compensatory 
price.^^ 
Government is not entitled to confiscate lands by force. Jurist 
Abu Yusuf writes: 'Imam (Head of the government) neither morally 
nor legally is authorized to deprive any Muslim or any Zimmi (non-
^° Ibid, p 34 
'^ Al-Mawardi, Al-Ahkam, al-Sutaniyyah, Chapter XIV, p 162 
^^  Ai-Bukhari, op cit, Kitab al-Buyu 
^^Abu' Ubayd, Kitab al-Amwal, p 61, Al-Baladhuri, op at, p 268 
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Muslim subject) who has entered into an agreement with the 
government, of their rights, or confiscate by force, any thing they 
14 
own. 
Lands of Najran: 
During the Prophet's life-time a delegation from Najran 
comprising its leaders visited the Prophet and entered into control 
over their landed properties, in exchange for a tax, Jizyah, to be paid 
to the Madinan ruler. The first Caliph wrote another document to 
them confirming the agreement. But after 'Umar came to power, 
Najranites, following their Riba transactions, were exiled to Syria and 
Iraq where they were recommended by the Caliph's decree to the 
people in the state, to be given tracts of land for cultivation, as 
recompense for their lands they had left behind.^^ 
Lands in Yemen: 
Delegations of Yemen had also been given a document 
guaranteeing their control over their lands and buried treasures, even 
after their acceptance of Islam. 
It has been noted earlier that the Prophet distributed the 
militarily conquered lands among the combatants, and declared the 
regions as government property if they were obtained without use of 
force, lands of the area whose natives either accepted Islam and 
^"^ Abu Yusuf, Kitab al-Kharaj, p 35. 
'^  Al-Baladhuri, op at, p 66 
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sought to be made a part of the Islamic state, or agreed to pay 
Jizyah, were allowed to be retained by their original owners; but the 
idle lands in those areas without any owners were granted to men of 
feats in appreciation of their spectacular achievements. 
During Abu Bakr's period many areas were included into the 
state's property after their fall. Abraq, for instance, was tried to be 
reclaimed by Banu Tha'ibah, but the Caliph rejected their claim and 
turned the lands into state pastures for the cattle obtained in Zakat.^^ 
In 16 A.H. Caliph 'Umar following the capture of ever-green 
and fertile Iraqi region Sawad^^ planned to distribute the lands but 
upon being advised by 'Ali left them as a permanent source of income 
for the Muslims by imposing on the Iraqis 48 or according to another 
report 24 Dirhams each as tax.^ ^ 
Amr bin Al-As who conquered Egypt wrote to 'Umar asking him 
about what to do with the lands, be left as they were for the sake of 
the future generations. 'Umar is reported to have once said: 'were I 
not mindful of the later generations I would distribute the conquered 
valleys among combatants as the Prophet had distributed the lands 
ofKhaibar.^^ 
^^  Al-Tabari, Tarikh, Events of 12 A. H. during Caliphate. 
" Al-Baladhuri, op. cit, p. 115. 
^^  Ibid, p. 266. 
^^  Al-Bukhari, Kitab al-Harth, wa al-Muzariyah 
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A Pertinent Question concerning Individual and Common 
Property - Ownership: 
Iraqi, Syrian and Egyptian lands were declared by 'Umar and 
other pious Caliphs as common property of the nation leaving no 
rooms for feudal system to emerge. This may give rise to the 
question whether Islamic economic disregarded the individual 
property ownership? The Islamic system accommodates both 
individual ownership and common property concepts. The Prophet 
had distributed Khaibar feudal lands to individuals, division of spoils 
of war during 'Umar was based on the concept of individual property 
ownership. It is at the discretion of the Imam or head of the state to 
decide the matter case by case keeping the situation in view. He can 
enforce national property concept if the situation demands, or can do 
otherwise. °^ 
Imam Abu Yusuf maintains that it is lawful for the government 
to claim the ownership of all the lands and the levy extracted from 
them to be made the source of comfort for the entire community as 
the tax is the common property of all Muslims.^^ 
Even if a land is given to an individual, there will be a provision 
of land tax in the form to be paid by the owner. The government can 
make a land the state property by purchasing it. Land is not a 
°^ Abu 'Ubayad, Kitab al- Amwal, p 55 
^^  Abu Yusuf, Kitab al- Khiraj, p 46 
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production of any individual or nations, it is God-send gift meant for 
all. The Quran announces: 
"Verily, all the earth belongs to God, He gives it as a 
heritage to such as He wills of His servants." 
fAI-Quran 7:128) 
Islamic system favours the middle path, abandoning both the 
extremes of absolute individual property ownership and of sweeping 
state control. It allows the individuals to enjoy ownership of lands as 
long as land tax is paid off, but it also rules to buy them out at 
reasonable price if the public interest warrants. 
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TAXATION SYSTEM 
In Islamic economy tax collection is not only aimed at meeting 
the state expenses but also to expand its objectives and other related 
matters. Certain taxes are exclusively meant for the needy, the poor, 
the unemployed, the disabled and the one under heavy burden of 
debt. 
Meaning of Tax: 
A government which represents a whole nation stands in need 
of a certain means of satisfaction of its ends, just as an individual 
requires wealth to live a satisfactory life. One of those sources of 
revenue is tax collection. 
Definitions of taxation vary from one expert to another. 
Economists seem to have failed to reach a definite explanation of the 
system; Well-known Irish financial analyst Bestable defines the tax as 
that part of an individual's or corporate sector's wealth which is 
collected for the sake of meeting state projects.^ 
Another expert in fiscal affairs, Dalton sees it as a compulsory 
demand imposed by the government.^ But Islamic tax system is not 
covered by either of these two definitions. According to the Islamic 
^ Bestable, Public Finance, vol III, Chap , 1, p 261 
^ Dalton, Pnnciples of Public Finance, Chap III, p 26 
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standpoint tax is that part of the wealth, spent for the welfare of the 
public, which comprises, besides others, the poor and the needy 
Direct and Indirect Tax: 
Direct tax is the one which is paid by the person upon whom 
payment is a legal obligation; indirect tax is the one which is paid 
partly or fully by another person on behalf of the tax- payer."^  Zakat, 
Jizyah etc. come under the former category and Kharaj and import 
tax etc. represent the latter. 
Tax in the Pre-lslamic Era: 
In the pre-lslamic period in different parts of the world, public 
stood victim to the rule of their respective rulers. Roman and Persian 
monarchs had cruelly burdened their subjects with too much taxes 
and levies. Economist Finley writes that the peasants had to pay for 
the basic expenses of the royal palace and the army."* Syrians and 
Palestinians had been obliged to pay more than 40 percent of their 
income by Roman Empire.^ Traders from the Arabian peninsula had 
to pay heavy taxes for their trade in Syria and Palestine.^ 
In retaliation to their bad treatment by Syrian authorities the 
Quraish of Makka also levied heavy and multi-tier system of taxes on 
^Dalton, op cit, Chap V, p 33 
•* Finlay, History of Greece, Vol 1, p 281 
^ Lord Stomp, Christianity and Economics, p 16 
® Encyclopedia of Islam, Edn I or II, Vol III, p 438, Title 'Makkah' 
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the foreign traders who visited the holy city for business. The taxes 
included entry tax, stay tax, profit tax and exit tax/ 
Fertile Nile valley was under the Roman administration. 
Farmers who constituted the majority of the region lived in poverty 
and deprivation just as the farmers In contemporary India are 
experiencing a miserable life. After the conquest of Egypt 'Amr b. al-
'As wrote to Caliph 'Umar, describing the hardships of the farmers 
who were not in a position of availing the fruit of their own toil.^ 
Egyptian ruler Muqauqis was a Roman protege paying heavy annual 
tributes to the Byzantine emperor. Coptic's separately paid poll-tax to 
the King.^ It with in a hope of redemption that the local Egyptian 
population welcomed the Muslim army who, indeed liberated the 
people from their huge tax.^° 
Ushrand Nisf Ushr: 
In early Madinan period the Ansars owning date palm trees 
reserved some portions of the yields for the most poor of the time. 
The date fruits allocated for those less fortunate particularly the 
Ashab-al-Suffah who shared the bunch dangling from the mosque's 
roof were defective and discarded ones.^ ^ To suggest a modification 
in the approach, the following Ayah came down: 
^ Encyclopedia of Islam, Vol. Ill, p. 438, Title 'Makkah' 
° Syed Ali Bilgrami, Tamaddun Arab, (Urdu tr.), p. 202. 
® Butler, The Arab Conquest of Egypt, p. 453. 
^° Ibid., p. 454. 
'^  Al-Tabari, Tafs/r, Vol. Ill, p. 51. 
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'0 you who have attained to faith! spend pure out of 
what you earn and what we have provided for you from 
the earth." 
(Quran II: 267) 
And an Ayah in Surah al-An'am made the tax compulsory: 
"Eat the ripe fruit and pay its due on the harvesting 
day." 
(Quran VI: 141) 
The Prophet's Explanation: 
The Quranic Ayat falls short of providing the necessary details 
of the amount and rate of tax. The gap was filled in by the Prophet in 
his capacity of the interpreter of the Islamic law. He wrote to Amr b. 
Hazm al-Ansari, his governor of Najran: 
"Collect from the believers' lands that are irrigated by rain water 
or fountain, but only one twentieth from the yields of lands watered 
by man-drawn buckets of water."^^ 
The letter he sent to the Himyarite rulers, reads: 
"...Remain constant in your obedience to Allah and his Prophet, 
establish Salat, pay poor-dues, set aside one fifth of the spoils of war 
for Allah and His Prophet, pay land tax at the rate of one tenth from 
the lands that yield crops with rain water and half of it from the lands 
that are irrigated by man."^^ 
^^  Al-Tabari, Tarikh, History of 10 A.H , Al-Baladhuri, op at, p 70 
'^ Ibid, History of 9 A H , p 1718 
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Ma'az b. Jabal was appointed tax collector in Yemen by the 
Prophet who explained to him to realize one tenth or one twentieth 
part from date-fruits, wheat, barley, grapes, raisins ^'^ 
Judicial Classification of lands: 
1. Ushri Land: under it comes three categories of lands 
i) Muslim lands in the Islamic state, 
ii) Rehabilitated by Muslims, 
iii) The ones captured by military force. 
2. Fay Land: the lands whose rightful owners enter into 
agreement with the Islamic administration. Kharaj tax is levied 
on this kind of lands. 'Ushri lands may be used either for 
agricultural farming or horticultural cultivation. Details of the 
taxation on the two produces are discussed below: 
Agricultural Produces: 
On the agricultural produces of Muslim lands tax is obligatory 
Imam Abu Hanifa is of the view that Ushri tax is to be realized on all 
kinds of agricultural produces. Imam Shafi'i says that tax is to be 
levied only on those produces that are preserved for food purposes, 
hence, vegetables are exempted. The taxable produces are wheat, 
barley, maize, paddy, gram, lobia, Masoor, Tibr, Jalyan etc. ^ ^ 
^^  Al-Baladhuri, op at, p 70 
^'^Al-Mawardi, op at, Chap 11, p 114 
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Abu Yusuf suggests: "In my opinion Ushri tax is applicable to 
only those produces that are stocked. Vegetable, fodder, wood, 
perishable fruits, such as water melon, cucumber, brinjal, carrots, and 
flowers are exempted. Taxable are the produces that are preserved 
and weighed such as wheat, badey, maize, Jwar, rice, cereals, oil-
seeds, almonds, onions, garlics and the likes. The fixed minimum 
weight or amount for the yields to be taxable is five Wasaq or more. 
The tax is one tenth if the crop grows with the help of rain water or 
springs, but if the farm land is irrigated by man- made means the tax 
is only half, i.e., one twentieth. Tax on less than five Wasq is not to 
be levied.^^ 
Imam Abu Hanifa and Imam al-Shafi'i are of the same view 
about the fixed minimum. Al-Bukhari also reports that on less than 
five Wasaq Zakat is not obligatory on any agricultural produce.^'' 
Horticultural Yields: 
According to Abu Hanifa Zakat is compulsory on all kinds of 
fruits. Al-Shafi'i confines Zakat only to dates and grapes.^^ Sufiyan b. 
Abdullah, administrator of Taif during the second Caliph's period, 
wrote to the Caliph asking for his permission to levy tax on other fruits 
such as pomegranate too as the production of these fruits is much 
Abu Yusuf, Kitab al-Kharaj, Part III. 
Al-Bukhari, op. cit., Kitab al-Zakat. Malik b Anas, Al-Muatta Kitab al-Zakat 
^^  Al-Mawardi, op cit, Chap. No 11, p. 112 
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more than the already taxable fruits Umar replied that the other fruits 
are not taxable.^^ The apparent reason for dates and grapes to be 
taxable is that they can be preserved after they are dried. 
Two conditions have been laid down for the Zakat on fruits 
1. Fruits are ripe and edible. If they are plucked before their 
maturity, they will be exempted from tax. It is legally 
undesirable if the raw fruits are picked only to avoid levy. 
2. The minimum amount of the yields procured in five Wasaq. 
Imam Abu Hanifa does not impose any certain minimum. To 
him Zakat is obligatory on the fruits irrespective of amount. But Imam 
Shafi'i emphasizes the estimation of the amount so as to reach 
certain point of how much is to be paid off as tax. 'Uttab b. Usayd, the 
governor of Makkah appointed by the Prophet after its conquest, had 
been directed to make arrangement to check and 'estimate the yields 
and the vineyards of Taif in order to levy tax and them. ^ ° 
Al-Mawardi is of the opinion that only the grapes are to be 
estimated, not the dates, on the grounds that the former can easily be 
estimated but the latter cannot be approximated due to the enormity 
of its quantity.^^ 
®^ Al-Baladhuri, op. cit., p. 58, Al-Taif. 
'°/ib/d.,p. 56. 
^^  Al -Mawardi, op. cit, Chapter U, p. 113. 
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In Basra date fruits were taxed only after they were brought for 
sale in the market.^^ If the fruits are destroyed in a natural disaster, 
Zakat will be condoned only if the calculation was not yet done; in 
case of the calculation already done, the destruction may not allow 
exemption. '^^  
Kharaj: 
We have seen earlier in chapter that undistributed lands in the 
Prophet's time were taken as state property to be handled and 
managed by the government. The Prophet (S.A.W.) used some of the 
yields to meet his and his family's expenses and devoted the rest the 
public welfare. 
The second Caliph 'Umar, in whose regime Egypt, Syria, Iraq 
and Persia were conquered decided, after extensive consultation with 
the Sahabah, to allow the old owners to retain the lands and levy on 
them tax to be spent on the victor army and the general public.^ '* In 
Islamic terminology this kind of land is called Kharaji land. When 
looked from another angle Kharaj is not a tax but a rent of the land. 
Fuqaha are of the view that just as the tenant pays off house rent, the 
farmer gives out Kharaj for the land he cultivates.^^ 
^^  Al -Maward, op. cit, Chapter II, p. 113. 
^^  Ibid. 
^^  Abu Yusuf, op. cit., pp. 12-15. 
^^Abu 'Ubayd, op.cit. 
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'Umar maintained the rate of land tax in some parts of Iraq as 
had been imposed on the farmers by the Iranian government. With 
few changes he also retained the system which was in place in the 
previous government in Egypt, where the farmers were granted 
virtual ownership as they were never rejected from their relationship 
with their lands, and now eviction was made illegal.^^ 
Background of Assessment Method: 
In the beginning taxation in Iran was made through division of 
the yields of crops or fruits. But during the period of Qabaz b. Feroz 
the method of division was abolished and tax-rate was fixed 
according to the size and area covered for farming in the Islamic 
period. The old system was thus retained.^'' 
'Umar ensured that neither the landlord nor the farmer was 
wronged.^° 
Kharaj - Assessment, Conditions and Principles: 
Al-Mawardi states: To assess the amount of Kharaj to be 
levied on the variety of land, kind of crop, mood of irrigation are to be 
taken into account so that the farmers do not suffer loss and justice 
prevails. Some Fuqaha add a fourth condition i.e. distance of the 
farm-land from the city or market as it effects, the price of the yields.^^ 
^^Abu Yusuf, op.cit, p 35. 
^^  Ai-Mawardi, op at, Chapter XIII, p 167. 
^^ Ibid. Chapter XIII, p 14 1 
^"^ Ibid., Chap. XIII, p. 143. 
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Kharaj rate may vary from region to region. Generosity is also 
to be displayed towards the farmers. Hajjaj b. Yusuf asked for Caliph 
Abdul Malik b. Marwan's permission to increase the amount of Kharaj 
but the Caliph rejected the request saying: Be contented with the 
Dirham you are now receiving and do not hanker after what does not 
come to you, there should also be something for farmers to lead a 
comfortable life.^° 
Concessions and Exemptions: 
Head of the state or his representative may exempt from or 
grant some rebate in the Kharaj tax in appreciation of farmer's special 
services. Abu 'Obaydah b. al-Jarrah enforced the promise of 
concession given earlier by Khalid b. al-Walid to the inhabitants of 
Dair-e-Khalid who had provided him with a ladder he used in 
battles.^^ Lands or crops destroyed by natural disaster are to be 
exempted from tax. Malik b. Anas, Abu Hanifa, Sufiyan al- Thawri, al-
Awzaee also hold this view.^ ^ 
If the farm lands become dry and get cracked due to non -
supply of water from damaged canals, it is incumbent on the state-
administration to attend to this problem and announce forgiveness for 
the tax until the repair of the system. And if the system of irrigation is 
damaged beyond repair, land is to be excepted from the tax.^ ^ 
°^ Al-Mawardi, op. cit, Chapter XIII, p. 143. 
^^  Al-Baladhuri, op. cit, p. 129, 
^^ Ibid., p. 447. 
^^  Al-Mawardi, op. cit, Chapter XIII, p. 144, 
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House or Shop on the Kharaj Land: 
If the farmer builds a house or shop on the Kharaj land, he may 
be exempted from tax. Al-Mawardi says that the area covered by the 
house is to be exempted from tax. '^' Abu Hanifa and Sufiyan al-
Thawri opine that if a Muslim or a Zimmi build shops on the Kharaj 
lands, tax is to be condoned but if the lands are used for growing 
garden, tax is to be levied. ^^  
Malik b. Anas and Ibn Abi Zib are in favour of imposing tax on 
the grounds that the shops will be a source of income to the 
owners.^^ 
Khums on Buried Treasures: 
Abu Hurairah reports that the Prophet said; "On the buried 
treasure is Khums.^'' Fuqaha derive various rulings on the matter. 
1. One fifth of the discovered treasure is to be paid as Zakat, 
regardless of who a Muslim, a Zimmi, an adult, or a minor, 
found it. ^^  
2. Treasures of anything are to be levied tax upon. Al-Shafi'i 
confines it to only gold and silver.^^ 
^''/6/cf, ChapterXIII p 145 
^^  Al-Baladhuri, Futuh al-Buldan p 448 
' ' Ibid 
^^ Nail al-Awtar, w\ IV, p 147 
^^AI-Mughni,\J0\ III, p 22 
^^ Nail-al-Awtar,yo\ IV,p 148 
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3. After Khums has been taken away the rest of the treasure will 
go to the finder.''° 
4. There is no certain minimum. Khums is to be paid on any 
quantity or amount of the treasure.''^ 
5. The moment the treasure is found, Khums is to be paid. One 
year condition is not applicable."^ 
Zakat on Mines and Minerals 
Allah has deposited countless of minerals and metals beneath 
the earth in plenty. Gold, silver, copper, iron, petrol, coal tar are very 
useful to man. Zakat on them is interpreted variously. 
In the light of this Quranic Ayah- "0 you who have attained to 
faith! spend pure out of what you earn and what we have provided for 
you in the earth." (Quran, II: 267). Fuqaha are all agreed upon the 
Zakat of minerals but differ on when, how much and on what certain 
minimum Zakat is obligatory. 
Imam al-Shafi'i is of the opinion that Zakat is only on gold and 
silver, not on other metals or minerals."^ Imam Abu Hanifa and his 
disciples opine that Zakat is on the mineral which could be melted in 
fire and then molded according to the desired shape. Liquid or solid 
'^°AI-Mughni,\/o\ IV, p 148 
'' Ibid, p 20 
2 Ibid 
''^  Yusuf al-Qarzawi, Fiqh al-Zakat, (Urdu tr Shams Pirzadah), Idara Da'watuI- Ouran Jun 
1980, pp 253-55 
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minerals that cannot be melted do not fall, according to Hanafi school 
of thought, under the Zakat items.'^ '^  
As to the payable amount scholars are not unanimous. Imam 
Abu Hanifa, Abu 'Ubayd, Zaid b. All, Baqar, Sadiq, all are in favour of 
Khums."*^  Imam Ahmad, Imam Malik, Imam Shafii, and Ibn Ishaq all 
have gone for one fortieth.''^ 
Argument in favour of Khums: 
The basis for the view that 'Khums is on minerals' is the Hadith: 
'on the treasure is Khums.' It is argued that treasures are of two 
kinds: buried by man and deposited by Allah, hence Khums is on 
both the deposits. Shiite Fuqaha liken the minerals to the spoil of war 
on which Khums is to be levied. They argue that whatever man 
achieves without payment whether it is on the land, beneath the 
earth, or in the sea, is booty, hence Khums is to be paid. 
Other Sources of State Income: 
Booty: Fuqaha classify booty into four categories: 
1) Usara, 
2) Saby, 
3) Lands, 
4) Moveable wealth. 
''Ibid. 
' ' Ibid. 
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1) Usara: Male adult non-believers who are made captive by Muslim 
army men in the battle. It is at the discretion of the head of the state 
to kill the captives, release them with or without ransom money, or 
exchange for Muslim captives in the hands of the enemy.'*'' The 
Quran gives clear-cut ruling on the matter: 
"Then tie them up as prisoners, either in order to 
release them later on or also to ask for ransom, until 
war lays down her burdens." 
(Quran XLVII: 4) 
The Prophet set free some captives in exchange of ransom 
money and some were exchanged for Muslim prisoners of war.''^  
Ransom money is to be distributed among participating soldiers after 
one fifth of it has been reserved for the state treasure. 
2) Saby: Female adult and male minor prisoners of war. They are at 
no cost to be killed."*^ They are to be distributed among combatants 
or released in exchange of ransom money, one fifth is to be allocated 
for the government exchequer. 
3) Lands: Head of the state has the right either to distribute the 
conquered lands as the Prophet (S.A.W.) did to the lands in Khaibar, 
or not to divide but to annex as state property just as the second 
"^  Al-Mawardi, op at, Chapter XII, pp 125-6 
'^ Ibid 
' ^ ib id.p 128 
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Caliph 'Umar made the lands in Egypt, Syria and Iraq a source of 
revenue for the state.^° 
4) Amwal: Moveable wealth comes under the purview of general rule 
of spoils of war, that are not touched before the victory in the 
battlefield is established; after the battle is over it is upto the chief of 
the army to decide when and where to hand out to the army men 
their respective shares in the booty.^ ^ 
Jizyah: 
The word Jizya is derived from the word Jaza which means 
recompense or return^^. Jizya is in exchange for giving protection to 
the tax payer." The Quran mentions. 
"Fight the ones who were given the Bool<.... until they 
pay the poll tax of their own accord and act submissive." 
(Quran, IX: 10) 
This tax is levied on the non-Muslim citizens of Islamic state. In 
return their security is guaranteed. They have two rights over the 
government: 
1) They are not to be wronged, 
°^ Muhammad Yusufuddin, Islam key Maashi Nazaryey. 
*' Al-Mawardi, op. cit, Chapter 12, p. 133, 
^^ Ibid., p. 136. 
^^  Ibid. 
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2) They are to be protected. It is reported on the authority of 
Abdullah Ibn Umar that one of the last wills made by the 
Prophet (S.A.W.) was: "Give protection to the Zimmis".^^ 
'Umar the Caliph also left a will for his successors to ensure the 
protection of the Zimmis.^^ 
Jizya in Iranian and Roman Empires: 
Jizya tax could also be traced back in Persian and Byzantine 
lands before Islam.^^ Historian Ibn Athir says that the Persian ruler 
Anusherwan had imposed protection tax on the people excluding 
members of administration, members of the royal family, ministers, 
the army and servants attached to the king. The amount of Jizyah 
was in the range of 8-12 Dirhams per head.^^ 
Scope of Jizya: 
According to the Quran Jizya is to be levied on the people of 
scripture i.e. Jews and Christians. But the Prophet in his capacity as 
the interpreter of the Quran, extended this protection tax to Magians 
of Hijr and Bahrain.^^ During his Caliphate 'Umar did not know what 
to do with the Magians who could not have been categorised as Ahl-
al-Kitab. 'Abdul Rahman b. 'Auf solved the problem by bearing 
^''Al-Mawardi, op c/f, Chap 12, p 137 
^^  Al-Bukhari, op at, Kitab al-Jihad 
^'^ History of Persia, pp 201-2 
^^  Ibn Athir, Tarikh al Kamil, vol 1, p 161 
^^  Al-Bukhari, op at, Kitab al-Jihad 
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testimony before the Caliph that he heard the Prophet as having said; 
'Deal with the Magians in accordance with the same laws as 
applicable to the people of scripture.^^ 'Uthman, the third Caliph, in 
whose regime the frontiers of the Islamic state extended as far as 
deep into Africa, included the non- believers of the new territories in 
the list of those on who Jizya to be imposed. Muhammad b. Shahab 
al-Zuhri says. The Prophet levied Jizya on the Magians of Bahrain, 
'Umar did the same with the Iranian Magians and 'Uthman realized 
the protection tax from the people of Barbars.®° 
Precedence's have led Fuqaha to agree on the ruling that a 
non-Muslim whether from among Ahl al-Kitab or not who chooses to 
live in an Islamic state is to be protected socially, politically, 
economically and religiously in exchange for polltax. Abu Yusuf 
opines: All polytheists, i.e. Magians, pagans, sun- worshippers, moon 
worshippers, Stabilities and Samarites will be imposed polltax. 
Amount of Polltax: 
During 'Umar's time Syrian non-Muslims had to pay annually 
one Dinar each. Later on the Caliph made some amendments that, 
tax- payers were all classified according to their economic status into 
three categories: rich, middle income group, and poor and the tax-
amount was fixed accordingly-Syria and Egypt were used to gold 
59 
Al-Baladhuri, op.cit, p. 26; Malik b. Anas, Al-Muatta, Kitab al-Zakat, Bab al- Jizyah. 
®° Malik b. Anas, op.cit, Kitab al-Zakat. 
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coins, hence the tax-payers had to pay in gold coins, but people of 
Yemen, Iraq, Bahrain, Iran, Armenia had to pay in silver coins. Syrian 
nch were levied four Dinars each but the silver-coin regions were 
asked to pay forty Dirhams per head. 
Aslam, a freed slave of 'Umar, reports: 'on those using gold 
coin four Dinars and on those using silver coin forty Dirhams had 
been imposed during 'Umar's time, in addition to that they were also 
obliged to entertain Muslims as guests for three days.^ ^ 
Ibn Nujaih once enquired from Mujahid b. Jubayr as to why Syrians 
had to pay four Dinars whereas Yemenites only one Dinar. The latter 
CO 
answered: It is because of difference in financial position. 
'Alfi b. Talib, the fourth Caliph maintained the polltax imposition 
in accordance with the economic status of the people. He had 
directed his administrator in Iraq to impose forty-eight Dirhams as 
annual polltax on those who used horses of Turkish-breed and gold-
bangles in their hands, forty Dirhams on medium scale traders, and 
only twelve Dirhams per head on farmers and others.^^ 
Time of Jizya Payment: 
Jizya is to be paid after the completion of a lunar year. If the tax 
payer dies or accepts Islam, for the period until his death or accept 
®^  Malik b Anas, op at, Kitab al-Zakat, Bab-al-Jizyah 
"Al-Bukhar, op at. Kitab al-Jihad 
^^  Al-Baladhuri, op at, p 271 
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Islam, tax will be realized from the property of the deceased or that of 
the new Muslim The tax Is to be calculated from the tax payer's 
attaining adulthood 
Exemption Ruling: 
If a poor man turns rich, he is liable to pay Jizya but if the nch 
becomes poor he is to be exempted '^^  If a Zimmi accepts Islam, 
Jizyah ruling will automatically drop from him, as he no longer 
remains a Zimmi but becomes a member of the Ummah During the 
period of the four pious Caliphs this ruling was in force. 'Umar b 
Abdul Aziz, an Umayyad Caliph, wrote to his administrators to 
exempt the one who accepted Islam from payment of Jizya.^'' 
Octroi: 
Import duty was another means of revenue for the Islamic 
state. It was an old system dating back to pre-lslamic period. Arab 
and non-Arab both regions imposed this tax on the foreign traders 
Makkan obligatorily realized one tenth of the trading commodity from 
the foreign traders who entered the city.^ ^ 
Introduction of Import Duty in Islamic State: 
During the Prophet's and Abu Bakr's time no octroi was 
charged from foreign traders who were allowed to do their business 
"^^  Al-Mawardi, op at, p 139 
^^  Malik b Anas, op cit, Kitab al-Zakat, Bab al-Jizyah 
^^  Muhammad Yusufuddin, op at, Vol 1, p 78 
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freely. But during the second Caliph's period when the Islamic 
frontiers extended to as far as Roman and Persian lands, this free 
trade policy was amended. The main reasons for octroi imposition 
during 'Umar's time was that Muslim traders had to pay entry tax in 
other countries.^'' 
Abu Musa al-Ashari wrote to 'Umar that Muslim traders were 
charged import duty in the non-Muslim regions, 'Umar asked him to 
impose the same kind of tax on the non-Muslim foreign traders who 
entered Islamic lands for business.^^ 
'Umar had set up octroi posts along the land and sea-route 
borders of Egypt, Syria and Iraq. Justification for such tax is that the 
government safeguards the life, honour and wealth of the traders. Al-
Sarkhasi says. The octroi collector was appointed to realize import 
duty from the foreign traders entering the Islamic land, and to protect 
them from thiefs and robbers. ^^  
Amount of Import Duty: 
'Umar had also imposed the import duty on native Muslim and 
Zimmi traders. The former had to pay only one-fortieth part of their 
imported merchandise and the latter one twentieth. This relaxation 
was in consideration of their Zakat and Jizya payments respectively. 
" Abu 'Ubayd, op. cit, p. 534. 
^^  Abu Yusuf, op. cit., p. 78. 
^ Al-Sarkhasi, Al-Mabsut, vol.11, p. 1 99. 
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The letter the Caliph 'Umar had written to Abu Musa al- Ashari 
contained very clear instruction: Zimmis are to be charged one 
twentieth amount as tax and Muslims are to be asked to pay one 
Dirham out of every forty Dirham. If the merchandise was of less than 
200 Dirhams worth, no duty will be imposed. ^ ° 
Ziyad b. Hadid says: 'Umar had appointed me to collect octroi 
one tenth from the foreign non-Muslim traders, one twentieth from the 
Zimmis and one fortieth from the Muslim traders/^ 
Octroi in latter Periods: 
Caliphs and rulers after 'Umar continued the system. Zuraiq b. 
Hayyan al-Damashqi reports: Three Umayyad rulers, Walid b. Abdul 
Malik, Sulaiman b. Abdul Malik, and 'Umar b. Abdul Aziz wrote to him 
to impose on the Muslim traders entering the city for trade purposes 
one Dinar out of every forty Dinar and half Dinar out of twenty Dinar, 
but not to charge anything if the merchant possessed less than that, 
and one Dinar out of twenty Dinars on the Zimmi merchant but not to 
impose any duty if he had less than a third of that:^^ 
Concession in Import Duty: 
Sayeb b. Yazid reports-! was tax collector along with Abdullah 
b. 'Utbah b. Masood in the market of Madinah during 'Umar's time. 
™Yusuf, opc/f,p 78 
^'Abu'Ubayd, op c/f, p 533 
^^  Malik b Anas, op at, Bab Zakat al-Arz 
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We charged one-tenth from the Nabatite traders. But the Caliph 
ordered to reduce the duty on wheat and oil import to one twentieth, 
giving incentive to the merchants to bring the commodities in large 
quantity/^ 
^^  Malik b. Anas, op.cit, Kitab al-Zakat. 
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LABOUR 
Principles and Teachings 
The most important and fundamental issue of labour is that of 
dignity of labour and the labourer, which even in today's civilized 
world with the exception of a few nations such as the US and ex-
Soviet Union Republics, is looked down with contempt Despite all 
intellectual and cultural advancements, oeople are still prejudiced 
towards manual labourers who are given no honour at all in the 
society Modern educated youth abhor even to imagine working m a 
profession which requires physical toil Professions such as carpentry 
and architecture, though highly-paying sources of livelihood, are not 
considered worth-cherishing 
In many countries, including India, one of the oldest human 
civilizations, the entire family feels humiliated and stand outraged, if 
any of its member adopts the profession of handicraft This kind of 
unsympathetic and antagonistic approach can never let skilled or 
unskilled laborers achieve recognition in the society and thereby 
expect better and dignified life 
Islamic Approach: 
Islam's contiibution among many others, to humanity is tnat it 
has eliminated all types of discnminations among human beings All 
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artificial criteria of distinction, injected on the theoretical plane, the 
spirit of human equality and fraternity, declared, on the practical 
horizon, manual labour to be an honourable profession thus elevating 
the labourer to the new heights of dignity. 
Labour, a source of service benefiting the individuals, 
organizations, factories and mills, is also a form of wealth consisting 
of both the characteristics: profit and exchange. The Quran also 
identifies labour as an asset like territory, property, and cash etc. 
Musa (Peace be upon him) had grazed the cattle of his wife to pay 
the latter's dower. Shueb (Peace be upon him), father in law of Musa, 
addresses his son in law in these words referring to the dower to be 
paid to his daughter. 
He said; I intend to wed one of these two daugtiters of 
mine to you, on condition tliat you serve me for eigtit 
years; but if you complete ten years, it will be (a favour) 
from you. But, intend not to place you under a difficulty. 
If Allah wills, you will fine one of the righteous 
(Quran, XXVIII: 27) 
Labour, mentioned by the Quran as a significant source of 
earning, helps one earn wealth even without any capital being 
invested. The Quran describes the life of two prominent prophets, 
one of whom was the employer and the other his labourer, Shueb 
and Musa respectively. The former appoints the latter as shepherd 
for his cattle. 
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The latter, while accepting the offer, clarifies: 
He (Musa) said that is settled between me and you 
which ever of the two terms I fulfilled, there will be no 
injustice to me, and Allah is surely over what we 
bayous. 
(Quran, XXVIII: 28) 
Likewise, Khizr, generally believed to have taught Musa many 
secrets of the Divine-plan, has been referred to in the Quran as an 
architect: 
Then they both proceeded, till when they came to the 
people of town, they ask them for food but they refused 
to entertain them then they found there in a wall about 
to collapse and He (khizr) set it up straight. (Musa) said 
if you have wished surely, you could have taken wages 
for it. 
(Quran, XVIII: 77) 
The last Prophet himself tended goats and entered into trade 
on commission. He, in his later days, used to mention them proudly, 
adding: "worker is a friend of Allah" 
LAWS OF LABOUR 
Freedom of Profession: 
Islamic civilization is characterized by, among other things, 
freedom of profession to earn livelihood, high or low. As has been 
repeated by mentioned above, Prophet Musa tended other's livestock 
for eight or ten years. Ali Reports: "I , having once learned that the 
Prophet (S.A.W.) was hungry, set out looking for some job to earn for 
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the Prophet, worked for a few in their gardens, and brought back 
seventeen dates, which I earned by watering the dry soil with 
seventeen buckets of water, in the service of the Prophet who shared 
the fruits with me.^  
One day the Prophet (S.A.W.), having seen unusual black 
spots on a Sahabi's hands, asked him whether there was written 
something on your palms, he replied that there was nothing scribbled 
but it got blackened due to hard labour involving the use of shovel to 
break the rocky soil, the only available source of livelihood for him 
and his family. This made the Prophet appreciate his hard-work by 
kissing his hands.^ 
The Prophet (S.A.W.) taught his people not to avoid or 
consider a profession however mean or low. Aishah, one of the 
Prophet's wives reports that the Prophet (S.A.W.) on being informed 
that the Muslims whom he had encouraged to adopt some handicraft 
remained hesitant, addressed his Companions criticizing their 
approach of discriminating a work which he himself did, and noted in 
the end that he was more pious and conscious of God.^ 
Thus, Islamic economy provides freedom of profession and 
guarantees dignity of labour. 
Ibn Majah.Sunan, Bab al-Rajalu Yasqi Kulla Dalvin bi Tamari 
^ Ibn Athir, Usudal, Ghaba - under sad al Ansari 
^ Al-Bukhari, op.cit; also Muslim, op.cit., 
170 
Labour Charges: 
Labour-wage has its comprehensive impact on the society of 
which the labourers are bonafide members whose standard of living 
remains low following less income. Consequently, the whole nation 
will get adversely affected since everywhere the workers, whether 
skilled or unskilled, account for the majority of the population. 
Economists have differed in opinion over how much the 
labourers are to be paid for their labour. Nothing final has been 
determined. But the underlying spirit in Islamic economics seeks to 
encourage the employer to increase the amount of the wages of the 
labourer to enable him to get his basic needs fulfilled. One can 
assess the high value of this Islamic directive from the following 
statement of the Prophet (S.A.W.): 
"They (slaves) are your brethren who have been placed under 
you. So, whoever has been made by Allah the master of his brother, 
he should feed the latter what he himself eats, and clothe him what 
he himself wears; and you should riot assign him a work beyond his 
capacity, rather you should help him in such kind of burden.'^  
From this ruling four principles can easily be inferred: 
1. The employer should consider and treat the employee like his 
brother. 
"* Al-Bukhari, op.cit, Kitab al-lman. 
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2. The level of the economic standards of the two should be the 
one and the same. The former has to ensure that the latter 
should get the same food and clothing as he prefers for 
himself. 
3. Nature and time of work allocated to labourer should not be 
tiresome or beyond his natural capacity. 
4. Exacting and tiring tasks could also be entrusted to the servant 
but he should be provided cooperation as much as possible. 
Answer to the question as to how much burden or how many 
hours of daily work should be fixed for workers could be derived from 
this Hadith: 
Someone asked the Prophet (S.A.W.) "which act is the most 
rewarding in the eyes of Allah?" The Prophet (S.A.W.) said: "Regular 
one even although little. Select what you can perform easily.^ 
It should be the principle. If the number of workers out number 
the available opportunities of work, the wage-rate decreases. It is not 
only the economists' view but also a general observation. The 
solution to this problem is free movement of workers within and 
without the country. If a worker wants to move to another place in a 
bid to earn more, he should be allowed to do so. This emigration of 
workers will help maintain the wage-rate. On the other hand the 
^ Ibid, Kitab al-Riqaq 
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government is bound to help unemployed workers and the poor 
classes through the Zakat system. The Quran provides a principle 
related to the free movement of workers: 
The who emigrates (from) his home) in the cause of 
Allah, will find on earth many dwelling places and plenty 
to hire by. And whosoever haves his home as an 
immigrates into Allah and his messengers, and death 
over takes him, his reward is then surely in combent 
upon Allah. And Allah Is ever oft-forgiving, most 
merciful. 
(Quran, IV: 100) 
After World War I Britain issued an insurance scheme for the 
unemployed workers, which was based on Sir William Sewerage's 
proposals and suggestions. All of these advices were already parts of 
the Islamic system of economy. Second Caliph, "Umar had made 
several efforts to determine how much could be sufficient for one 
time's meal so that the daily allowance to the poor could be 
disbursed. Islam believes that every living being is provided 
sustenance by Allah (S.W.T.) who exhorts in the Quran: 
"Do not kill your children out of fear of poverty. We 
provide for them sustenance as well as for you". 
(Quran XVII: 31) 
"We distributed among them their sustenance in this 
worldly life". 
(Quran, XLIII: 32) 
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Islamic government could use Zakat and other kind of 
development tax to fulfil the responsibility of ensuring the poor's 
livelihood.^ Zakat is mainly to help less fortunate people: 
"The Sadaqat are only for the poor and the needy, and 
those who collect them, and those whose hearts are to 
be reconciled, and to free the captives, and the debtors, 
and for the cause of Allah. Allah is All knowing and All-
wise". 
(Quran, IX: 60) 
Abu Masud al-Ansari reports that if the Prophet (S.A.W.) made 
an appeal for contribution, we would go to the market to look for 
some work of loading and unloading market-stuffs, and get enough 
quantity of food-grain out of which we would give Sadaqah and use 
for our own food/ 
Hajjaj b. Yusuf, the then governor of Iraq, directed the 
managers of building department to fix the daily wages of the workers 
according to their daily food-expenses. On this formula a Canal, 
which had been left incomplete during Sa'd b. Abi Waqqa's period, 
was completed.^ 
It was due to the fair and just system of wage disbursement of 
Islam that the people who were hungry, wearing tattered pieces of 
clothes and walking long distances without any source of 
6 M Hamidullah, Islamic Solution of the Basic Economic Problems', in Islamic Culture 
dated 10th ApriM 930. 
^ Al-Bukhari, op cit, Kitab al-Salam 
** Al-Baladhuri, op. at, p 274, Battle of Jalula. 
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conveyance, in the beginning of the Islamic penod, turned affluent in 
the PIOUS Caliphate's time 
Owner-Labour Relations: 
Employer-worker relationship has been mentioned in the Quran 
in a highly unheard of manner. The qualities a worker is suggested to 
possess are strength and honesty 
"And said one of them (the two women) O my father 
hire him venly, the best of men for you to hire is the 
strong, the trust worthy" 
(Quran, XXVIII 26) 
And the quality of the employer is justice 
He said, I intend to wed one of these two daughters of 
mine to you, on condition that you serve me for eight 
years, but if you complete ten years, it will be (a favour) 
from you But, intend not to place you under a difficulty 
If Allah wills, you will fine one of the righteous 
(Quran, XXVIII 27) 
These two instances from the Quran summarize the mode of 
relationship between an employer and his worker. It could also be 
made the basis for all kinds of complications arising from the work 
place. 
A Hadith further explain the matter: "Every Muslim is the 
brother of another Muslim who does not do any wrong to his brother ^  
' Al-Bukhan, op at, Kitab al-Maza(im wal-Qasas, also Muslim, op at, Kitab al-Birr 
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"None of you is sincere in his claim of being faithful unless he desires 
for his brother what he desire for himself.''" "A person came to 
Prophet (S.A.W.) and asked how many times he should forgive his 
slave for his mistakes. The Prophet kept silent but when the man 
repeated his enquiry, the Prophet said: "Every day seventy (70) 
times.''^ 
According to old Arabic usage the number 70 referred to very 
many times. By application of the above principles the ever-widening 
gap between the employer and the worker could easily and 
successfully be abridged. 
Prophet's Treatment of His Attendants: 
Anas, who had served the Prophet (S.A.W.) for over ten years, 
reports: after the Prophet (S.A.W.) settled in Madinah, Abu Talhah 
brought me to him and said: "0 Prophet of Allah! this is Anas, an 
intelligent boy, he will serve you as an attendant. I served the Prophet 
at home as well as in travels and he never criticized the work I did, 
and never called for an explanation for what I could not do.^ ^ Anas 
^°AI-Bukhari, op.cit, Kitab al-lman. 
"^ Al-Tarmidhi, op.cit, Abwab al-Birr wal-Silah. 
^^  Al-Bukhari, op.cit, Kitab al-Diyat and Kitab al-Wasiyyat. 
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says in another report: "I remained ten years in the Prophet's service, 
and he never said fie and never questioned me why or why not".^ ^ 
The Prophet (S.A.W.) used to visit sick attendants. Once he 
went to see an ailing Jewish lad who was his servant.^ "^  
Although he was quite kind-hearted and generous with his 
attendants, in his personal matters, he was very strict in non-personal 
matters. He checked the accounts of Zakat Collection and called for 
explanation from the administrator, if there was found any irregularity. 
Justice Towards the Employee: 
Islam has urged its followers to be just in their dealing with their 
workers. The Prophet (S.A.W.) once said that he would stand as an 
enemy against three categories of people, on the Day of Judgment 
The third one was described by the Prophet (S.A.W.) in these words: 
"The one who hires a worker, gets his work done but does not 
pay to him his wages.^^ The Prophet directed his people: "Pay the 
labourer's wage before his sweat dries.^^ And the Prophet prohibited 
^^  Ibid, Kitab al-Adab 
^* Ibid, Kitab al-Salat 
^^  Al-Bukhari, op at, Kitab al-Salam 
^^  Al-Baihaqi, Sunan, Kitab al-ljarah 
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the hiring of a worker and assigning him the work without agreeing on 
the amount of wage. 
Government Intervention: 
In case of any problem of stand off between workers and the 
employer, the Islamic administration has full right to intervene. 
Al-Mawardi writes: "If a person metes out any injustice to his worker, 
that he, pays less wage or allocates extra or excess work, the 
administrator will check and warn him. If the worker is doing wrong, 
that is, he works less but demands more wage, he will be prevented 
and warned. If the row continues, the government authority will 
decide the case.^'' 
The government has also the responsibility to monitor the 
master-servant relationship. Abu Masood al-Ansari says: I was one 
day beating my slave, I heard a voice: "Abu Mas'ood, beware, Allah is 
more powerful." I looked back, it was the Prophet (S.A.W.), I 
immediately declared: 0 Prophet of Allah! I set this slave free, now to 
seek the pleasure of Allah." The Prophet said: "If you did not do that, 
^^  Al-Muwardi, op.cit., p. 242. 
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hell-fire would burn you/^ 'Umar had a routine to make a round of 
suburban areas of Madinah every Saturday, if he found any slave 
toiling under the heavy burden of his work, he would help him ^ ^ 
Al-Mawardi rules: "It is the duty of the administrator to call for 
an explanation from the masters who are found wronging their 
slaves, and to ask them not to put more burden on them.^° 
Share in Profits: 
In order that the employer-worker relation get consolidated and 
for the worker to get motivated to contribute more towards 
productivity, the proposal of share in profits seems to be very 
effective. This scheme seeks to get at least one part of the entire 
profits caused by workers but owned by the employer distributed 
among the workers.^^ 
Abu Hurairah reports: "The Prophet (S.A.W.) said: when 
anyone of you is served a meal by his slave, if he does not allow him 
to sit with him, he should give him some portion as he (slave) has 
devoted his energy to prepare it."^^ 
^^  Muslim, op.cit. 
^^ Malik b Anas, op cit 
Al-Mawardi, op c/f, Chap II, p 12 
^^  Tasg, op cit, vol II, pp 335-36. 
^^  Al-Bukhari, op at 
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What one can infer from this prophetic directive is that the 
worker be also given a share in the produce i.e. the profit, besides his 
wage. 
Profit sharing scheme, if properly implemented, could prove a 
catalyst in the work place. It will serve as an impetus for the better 
performance, which will certainly lead to increase in productivity, and 
will also cause the negative elements like dishonesty, irregularity, 
cheating, and rivalry etc. to disappear. As a matter of fact, the 
existing system in which the worker is tightened from all sides results 
not only in material or monetary loss but also spiritual, intellectual, 
and moral hazards. 
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BARTER SYSTEM 
Equitable wealth distribution is followed by another equally 
significant question concerning mutual exchange of Commodities. 
Everyone earns wealth in order to meet his needs but not all kinds of 
his products help him fulfil all of his requirements. Exchange or barter 
is the answer to this situation, whereby he swaps his things with those 
produced or owned by others. 
The Creator has made His Creations dependent on one 
another; no one can live a viable and meaningful life in isolation from 
his fellow beings. So is the case of countries and nations. Some 
regions possess natural resources which are either not available or in 
a very little quantity in some other places, necessitating exchange of 
things. As a matter of fact, the continuous and fair division of wealth 
encourages more and more exchange of wealth. 
Barter Its Meaning: 
Generally, Fiqh sources define barter or sale as "exchanging 
one's assets with the other's with mutual consent." Mutual consent is 
the part of the act; as it is to ensure that the swapping takes place 
without any coercion. 
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Money: The Replacement of Barter: 
In old times, Arabia, like the rest of the world practiced barter 
system known as Muqaedhah. Ali is reported to have exchanged his 
famous camel, namely 'usayfar with twenty ordinary kind of camel's.^ 
The Prophet (S.A.W.) wanted to replace this barter practice 
with money system. Abu Sa'eed al-Khudri reports: "A man, who had 
been appointed as an administrator at Khaibar once came back to 
Madina and presented the Prophet (S.A.W.) with some excellent 
dates. The Prophet asked him: "Are all the dates of Khaibar of the 
same quality?" "No", the administrator replied, "O Prophet of Allah, by 
God no. We exchange one Sa' (measure equivalent to a big bowl) of 
these dates with two Sa' and two Sa' with three bowls of the fruit of 
other quality. " The Prophet (S.A.W.) advised: "Don't do that, you 
should sell out your ordinary dates in exchange of Dirhams which you 
could use to buy another measure of the best quality dates."^ 
It is the money alone which serves to gauge the value of these 
things, whereas in barter system there is a practical difficulty in 
ascertaining the right value of the things exchanged, which, even 
though of the same kind, due to the differences in quality increases 
the possibility of injustice inflicted on either of the two participants 
^ Malik b. Anas, Al-Muatta, Kitab al-Bu'yu 
^ Al-Bukhari, op.cit. Kitab ai-Wikalah and also, Kitab al-Buyu. 
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bringing it closer to Riba-transaction, as the Prophet said that it was 
RIba. 
A tradition, on the authority of Abu Sa'eed al-Khudri, has it that 
Bilal presented some good-quality dates to the Prophet (S.A.W.) who 
asked him where he had brought it from. "I had some low-quality 
dates," BUa\ explained, "I exchanged two Sa' of that with one Sa' of 
this good quality dates, as I wished to present it to our Prophet." The 
Prophet (S.A.W.) un-approvingly said: "This is absolutely Riba-
transaction, do not do that, when you wish to buy dates of good 
quality, sell out your below-standard dates in exchange of some thing 
else, and then you can buy the required one with the acquired thing."^ 
Modern civilized society may not fully appreciate the pros and 
cons of this old barter system leading it to consider the system an 
imaginary one, since we are used to the money system, which carries 
innumerable facilities and advantages that are not fully available in a 
barter system used by the earlier less civilized people. 
Elimination of Exploitative Mode of Barter: 
In ancient Arabia there were in vogue various methods of 
barter, some of which the Prophet (S.A.W.) banned. According to one 
mode traders from the towns, following a tip-off, used to go 20-30 
^ Al-Bukhari, op.cit, Kitab al-Wikalah. 
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miles from the town and waited, there they met the small trade 
caravan originating from some villages and leading towards the town 
to sell their goods. It was here that they bought all the goods in 
advance with a view to disposing of the keenly awaited commodities 
to the townsmen at the price they themselves wished."* 
Another way of transaction involved some city-agents for the 
outside traders who used to sell their own goods in the city market 
under the direct supervision and instructions of the former. In this 
business sometimes the agents, and at other times the village 
traders, suffered loss. Abdullah b. Abbas quotes the Prophet (S.A.W.) 
as saying: "Don't go to welcome and lead the outside trade-cravan 
carrying grains, and no townsman organize sale for the outsider." 
Taoos, who has reported this Hadith through Ibn Abbas' asked the 
latter to explain the sale for the outsider. Abdullah b. Abbas said that 
the city-dweller should not mediate or serve as middle-man.^ 
In all these modes of trade the basis is speculation which, at 
times, offers monopoly of a few people over the commodities, leading 
to perilous frustration of the common man Tasg has referred to the 
popular and practical meaning of speculation: trading on behalf of 
non-commercial people who have entirely different profession or in 
" Muhammad Yusufuddin, op at, vol II, pp 460-61 
^ Ai-Bukhari, op at, Kitab al-Buyu, Muslim, op at, Kitab al-Buyu, Malik b Anas, op at, 
Kitab al-Buyu, Abu Daud, op at, Kitab al-Buyu 
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other words, participation of non-professionals in the market 
activities.^ 
Trade with Gambling: 
in Arabia there was also an other mode of sale which involved 
elements of gambling, which the Prophet (S.A.W.) prohibited. 
1) Bai' al-Munabadhah (Sale by throwing): 
In this kind of sale the buyer bought clothes or anything else 
without touching or looking at them to assess the quality and 
the value.'' 
2) Bai' al-Mulamasah (Sale through touching): 
The buyer only touched the goods without looking at them.^ 
3) Bai' HibI al-HubIa (Sale of Pregnant Camel): 
The buyer bought a pregnant she-camel on the condition that 
he would pay off the price only after the animal delivered the 
young one.^ 
4) Bai' al-l-iisat (Sale contract with stone-throwing): 
° Al-Bukhari, op cit, Kitab al-Buyu 
'' Muslim, op at, Kitab al-Buyu 
^ Al-Tirmadhi, op at, Abwab al-Buyu, vol VII, p 238 
^ Al-Bukhan, op at, Kitab al-Buyu 
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In this transaction the trader said to the buyer that when the 
latter threw pebbles towards the former the sale contract would come 
into effect. ^ ° 
Short Selling of Agricultural Produce: 
In Madina farmers would sell their fruits and crops before they 
were ripe and mature. The Prophet (S.A.W.) prohibited the sale of the 
dates still on the tree before they turned ripe, and also the standing 
crops until the stalks turned white and until there was no longer any 
fear of natural calamity on the crop." In another Hadith, on the 
authority of Anas b. Malik, the Prophet, who was requested to explain 
the signs of ripeness of dates, said the red colour would serve as a 
sign of the ripeness of the fruits, and asked his Companions as to 
what one would give to his brother in exchange of his money or 
wealth if Allah stopped the dates from turning ripe and mature.^^ This 
and all the above-mentioned transactions were banned by the 
Prophet (S.A.W.). 
In India the above practice is quite common. Mangoes are sold 
even long before the trees bear flowers which turn into the initial 
°^ Al-Tirmidhi, op.cit., Abwab al-Buyu, vol. VII, p. 238. 
" Al-Bukhari, op.cit, Kitab al-Buyu. 
''Ibid. 
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stage of the fruit. This mode necessarily brings loss to either of the 
two parties. It is against the Islamic system. 
Some Fuqaha have allowed this kind of sale keeping the local 
customs and practices in view. But in the situation where crops or fruit 
trees get destroyed due to natural calamity, the buyer has been 
allowed to claim for the loss. 'Umar b. Abdul Aziz always ruled that 
the buyer be compensated if the crops or fruits turned useless.^^ 
Total Ban on Fraud and Deceptive Advertisement: 
In pre-lslamic Arabia traders used tricks in weight and 
measure.^ '* The Quran stresses time and time again honesty in 
dealings: 
And come not nigh to the orphan's property, except to 
improve it. Until he attains the age of full strength; give 
measure and weight with (full) justice; - No burden do 
We place on any soul, but that which it can bear; -
Whenever ye speak, speak justly, even if a near relative 
is concerned; and fulfil the Covenant of God' Thus doth 
he command you, that ye may remember" 
(Quran, VI. 152) 
"Give just measure. And cause no loss (to others by 
fraud)"; "And weight with scales true and upright"; And 
withhold not things justly due to men, nor do evil in the 
land, working mischief". 
(Quran, XXVI: 181-83) 
Malik b Anas, op est, Kitabal-Buyu 
Muhammad Yusufuddin, op at, vol I, p 92 
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Woe to those that deal in fraud; Those who, when they 
have to receive by measure from men, exact full 
measure, But when they have to give by measure; or 
weight to men, give less than due; Do they not think that 
they will be called to account?; On a Mighty Day; A Day 
when (all) mankind will stand before The Lord of the 
Worlds?" 
(Quran, LXXXIII: 1-6) 
There are many other places stressing the same message. 
Ahadith are also full of such teachings which declare all kinds of 
fraud, cheating, and tricks in sale unlawful and undesirable. Arabs 
had a practice called 'misrat' in which the cattle owner left the milk in 
the cattle's udder for several days so as to let the camel or goat' 
udder appear full of more milk and thereby make the potential buyer 
assess the value of the animal mistakenly. The Prophet is quoted by 
Abu Hurairah to have said: don't make your camels and goats 
• Misrat'.^^ 
'Najsh' was another sale tradition prohibited by the Prophet 
(S.A.W.). To quote much more price of the good than its real or 
reasonable one in a bid to make the buyer deem the article as greatly 
valuable and dupe him into buying it is 'Najsh' which literally means 
cheating and fraud. 
Speaking lies, false display and untrue description of the 
commodity have all been banned by the Prophet (S.A.W.), who once 
^^  Al-Bukhan, op est, Kitab-al-Buyu, Abu Daud, op at, Kitab al-Buyu 
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disapproved a shopkeeper's apparent attitude of keeping his 
customers in dark about the actual quality of his merchandise by 
reproaching him. Then, why did you not keep the wet portion of the 
heap upside so as to let the buyer see its defect? And one who does 
cheats has no relationship with us"^ ^ 
Four Modes of Sale-Purchase: 
Sale-purchase could possibly be carried out in four ways: 
1) Purchase of the merchandise by cash, with the transaction 
taking effect immediately. 
2) Purchase first but the payment be deferred. 
3) Payment first but possession of the purchased goods deferred. 
This is called Bai 'Silam. 
4) Neither payment nor goods transferred to the buyer but the 
sale-purchase contract be entered into in advance. This mode 
of transaction stands prohibited in Islam, as the money and the 
goods are both unreal, which may trigger various kinds of row 
stemming from distrust and imaginary apprehensions. 
The above three modes are accepted as lawful in Islam which 
imposes certain conditions in a attempt to close all the doors of any 
possible chaos. 
'^ Muslim, op.cit, Kitab al-lman. 
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Bai' Silam: 
In Islamic law of trade it is deemed necessary for the 
commodity to be in possession of the seller with this condition being 
fulfilled payment could be made in advance. This is termed as 'Bai' 
Silam'. Supply of the goods may also be made on order. This mode is 
called 'Bai' Istisna'. But in these transactions the parties have been 
urged to clearly articulate many things in order to dispel any possible 
controversy. Abu Hanifa has defined seven things to be told to each 
other by the seller and the buyer: (1) name of the goods (2) Its kind, 
(3) its quality, (4) its amount or size, (5) the value and amount of the 
money to be paid, (6) the venue of the transaction, and (7) period and 
time for supply and delivery of the goods. In short, Bai' Silam could be 
applied in all those things whose quality and amount could easily be 
assessed and written down.^'' 
The Prophet (S.A.W.) had advanced certain amount of dates to 
Abu Sufiyan even before the treaty of Hudaibiyah to buy animal skins 
and leather.^^ It shows Bai' Silam could be applied even at 
international level. 
^^ Al-Hidayah, Kitab al-Buyu, Bab al-Silam 
^^  Al-Sarkhasi, >4/-/Waibst7f, vol X, p 92, also Sharah-i-Kabir, vol 1, p 70 
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Ihtikar (Hoarding): 
In pre-lslamic Arabia traders practiced hoarding. Traders used 
to buy the entire stock from the trade-caravan and hold it back with a 
view to creating artificial shortage of the commodity in the town so as 
to get a hiked price. Modern economists deem it as another form of 
monopoly. Speculators grab a particular good's entire supply, hold it 
back for a time and, later on, sell out it at a higher price.^^ 
Al-Awzaee (d.157 A.H.), a great jurist of his time in Syria, says: 
"The hoarder interferes in the normal market activities."^° 
The Prophet (S.A.W.) disliked and disapproved hoarding. He 
said: "The hoarder is sinner."^^ He also pointed out to the hoarder's 
psyche: "The hoarder is very bad. When Allah causes the market-
price to plummet he feels sad, and when He does it to soar, he 
rejoices."^^ 
The Prophet (S.A.W.) had categorically prohibited hoarding. ^^  
The Ruling of the Four Pious Caliphs: 
'Umar, the second Caliph, prevented the people to practice 
hoarding. He once declared: 
'^ Tasg, op. cit, vol. I, Chap. XV, p. 210. 
°^ Abu Daud, op. cit, Kitab al-Buyu. 
^' Ibid. 
^^ Muslim, op.cit, Kitab al-Buyu. 
^^  Al-Bayhaqi, Sunan, Kitab al-Buyu. 
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"No hoarding is allowed in our markets. Those in possession of 
surplus money, refrain from buying the stock entering our market, to 
hoard it. One who brings grains in winter or summer all the way from 
one's country is 'Umar's guest, who is free, as Allah wishes, to sell 
and hold on his own accord."^"* 
'Uthman, the third Caliph, had also prohibited hoarding during 
his Caliphate.^^ 
Hoarding is undoubtedly an exploitation of the poor and 
common man who can not postpone certain needs of his life to some 
later date, and finds compeUed to pay the existing mar}<et price which 
is far higher than the normal one.^ ^ 
Fuqaha on Hoarding: 
There is little controversy over what kind of hoarding falls under 
the prohibited category and what other types of hoardings could be 
allowed. Sa'eed b. Al-Musayyib who was once asked by someone as 
to why he practiced hoarding, replied: Ma'mar b. Abi Ma'mar, a 
Sahabi from Banu 'Adi b. K'ab, used to hoard date-stones, thread, 
linen and seed.^'' 
Muhaddith Abu 'Isa al-Tirmidhi (d. 279 A.H.) says: 
'^' Malik B. Anas, op.cit., Kitab al-Buyu. 
^^  Ibid. 
^^Tasg, op.cit, vol. I, Chapter XV, p. 212. 
"Abu Daud, op.cit, Kitab al-Buyu. 
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"Fuqaha always disapproved hoarding of grains; some scholars 
relaxed the ruling in the hoarding of things other than food-grains 
Abu Hanifa, Abdullah b. Mubarak were of the view that there was no 
problem in hoarding cotton, tanned leather and some other things of 
the same nature ^ ^ 
Generally, Fuqaha do not allow hoarding of food-grams 
"Hoarding of food-grains for man and animal's fodder is undesirable, 
provided that it is done at a place where it causes harm and loss to 
the people, but in case it does not affect the citizens, it could be 
practiced."^^ 
Many Fuqaha including Abu Hanifa declared not all kinds of 
hoarding unlawful at all times. They confine the unlawful hoarding to 
food-items such as wheat, barley, dry grass and green grass. 
Abu Yusuf s ruling is quite well-defined: 
"Holding back and stocking anything, whether gold, silver or 
clothes, falls under hoarding if it inflicts harm to the general public."^" 
Government Intervention: 
The hoarder harms general public and denies their right to buy 
and use the commodity, his act of hoarding, therefore, will be 
declared by the government as undesirable, hence the government 
^^  Al-Tirmadhi, op at, Abwab al-Buyu', vol V, p 270 
^^  Al-Hadayah, vol IV, Kitab ai-Karahiyyah, and also vol III, Kitab al-Buyu 
^° Al-Hadayah, vol IV, Kitab al-Karahiyyah, and also vol III, Kitab al-Buyu 
193 
wields the right to intervc-nc and punish the culprit. The court hearing 
this case may issue and order the hoarder to hold back only what he 
considers required for him as his family and sell out the rest in the 
free market, and also warn him against further hoarding. But if he 
repeats the offence, the court may put him in prison so as to remove 
the harmful aspect from the people.^ ^ 
Economic Welfare to the People: 
One of the basic principles of Islam is that social and unmated 
benefits stand preferred to the individual and personal advantages. 
The Quran bans alcohol and gambling because they are very harmful 
to the society. 
They ask thee concerning wine and gambling. Say "In 
them is great sin, and some profit, for men; But the sin is 
greater than the profit". They ask thee how much they 
are to spend; Say: "What is beyond your needs" Thus 
doth God make clear to you His Sins: in order that ye 
may consider 
(Quran, II: 219) 
That is why manufacturing, trading, and drinking of wine are all 
Haram. Likewise, a Hadith says: "Neither sell out nor buy the singer 
female slaves."^^ 
Islam has prohibited, on the same principles, all transactions 
such as gambling, speculation, hoarding, creating artificial shortage of 
food grains, less weighing and measuring, Riba, theft, robbery, wine-
'' Ibid. 
^^  Al-Tirmidhi, op.cit., vol. V, Abwab al-Buyu; p. 181 
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sale and wine-brewing which may bring profits to some individuals but 
cause the society at large to suffer loss and disadvantages. 
Rationing: 
In normal situation Islamic administration does not interfere in 
market-force concerning price-fixing. It is based on the Prophet's 
directive: 
"Price-determination rests only with Allah (S.W.T.). It is He 
alone who provides sustenance, reduces it and expands it and price 
is in His control."^^ 
But in extraordinary situations like drought or war the 
government is empowered to take in food-grains under its control and 
make arrangements for its distribution so that every one gets their 
share. 
Rationing During the Prophet's Period: 
In the early Madinan period the Prophet (S.A.W.) used to send 
expeditions to waylay the Quraishite trade-caravan with a view to 
blocking their activity and putting pressure on the Makkans to review 
its stand on the nascent Islamic state. Jabir b. Abdullah reports that 
one such brigade under the leadership of Abu Obaidah b. al-Jarrah, 
^^  Al-Tirmidhi vol,VI, Abwab al-Buyu, p. 53 
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consisting of three hundred strong men including me, sent by the 
Prophet towards the coastal route, faced shortage of food as the 
provision was almost depleted. The commander urged his army men 
to collect together all the remaining personal dates, which made up 
not more than two sacks, which were given to the leader who would 
distribute very thriftily the dates among his soldiers.^" 
During Umar's Time: 
In 18 A.H. the Hijaz region faced severe drought, which 
necessitated comprehensive arrangements of food-grain collection 
and distribution. The Caliph did it. He sent directives to the governors 
of unaffected provinces to send stocks of food grain. 'Amr b. al-As, 
the Egyptian governor, who had initially planned to send loads by 
Camel,^^ made arrangement to supply the grains weighing 3000 
Ardab each in twenty ships which anchored at the Port of Madinah. 
The Caliph 'Umar went to inspect and issue orders about how and 
where to keep the load safe and distribute it to the people. He built 
two spacious go downs for the purpose, and asked Zaid b. Thabit to 
prepare a list of the needy people according to their status in the 
society, and issue cheques or coupons bearing the name of the 
persons concerned, duly stamped.^ ® 
'^' One Ardab is equivalent to about 200 kilogram. 
^^  Ibn Sa'd, op.cit. vol. III, p. 224 
^^Ya'qubi, Tarikh, vol II, p. 177. 
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During the Reign of Mu'awiyah: 
During the reign of the first Umayyad ruler, Mu'awiyah the 
governor of Medina, Marwan al-Hakam had set up rationing system 
and issued, for that purpose, coupons to the public. It is said some 
people would sell their coupons to others. Zaid b. Thabit and another 
companion approached the governor complaining and warning 
against the coupon-sale practice. Marwan took note of it and issued 
order to curb this attitude and practice.^'' 
^^  MaJik b. Anas, op.cJt., Kiiab al-Buyu. 
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COINAGE/CURRENCY 
Beginnings of Coin: 
In the early stages of culture things were obtained in return of 
other things, but at a later stage this system was replaced by another 
instrument of exchange; required things were now bought in 
exchange of coins comprising of definite values. Before and during 
the early Islamic period the things used in place of money were eggs, 
bread loaves, silver, tree-balk, coral etc.^  
Coin - Definition: 
Initially, the Arabic term for coin, 'Sakkah' meant the seal made 
up mainly of iron joined together with some pieces of gold and silver, 
but later on the engraving of Alphabets and pictures on the seal were 
referred to as Sikkah or Coin.^ 
Ibn Khaldun describes how in ancient times the coin was made. 
Dirham and Dinar (silver and gold) in rounded form and of standard 
weight and quality were pressed with the seal already engraved with 
invested words and pictures, to get them printed in the right shape.^ 
I Al-Maqrizi, Al-Nuqud al-lslamiyyah, p. 18. 
Ibn Khaldun Muqaddamah; also al-Mawardi, Al-Ahkam al Sultaniyyah, Chap. XIII. p. 149. 
^ Ibid. 
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Antiquity of the Coin: 
The Holy Quran tells us that several thousand years ago the 
coin was in vogue. The story of the people of cave states very clearly 
about its use. 
Such (being their state), We raised them up (from 
sleep), That they might question each other Said one of 
them, "How long have stayed (here)? They said, "We 
have stayed (perhaps) a day, or part of a day", (at 
length) They (all) said, "God (alone) knows best how 
long ye have stayed here... Now send ye then one of 
you with this money of yours to the town: let him find out 
which is the best food (to be had) and bring some 
Satisfy your hunger therewith: And let him behave with 
care and courtesy. And let him not inform any one about 
you. 
(Quran, XVIII: 19) 
Even in the story of Yusuf there is a mention of coin: 
The (brethren) sold him for a miserable price, - for a few 
dirhams counted out: In such low estimation did they 
hold him! 
(Quran, XII: 20) 
Al-Tabari writes that the people of Prophet Shueb designed coins."* 
Islam and the Coin: 
From many instructions and suggestion made by the Prophet 
(S.A.W.) it is evident that he wanted the barter system to be replaced 
with the coin system through which the sale and purchase could be 
carried out. It is the coin representing money value used in almost all 
kinds of Islamic transactions like Zakat, dower, biood-money, penalty 
payment, Kharaj, Jizya, wages, etc. Fuqaha view the coin as a 
"Al-Tabari, Tafseer, vol. XII, Ayat7:85 
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necessary item of exchange in various contracts like Shirkat and 
Mud hah bah. 
Beginning of Islamic Coinage: 
In pre-lslamic Arabia Roman Dinar (Gold Coin), Iranian Dirham 
(Silver Coin) and Yemenite Coin (Copper) were accepted in Taif, 
Makkan and Madinan markets. The copper-corn, which the people 
usually nibbled from its corner causing its value and weight 
plummeting, were accepted by the traders not by number but by 
weight.^ 
In the beginning of the Islamic period the same coins were in 
use. During the Prophet's and the first Caliph's time there was no 
change in the coinage-policy. 'Umar also did not interfere into this 
matter even after the victory over Egypt, Syria and Iraq. In 18 A.H. 
when faced with famine, the second Caliph decided to distribute 
certain weight of food grains, which were like Roman and Persian 
coins in shape and form, with the difference, that the Islamic coins 
were engraved with either 'Al-Hamdulillah', 'Muhammad Rasulullah' or 
'La llaha lllallah.'^ 
In Iran there were three denominations of the coin: (1) Baghli 
comprising eight Dangs (an Iranian standard weight), (2)Tabari weight 
^ Al-Baladhuri, Futuhul al-Buldan. 
® Al-Maqrizi, Ahmad Taqiyuddin, Al-Nuqud al-lslamiyyah, p. 5. 
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four Dangs, (3) Maghrabi of three Dangs, and (4) Yamani made up of 
only one Dang. 'Umar ordered the most popular coins of both highest 
and the lowest denominations to be collected and weighed together. 
Baghli and Tabari were the coins high in demand. They were of 
twelve Dangs together. The Caliph approved the Islamic Dirham to be 
minted in half of their weight i.e. six Dangs.^ 
The third Caliph, Uthman minted another coin engraved with 
•Allah Akbar.'^ 
Islamic coins were not minted in large numbers because the 
coins of the previous governments had not been done away with, they 
were maintained having the same value. It is also on record that the 
second and the third Caliph's changed the Bait al-Mal's mixed coins 
into pure silver ones.^ 
Khalid b. al-Walid, in his capacity as commander in chief of the 
army had minted copper coins for military purposes. Mu'awiyah had 
also introduced gold coins on which he got engraved his picture with 
a sword hanging from his neck.^° 
Coins of Abdullah b. al-Zubayr: 
After the period of Mu'awiyah Muslims got involved in a civil war 
^ Al-Mawardi, Al-Ahkam al-Sultaniyyah Chap XII p 147 
^ Al-Maqrizi, op cit, p. 5 
^Al-Baladhuri, op at, p 469 
'"Al-Maqnzi, op at, p 5 
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over the issue of leadership. Abdullah b. al-Zubayr laid his claim over 
Makka as the leader of Muslims and made a successful Iraq with his 
territory. In 70 A.H. he asked Mus'ab b. al-Zubayr to mint new coins 
on which were engraved 'Allah' or other phrases of blessings.^^ These 
coins were both of gold (Dinar) and silver (Dirham).^^ 
Coins of Abdul Malik: 
The most prominent figure in the history of Islamic coins is 
Abdul Malik b. Marwan. In 74 A.H. he got minted gold and silver coins 
an a large scale, and abolished the other non-Islamic coins. Musa'b b. 
al-Zubayr says that the Dinar of Abdul Malik's period was engraved 
with 'Qui, Hu Allah Ahad' on one side and 'La llaha lllallah' on the 
other, and it was hedged with silver on which was written the name of 
the city where it was minted and 'Muhammad Rasulullah' and 
'Arsalahu Bil Huda Wa Dinil Haqq.'^ ^ 
It is said that Abdul Malik was the first to introduce engraved 
Islamic coins called as Dirham and Dinar; but Wahb b. Kaisan says 
that he had seen Dirham and Dinar of Islamic orientation before those 
of the Umayyad period.^^ 
" Al-Baladhuri, op.cit, pp. 469. 
^^  Al-Baladhuri, op.cit, pp. 467. 
^^  Ibn Khaldum Muqaddimah, p. 248. 
'"Al-Baladhuri, op.cit, p. 467. 
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Introduction to Islamic Coinage: 
A very interesting episode is tlie introduction of Islamic coins 
during the time of Abdul Malik b. Marwan. The Romans imported 
Egyptian papers in exchange of which they paid gold coins to the 
Umayyad ruler. Later on the Caliph Introduced the writing of 'Qui Hu 
Allah Ahad' and other Quranic Ayat on the letter-heads for 
correspondence between him and the Roman king who expressed his 
disliking and wrote back to his Muslim counterpart that he give up 
these words or he (The Roman King) would start printing, on Roman 
Dinar to be sent to him, something unworthy of the Prophet, Abdul 
Malik got shocked and outraged and called Khalid b. Yazid b. 
Mu'awiyah and narrated the whole episode to him, asking him to 
suggest some viable way to solve the matter. Khalid assuredly 
suggested to the Caliph to stop the dealing with the Roman Kingdom 
and mint his own Islamic coins. The Umayyad ruler felt very happy 
with this advice.^^ 
Abdul Malik wrote a message regarding minting of coins to 
Hajjaj b. Yusuf, the then governor of Iraq, who minted coins and sent 
them to Madina where several Sahabah were still alive. They did not 
say anything about the coins but expressed their disliking for the 
^^  Al-Askari, Kitab al-Awael; also, Al-Suyuti, Tarikh al-Khulafa, p 83, also Al-Baladhun, 
op cit, p 240 
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picture printed on them. Sa'eed b. al-Musayyib found no problem and 
also started use of those Islamic coins.^ ® These coins were first 
minted in 74 A.H. 
Minting Arrangement: 
Upon getting the Caliph's order, Hajjaj b. Yusuf enquired the 
people about how the hanians minted their coins; and, then set up a 
mint where he invited experts in minting, printing and engraving skills 
and know-how. He used this centre not only for official coins but also 
allowed traders and other interested persons to get their coins minted 
in exchange of a service charge which was used by the governor in 
wages and salaries of employees of the mint. Hajjaj had, out of extra, 
care, stamped the hands of the minters.^'' 
Yusuf b. Umar, the successor of Hajjaj b. Yusuf as the governor 
of Iraq, treated harshly the printers, designers and engravers. He 
chopped the hands of some of them and tattooed their skin. Three 
coins called as Hubairi, Khalidi and Yusufi were considered the most 
excellent. Abu Ja'far al-Mansur, the second Abbasid Caliph, did not 
accept land-tax (Kharaj) through the coins of the Umayyad period 
except the above three.^^ Abbasid and the later periods witnessed 
many other remarkable changes in coin-designs and shapes. During 
'^Al-Maqrizi, op.cit, p. 6. 
" Al-Baladhuri, op.cit, p. 469. 
''Ibid, 
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the Muwahidun period silver coins were minted and circulated in the 
market. They were quadrangular in shape.^^ 
Custom and Introduction to Coins: 
Money has been is a part of human social life. Both influence 
each other; money has its impact on social attitude and behaviour, 
and social norms and customs do shape and orient the pattern, of 
wealth. Introduction to coins is no exception. Historically, whenever 
the ruler attempted to introduce new coins to replace the old ones, 
customs, habits and sensitivity of the public proved stronger than the 
law and penal codes.^° 
In this light one could understand the reason why the shape 
and picture of 'Umar's coin were similar to that of Khusro of Iran. 
Likewise their pictures too; it was in an imitation of Ceasur's coins. 
People, particularly the ignorant and illiterate, accepted the coin with 
known shapes, designs and engravings, hence the continuation of old 
pictures and forms become a necessity. Australian Dollar, for 
example, still has the same picture and design which was used in 
1780A.D.2' 
^^  Al-Baladhuri, op.cit, p. 469. 
° Jewenz, Money and Mechanism of the Exchange, Chap VII p 78 
' ' Ibid., p. 79. 
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Currency: 
Al-Baladhuri says: 'Umar planned to introduce a coin made of 
Camel-skin, but he abandoned this idea when he was advised that no 
camel then will remain alive.^^ Another scholar and historian furnishes 
a totally different information. He says that 'Umar introduced leather 
coin, or rather leather notes.^ ^ It shows that like minting of coins 
currency notes were also introduced by the government. The value of 
the currency is stipulated by the government. So, that may it be in 
operation so long as the government remains strong. 
Currency Note - Substitute: 
In early centuries of the Islamic era currency note was 
substituted by gems. A traveler intending to travel a longer distance 
intending to travel for about a month used to exchange his huge 
amount of Dinars with gems which he could carry easily and also 
safely to the destination where he would sell the gems off in 
exchange for local money for his expenses.^ '^  
International Currency: 
International currency occupies another significant place in 
Islamic economy. On the eve or the Prophet's bi'thah the markets in 
^^AI-Baladhuri, ope//, p 470 
^^  Al-Ketani, Kitab al-Taratib al-ldanyah vol-l p 422 
^^  Jurji Zaidan, Tarikh al-Tamaddun al-lslami, vol V, p 108 
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Makka and Madina accepted Persian, Roman and Yemenite coins 
which were required particularly by the traders planning to go outside 
Arabia. Money changers always took a service charge. Bukhari has 
quoted Ahadith refering to such kinds of service charges as Riba.^ ^ 
Uthman reports: "The Prophet said: "Do not sell out one Dinar for two 
Dinars, and one Dirham for two Dirhams."^^ 
Abu Huraira reports: "The Prophet (S.A.W.) said: "Exchange Dinar 
with Dinar and make sure that none of them is less or more the other 
in value."^^ The only way to avoid this problem is the standardization 
of the coins of all countries in accordance with their value and weight, 
and abolition of exchange system which often triggers many problems 
in the business world, particularly in the developing countries who are 
exploited by the developed ones. 
A modern economist Jewenz opines that this matter seems to 
be closer to the Islamic concept and his description of his own idea 
appears to be practical commentary of the Prophet's ruling given 
above.^^ 
Elimination of Duplication: 
With a view to putting a stop to any kind of corruption in the 
^^  Al-Bukhari, Kitab al-Buyu, also Kitab al-Sarf. 
' ' Ibid. 
" Malik b. Anas, Al-Muatta,K\lab al-Buyu. 
^^  See for details Jewenz, Money and the Mechanism of Exchange, Chap. XiV, pp. 167-68. 
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coinage of Islamic governments, in the past, had made elaborate 
arrangements to safeguard the mint from any possible intrusion from 
outside. Dirhams and Dinars were engraved with the official seal, 
which left no chance for any alteration or duplication,^^ which the 
Fuqaha have declared a cognizable offence.^° 
A person, who was caught minting coins, was brought to 'Umar 
b. Abdul Aziz, the Umayyad ruler, who ordered him to be imprisoned, 
and for his minting machine to be confiscated and destroyed in fire.^ ^ 
Alteration in and nibbling of coins have been very old practice, 
which scholars have prohibited and suggested for such persons to be 
brought to book. They base this ruling on a Quranic Ayat concerning 
Prophet Shueb and his people who were criticized by the former for 
their unjust and unfair method in their business. Ibn Zaid, a well 
known Mufassir and Faqih, says that Prophet Shueb had prevented 
his people from nibbling silver and gold coins, but the latter adopted a 
very adamant attitude and said that the coins belonged to them, they 
were fully authorized to do anything to their wealth, either nibble, cut, 
burn, melt or throw away;^ ^ upon which Prophet Shueb said: 
^^  Al-Mawardi, Al-Ahkam al-Sultaniyyah, Chapter XIII, pp, 148-49 
°^ Ibid. 
^^  Al-Baladhuri, op.cit, p. 471. 
^^Al-Tabari, Tafseer, vol. XII, p. 58; Al-Mawardi, op.c/f.; Al-Baladhuri, op.cit, p. 470. 
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He said: "O my people! See ye whether I have a clear 
(sign) from my Lord, And He hath given me sustenance 
(pure and) good as from Himself? I wish not, In 
opposition to you, to do I only desire (your) betterment 
And my success (in my task) in Him I trust, And unto 
Him I look". 
(Quran, XI 88) 
The Prophet (SAW) too prohibited the nibbling and cutting of 
coins.^^ A Qazi or jurist of Basra Muhammad b. Abdullah was of the 
view that the Prophet's directive was against the cutting of coins to 
shape it differently; and another group of scholars opined that the 
prohibition was of nibbling the coins from their sides, as it caused the 
coin to loose its weight whereas the practice was to determine the 
value of the coins according to numbers.'^ '* The nibbled coins were in 
no way of the same weight and value as the original ones.^^ 
Adulteration is to be checked and the offender punished. The 
government has the responsibility to eliminate such an evil practice in 
the market. The Prophet (S.A.W.) has ruled that the adulterator 
looses his identity as Muslim.^ ® 
33 
Abu Daud, op at, Kitab al-Buyu 
^^  Al-Mawardi, op at, p 149 
^^  Ibid 
^^Ibid.p 240 
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CONCLUSIONS 
Inevitability of Economic Enterprises 
Un!ike other religions and spiritual teachings, which either look at 
the mundane activities with indifference and aversion or treat man's 
indulgence in worldly affairs as a necessary evil, Islam considers the 
physical life including economic activities inevitable for the everlasting 
bliss in this world and in the life hereafter. The Quran and the Prophet's 
statements are very clear on this matter. 
One of the most significant aspects of man's respectable position 
on the earth is that he has been provided sustenance which he has to 
achieve through his utmost endeavour. 
"Indeed, we have conferred dignity on the children of 
Adam, and born them over land and sea and provided 
for them sustenance out of the good things of life, and 
favoured them for above most of our creation." 
(Quran, XVII: 70) 
With a view to ensuring physical development, which is essential 
for spiritual growth, man has been exhorted to eat and drink. 
"O you who believe eat pure things which we have 
provided for you as sustenance." 
(Quran, 11:172) 
"Eat and drink but do not waste: verily he does not love 
the wasteful." 
(Quran, VII: 31) 
'Indeed, we have given you a place on earth, and 
provided thereon means of livelihood for you " 
(Quran, VII 10) 
Earning livelihood comes next to none but devotional ntes such 
as salat 
"And when the prayer is ended, disperse freely on earth 
and seek to obtain God's bounty " 
{Quran, LXII 10) 
The Prophet (S.A.W.) has appreciated the role wealth plays in 
shaping one's character. "Wealth is helpful in living a virtuous life "^  
Comfortable life is not something to be scorned at. "Among all the 
means of man's well-being are a spacious house, a good neighbour and 
a good conveyance."^ Poverty is very harmful. The Prophet used to 
invoke Allah to protect him from a state of being penniless. "O Allah, I 
ask your refuge from hunger."^ Muslims are advised to: "Seek refuge 
with Allah from poverty, shortage of means, humiliation, and from doing 
any wrong or from being wronged.'"* 
Trade or labour activity has been glorified. "Aishah reports that 
the Prophet (SAW) said: Verily, the best livelihood man gets is what he 
earns through his effort."^ 
^ Ahmad B Hanbal, Al-Musnad, Vol V, Egypt, 1313 A H , P 219 
^ Al-Bukhan, Al-Adab al-Mufrad, P 67 
^ Al-Nasai, Al-Sunan, Dar-al Kutub Ai-llmiyyah, Beirut, 1991, Vol IV P 452, Hadith No 7903 
Al-Nasai, OP cit p451, Hadith No 7900 
^ Ibid, p 5, 'Hadith No 6046 
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"Economic System of Islam vs. Capitalism and Socialism" 
As discussed in the body of the thesis, Islamic economic system 
of can neither be equated with capitalism nor be regarded as a 
socialistic scheme. The two are diametrically opposed to the Islamic 
concept, objective and means of economic life. Capitalism advocates 
absolute freedom in trade and commerce, it hardly allows human 
aspects to be taken into consideration. Under this system the poor has 
the likelihood of always remaining victim of the exploitation at the hands 
of the rich. In socialism the individual has no right to property. What 
matters in its eyes is the collectivity and the state. In either the former or 
the later universal economic well-being of the man and the community 
remains elusive. 
Islam takes the well-being of both the individual and the society 
into consideration. Its principles regarding private ownership, 
inheritance freedom of economic enterprise, cooperation and generosity 
and total ban on usury and interest all ensure the true prosperity of all 
individuals regardless of sex, persuasion, social status, colour or caste. 
Islam never prescribes any idea concerning economic as 
separate and isolated from other phases of human life. On the other 
hand the other systems, whether based on socialism or capitalism, 
invariably deal with wealth, keeping the human life aside, to them the 
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objective is wealth not human welfare which is the objective oi Islamic 
economy. 
"Contemporary Relevance of Islamic Economy" 
Islam is not a mere a philosophy dealing with high ideas and 
concepts. It is a complete scheme of life, that has full capability to 
ensure success in the life for the entire humanity. History bears 
testimony to the fact that the Islamic economic system brought about 
unexpected and undreamt of prosperity in major parts of Asia, Africa 
and a portion of Europe which was under its domination for same 
period. What has once proved successful in history could still be held 
good as having the potential of rescuing the modern nations from their 
economic predicament, the main reason of which is usury-based 
transaction and thereby exploitation. 
From the recent economic downturn in the Asian countries 
particularly South East Asian nations it has become very clear that 
Riba-based system is highly exploitative, it never brings prosperity to 
the nation, but it rather eats away the vitality of the nation concerned. 
Unfortunately, the effected economies such as Indonesia, Thailand 
Philippines and South Korea that have provided bail-out packages are 
bound to be doomed as the IMF and World Bank loans are themselves 
exploitative. Poverty cannot be eliminated through usury based 
transaction. Inflation, rise of unemployment, Zero growth rate, price-rise 
21; 
of essential commodities, draining of the national resources are the 
natural consequences of modern market economy. Its only goal is the 
upliftment of material standard of life. 
In this precarious situation the world needs the most balanced 
and most humane order of economic activities which has been 
advanced by Islam, not only as a religion but also as a universal system 
of life, relevant for all the times to come. 
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